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ISLAMIC TREATMENT TOWARDS ANIMALS: A STUDY ON RIGHTS
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Abstract:

Islam is more than just a religion; it is a complete culture for life, guiding
the way of life both here and in the hereafter. It describes and addresses every
aspect related to human life. Almighty Allah has created human beings as the best
of His creations, and He has created others, including animals, to serve them.
Although all other creations are created to serve human beings, they have specific
rights given by Almighty Allah, which are narrated in the Quran, Hadith, and

I[slamic law. This article discusses animal rights and welfare in the light of Islam.

Keywords: Animal, Slaughter, Rights, Welfare, Law, Kindness, Benefit.
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Introduction

As a comprehensive and welfare code of life, [slam ponders over every life,
whether it is of humans, animals, birds, or trees, as a valuable creature of the
Almighty Allah. He has created everything with a particular purpose, and indeed
all creatures praise Allah, though their praises are not expressed in human
languages and human beings are not able to understand their tongue. That's why
Islam does not approve of killing any life, even in the case of animal, a bird, or
fungus without an essential need. From insects to trees, everything has the right
to live until the proper age and to get proper behaviour and treatment from
human beings. Islam gives certain indications and describes specific rulings

towards animals’ and birds’ rights, even how to treat them.
Animals are communities like human:

Allah the Almighty treats animals as a community like human beings. He
said: "There is no moving (living) creature on earth, nor a bird that flies with its
two wings, but are communities like you. We have neglected nothing in the Book,

then to their Lord, they (all) shall be gathered"! .

Since animals are recognized as communities like human beings, they react
to the situations like the human react. The report came from Thailand regarding

six elephants is an example for it.

To save a calf, six other elephants died at the dangerous Khao Yai Waterfall

in Thailand on October 5, 2019 (Online Reporters, 2019)

1. Al Quran: 6:38

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
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Worshipper of Allah:

Allah the almighty created mankind for his worship only. He said: "And I
(Allah) created not the Jinn and mankind except that they should worship me
(Alone)."?

In the same way animals, and birds also worship Allah the omnipotent in

the way he has assigned.

The holy Quran mentions: "Have they not observed things that Allah has
created: (how) their shadows incline to the right and to the left, making
prostration to Allah, and they are lowly? And to Allah prostrate all that is in the
heavens and all that is in the earth, of the moving (living) creatures and the angels,
and they are not proud, i.e., they worship their Lord (Allah) with humility. They

fear their Lord above them, and they do what they are commanded.”3

The observations of these verses make sense that animals are not for
people's defiant want, but Allah created them for a special purpose and also for

His worship, like the reason for the creation of mankind.

So as the worshipper of Allah mankind should save, protect and become

aides for another worshipper.
Attraction and Wealth for Humans:

Animals are one of the most attractive things for human beings. They are

fond of animals. Allah says: "Beautified for men is the love of things they covet;

2_ Al Quran: 51:56
3_ Surah Al Nhl: 16:48-50

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
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women, children, much of gold and silver (wealth), branded beautiful horses,
cattle and well-tilled land. This is the pleasure of the present world's life, but Allah
has the excellent return (Paradise with flowing rivers) with him" (Al Quran 3:14).
The almighty also says: “And therein is beauty for you, when you bring them home
in the evening, and as you lead them forth to pasture in the morning” (Al Quran
16:6). Everybody loves beauty and animals are from one of the beauties. From

children to elders, everyone loves particular animals and pets.

Allah says in this regard: “And (He has created) horses, mules and donkeys,
for you to ride and as an adornment. And he creates (other) things of which you

have no knowledge” (Al Quran 16:8).

In these verses of the holy Quran Allah described human nature that they
love animals and want to enjoy their company, to spend leisure with them. As
these all are inherent in human nature, their responsibility, as well is saving
animals from any risk and ensuring their safety and smooth life like a custodian

and guardian.
Useful for mankind:

Allah, the Omnipotent, has bestowed animals upon mankind for their benefit. The

Almighty has permitted mankind to consume the meat of animals. He says:

“And the Budn (cows, oxen, or camels driven to be offered as sacrifices by the
pilgrims at the sanctuary of Makkah) — We have made them for you as among
the symbols of Allah, wherein you have much good. So mention the Name of Allah
over them when they are drawn up in lines (for sacrifice). Then, when they fall

down on their sides (after slaughter), eat from them and feed the poor who do not

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
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ask, and the beggar who does ask. Thus, We have made them subject to you so

that you may be grateful.” (Al-Qur’an 22:36)
Allah also permits the consumption of milk from quadrupeds, as He says:

“And verily, in the cattle, there is indeed a lesson for you. We give you to drink
(milk) from what is in their bellies. And in them, there are numerous other

benefits for you, and from them you eat.” (Al-Qur’an 23:21)

Besides eating and drinking from animals, Allah, the Almighty, has also allowed

mankind to benefit from their hides. The Qur’an states:

“And Allah has made your homes a place of rest, and made for you from the hides
of cattle tents which you find light (and handy) when you travel and when you
camp; and from their wool, fur, and hair, furnishings and articles of convenience

(such as carpets and blankets) — a comfort for a time.” (Al-Qur’an 16:80)

In addition to these benefits, mankind may also use quadrupeds as a means of

transportation. Allah says in the Qur’an:

“And they carry your loads to a land you could not reach except with great
difficulty to yourselves. Truly, your Lord is Most Kind, Most Merciful.” (Al-Qur’an
16:7)

As Allah, the Almighty, has allowed mankind to derive various benefits from
animals, it is also incumbent upon mankind to fulfill certain responsibilities
toward them. Since Allah has appointed mankind as His representatives on Earth
(Al-Qur’an 6:165; 2:30), it is their duty, as agents of the Almighty, to uphold the
rights of all creatures (Rahman, 2015).

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
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The right to live on earth:

As human beings, animals have the right to live on this earth because Allah
the Almighty granted them this opportunity. Quran describes: “And the earth: he
has put down (laid) for the creatures” (Al-Quran 55:10).

In another verse of the holy Quran: "See you not (O Muhammad, PBUH) that
Allah, He, it is Whom glorify whosoever is in the heavens and the earth, and the
birds with wings out-spread (in their flight)? Of each one He (Allah) knows indeed
his Salat (prayer) and his glorification, [or everyone knows his Salat (prayer) and

his glorification]; and Allah is All-Knower of what they do” (Al-Quran 24: 41).

One of the scholar's views about these verses is: Animals are sentient
beings with the ability to feel emotions and connections to the wider physical and
spiritual worlds. Their life must be valued and loved by us. These verses act as a
reminder that both people and animals were made with a purpose. They are a
portion of the divinity and have emotions. They also have the right to live and to

be shielded from misery (Suliman, 2016).
Killing (slaughtering) is permissible only in emergencies:

Without the need for eating or emergency needs, killing or slaughtering an
animal is prohibited in Islam. Allah said: “Because of that, We ordained for the
children of Israel that if anyone killed a person not in retaliation of murder, or to

spread mischief in the land it would be as if he killed all mankind” (Al-Quran, 5:32).

In the explanation of this verse, some Islamic scholars said: “Cutting roads
and trees, without necessity, killing animals and burning cross is also included

here” (Al-Andalusi, 2001).

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
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Additionally, the Apostle vehemently forbade the killing of animals unless
absolutely necessary. Anybody who Kkills a pigeon or something higher to it
without Allah's permission will be held accountable for that act, the Prophet

declared. (Al-Tabrizi, p-171).

Though it is permitted to Kkill animals for essential needs, but some animals are

out of these facilities.
Pity to animals:

Showing softness, compassion, and mercy to all living beings is among the
finest symbols and signs of Islam. Allah, the Omnipotent, said: “And We have not
sent you (O Muhammad), except as a mercy to the worlds (mankind, jinn, and all

that exists).” (Al-Qur’an 21:107)

It is narrated from Abdullah ibn Amr that the Prophet (PBUH) said: “Allah
favors those who are benevolent. So if you show mercy to those on Earth, He who

is in the heavens will show mercy to you.” (al-Tirmidhi, 2012)

Islam considers a good deed toward animals to be as virtuous as one toward
humans. The Messenger of Allah (PBUH) said: “An act of kindness toward an
animal is just as admirable as an act of kindness toward a human being, and an
act of cruelty toward an animal is just as wrong as an act of brutality toward a

human being.” (al-Masabih, Mishkat)

From these verses and hadiths, we understand how much emphasis Allah
and His Messenger placed on compassion toward animals. Kindness to animals is

an essential element of Islamic civilization.

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
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As narrated from the Messenger of Allah (PBUH): Once, a man was walking
along a road and became extremely thirsty. He found a well, climbed down into it,
drank, and then came back up. Upon emerging, he saw a dog licking the soil out of
thirst. The man thought to himself, “This dog is suffering from thirst just as I was.”
So, he went back down into the well, filled his sock with water, held it in his mouth,
climbed back up, and gave the dog a drink. The man thanked Allah, and Allah, the
Almighty, forgave all his sins. This story shows that Allah, the Most High, accepted
his act of kindness and rewarded him. (As-Sayyid, 2002, pp. 17-18)

When the Prophet (PBUH) finished the narration, the Companions asked,

“0O Messenger of Allah! [s there a reward for kindness shown to animals”?

He replied, “Yes, there is a reward for showing kindness to every living

being.” (Bukhari, 2017, p. 375)

Kindness in time of slaughtering:

One of the delicious foods for human beings is meat, no doubt. The meat
comes from various animals and birds. Allah the most high created all creatures
for the benefit of humankind but gave them the responsibility to take care of all
creatures as well. Even in the time of slaughtering it is man's duty to Secure and

ensure the rights and welfare of animals and birds.

We can realize the Islamic importance of kindness to animals in time of
slaughtering, from these two Hadiths. Saddad b. Aws said: There are two qualities
that the Prophet of Allah (PBUH) mentioned: Allah has commanded that
everything be done in a proper way, so choose a good technique when you

slaughter.

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
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The narrators of the story other than Sahih Muslim, say: So kill honourably.
You should use a decent method when you slaughter; each of you should sharpen
your knife and cause the animal as little pain as possible (Dawud, 2005, Hadith-

2809). Hisham b. Zaid said: Along with Anas, I approached Al-Hakam b. Ayyub.

He observed some young men or lads shooting at a hen they had set up.
Anas mentioned: The Prophet of Allah (PBUH) condemned murdering an animal

in captivity (Dawud, 2005, Hadith-2810).

From narrated strong instructions Muslim scholars say, it is necessary that
the animal should be fed well and water may be supplied to it if thirsty. The knife

should be sharpened enough so that its throat could cut easily.

To be kind to animals in time of slaughtering, Caliph Umar (R). used to say:

A sheep may not be butchered in the view of another sheep.

In another story, once a man was dragging a sheep for slaughtering and was

striking in its breast. Umar (R.) saw it and said: Shame on you.

Kindly transport it to the location of its slaughter (As-Sayyid, p-23).
Considering these instructions, we can perceive how much emphasis Islam gave

on kindness to animals!

Besides these, some careful steps must be taken in the time of slaughtering
according to the Prophet's traditions. Such as: Make sure to end immediately the

animal's life and save it from suffering when you slaughter it.

Not be chained and lifted if they are bleeding. Should only rip the hide once

the animal has expired life. The animal should feel comfortable while using the

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
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restraints. The carcass must wait until all traces of life and the brain reflex have

vanished before being further prepared and dressed off.

Both the compassionate objective of Islamic slaughtering rule and the
Prophet Muhammad's (PBUH) remarks on the practice of slaughtering seem to be

violated by the shackling and lifting of aware animals. (Rahman, 2017).

The slaughtering laws of Jews and Christians are almost similar to those of
Muslims. The matter in the New Testament says: Because these requirements that
you refrain from eating foods offered to idols, drinking blood, touching things that
have been strangled, and engaging in fornication seemed necessary to the Holy
Spirit and to us, we did not want to place on you any additional burdens. If you
abide by these rules, you will do well. Wishing you well. About the Jewish laws,
Doctor Herbert Dinby writes that what was given to Musa (Moses) on the
mountain can be summarized in five points. Among them are there must be no
delay, but the knife must be kept continually moving backwards and forwards; no

pressure may be exerted (Usmani, 2005).
Tormenting them is prohibited:

With the encouragement of kindness to animals, Islam has strongly
prohibited tormenting and harming them. As narrated by the companion Abu
Hurairah (R.), the Prophet said, once a man keptloaded goods on a cow and trying
to drive him away, suddenly the cow looked at the man and said: [ wasn't made
for this, rather I were created for the plough. The people were surprised and

afraid of this incident that a cow was speaking!
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The Prophet of Allah affirmed: [ believe it, and Abu Bakr and Umar likewise
(Muslim, Hadith- 6334). In another Hadith, narrated from Ibn Umar, The Prophet
of Allah remarked: A woman went into the flames of Hell due to a cat. The cause

is that she bound it in trappings and shut it up.

She refused to give it food or water. She also refused to allow it to consume
any of the earth's pests. (As-Sayyid, p- 24, 25). In fact, Islam wants soft and kind
behaviour from people to animals, but sometimes they hurt animals and birds.

The Messenger of Allah (PBUH) cursed those who make animals a targets.

A bird was once tied up and shot at by some lads. Then Ibn Umar was
passing by them, the youngsters fled when they saw him out of concern for his

wrath. The companion asked: Who is responsible for this?

May Allah curse the perpetrator. The Prophet of Allah (PBUH) cursed
anyone who utilized something with a soul in it as a target. (As-Sayyid, p- 19, 20).

Cutting any part of the body or blurring it is prohibited:

Cutting any part of an animal's body is strongly prohibited in Islam. Allah
said about it: “Verily, I will mislead them, and surely I will arouse in them false
desires; and certainly, I will order them to slit the ears of cattle, and indeed I will

order them to change the nature created by Allah.

And whoever takes Shaitan (Satan) as a Wali (protector or helper) instead
of Allah, has surely suffered a manifest loss” (Al-Quran, 4:119). What is clear from
this verse of the holy Quran is that cutting the organ of any animal is indeed the

harsh work of Satan and completely illegal for human beings.
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Besides, blurring in any animal's organ, especially in the mouth is also
illegal in Islamic law. Such as: when an animal with a mark on its face passed by
the Prophet (PBUH), according to Jabir, he said: Did it not approach you that I

cursed one who marked the beasts on their faces or hit them on their faces.

He therefore forbade it. (Dawud, 1984, p-711). So it is clear that no Muslim

could cut down any of an animal's organs or blur in them.
Arranging competitions and reviling them is illegal:

Nowadays, we see in various countries that various kinds of competitions
are arranged among animals. Even in Muslim countries, these illegal practices are
present. Ibn Abbas said: that Prophet Muhammad (PBUH) forbade stirring up the
beasts to battle (Dawud, p- 710, 11).

On the other hand, Mujahid described that Ibn Umar dislikes inspiring
competitions among animals (Bukhari, Al-Adab Al-Mufrad, p- 422).

In the same way, reviling animals and cursing them is strongly prohibited
as well. The Prophet (PBUH) is quoted by Jaid b. Khalid as saying: do not hate the

cock, for it wakes for prayer. (Dawud, Vol-3).

In fact, we could understand that if there were no instructions from Hadiths,
it should be a simple thought of the human brain that reviling speechless animals

or arranging competitions among them is not a good deed.
Work for them is charity:

Islam has given much more emphasis and encouraged people for the

welfare of animals and birds. Even if people are willing or unwilling to work with
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animals and birds, then the work will be counted as charity on behalf of the
worker. The Apostle of Allah (PBUH) said: A Muslim's planting of a seedling (tree)
or growing of a crop will be considered charitable if any persons, animals, or birds

eat some of it (Malek and others, p-69, Bukhari, p-376).
Rights of labouring animals:

Islam not only emphasized the rights of labouring peoples but also
emphasized the rights of working animals. How much weight could make a bear
on an animal, Islam provides a description for it. Islam strictly prohibited to
overload an animal with goods and prohibited to work by them that is impossible
for them. As narrated by Ya'la bin Murrah, he was with the Apostle of Allah on a
travel, they stopped in a place and a camel came to the messenger of Allah with
tearing eyes. The Prophet (PBUH) summoned the owners of it and said: "What is
with this camel of yours that it complains about you? In other narration, it laments
having little to eat and doing too much work. Therefore, treat it well (As-Sayyid,
p- 29-32). Besides there are specific directions for rest, feeding enough and

ensuring residence for working animals.

Suhail bin Al-Hanzllyyah said, that when the Prophet of Allah (PBUH) saw
amalnourished camel, he exclaimed, Fear Allah over these dumb creatures. When

they are healthy, ride them, and when they are healthy, feed them (Dawud, p-
707).

As human beings do not understand the languages of animals, people

should feel their problems.

Vol- 4, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
17



ISSN:2583-2379
2024  yiuuseisld — Guiel Gui oty Yo ) o] 1§ e et (S 5| i uibd] 2] - gail ol il

Feeding Animals:

It is mankind's duty to feed animals, especially cattle, because they are
under humankind, the representatives of Allah, as the best of his creatures. Allah
the almighty said about it: "Who has made the earth for you like a bad (spread
out); and has opened roads (ways and paths) for you therein, and has sent down
water (rain) from the sky. And we have brought forth with it various kinds of
vegetation. Eat and pasture your cattle (therein); verily, in this are Ayat (proofs
and signs) for men of understanding” (Al-Quran, 20:53, 54). From this verse's
instruction, we can realize that a man's responsibility is to feed his family, in the

same way it is too his duty to feed subordinate animals.

Problems and proposals for the current era:

While Islam has such extraordinary rules, regulations, and behavioural
instructions towards animal rights and welfare, in fact, the real scenario is fully
opposite in many Muslim countries. Today, animals face huge torments,
especially in times of slaughtering and transport. While Islam indicates kindness
to animals, in many Muslim countries, including Bangladesh, animals are being
tortured when being slaughtered. On the occasion of Eid-al-Adha cows, oxen and
goats frequently slaughter one in eyewitness of another. Even if we don't feed
them and don't make them drink enough. The harsh reality is that in some cases
animals are being slaughtered with edgeless knives. As a result, with half-
slaughtered pain, some speechless animals flee sometimes and cause many
mishaps. Such as a headline: "Slipped knife hits, kills 10-year-old girl watching
cow slaughtering in Bangladesh' (bdnews24.com). Such tragedies and even more

dangerous accidents occur sometimes on the occasion of Eid al-Adha. So,
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everyone should be careful enough about animal rights during the time of

slaughtering, as well as the dangers of the situation.
Transport:

Another hard problem facing animals today is in time of transport. When
cattle traders transport their cattle on the occasion of Eid-al-Adha or others, they
frequently don't care about the stress and problems of the cattle. Transport stress
is a complex issue. Many things factor into transportation stress, including
transport management, climatic factors (temperature, humidity, gases and so on),
handling methods and facilities, feed and water deprivation, and so on. An
animal's response to the effects of transportation stress creates a complex
interaction between neurons and hormones. The results of such interactions are
manifested clinically by changes in physical (external changes), haematological,
biochemical and hormonal parameters. (internal changes) of the body (Alom and
Others, 2018). In another research, it was found that in time of transportation,
about 26% of the cattle had injuries on their bodies in the primary market
(Portkhali market) and the frequencies were significantly increased (p<0.01)
after transportation to the central cattle market (47%) at Sagorika cattle market,

ctg (Rakib, 2016).

Recommendations:

To make life smooth and pain-free, slaughtering of animals as the guardian
and the representative of Allah, people should take some steps. Such as arranging
training sessions for cattle traders and those related to slaughtering. Here could

be included butchers, imams, religious sermon givers and volunteers.
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Besides, a campaign is needed to apprise religious leaders of the current
cruelty that occurs during transport and slaughter. This should be done by
competent and knowledgeable individuals who are also aware of the Islamic
principles of animal welfare, preferably Muslims in order to give authenticity to

their claims (Rahman, 2017).

Example to follow:

Our behaviour with animals should be fair and nice. These could be the
remarkable examples in this regard: "As his (Muhammad) men marched towards
Makkah just before the conquest they passed a female dog with puppies; and
Muhammad not merely gave orders that they were not to be disturbed, but posted
a man to see that the orders were carried out' (Shah, p-69). What Adi bin Haatim
(R.) used to do whenever there were any bread crumbs remaining after a meal?
He would collect whatever bread was left and give it to the ants that were walking
on the wall outside of his house. When he was asked about his action, he would
say: They are my neighbors! They have a right upon me' (As-Sayyid, p- 12, 13).
Conclusion:

Nowadays, there are many animal rights groups working all over the world
for the benefit and welfare of animals. Obviously, it's an optimistic and
courageous sign for humanity. But the unfortunate truth is that in Muslim
societies, such kinds of activities are less in comparison with other societies,
although Islam gives and preserves all kinds of rights and welfare for animals and
birds. Muslim societies all over the world should be aware enough and take
leading positions about animal' rights and welfare according to their religious

directions.
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Abstract:

This article explores the unique and profound ways in which Allah praises
his Messenger Muhammad (PBUH) in the Holy Qur’an, highlighting divine
phrases that reflect his elevated status and role. By examining titles such as
Uswathun Hasanah (the exemplary model), Ala Khulugin Adheem (of great
character), Rahmatun Lil Alameen (mercy to the worlds), Manna Allah (a great
favor), and Sirajum Muneer (a luminous lamp), the article delves into Allah’s
divine love and appreciation for His Messenger. These descriptions not only
signify the Prophet’s (PBUH) unmatched virtues but also serve as guidance and
inspiration for humanity, illustrating the qualities that believers should aspire to
follow. The article ultimately seeks to deepen readers’ reverence and love for the
Prophet (PBUH) by shedding light on Allah’s choice of words, which convey the
profound relationship between the Creator, His Messenger, and humanity.

Key words: Prophet Muhammad (PBUH), Allah’s Praise, Uswathun
Hasanah, Khulugin Adheem, Rahmatun Lil Alameen, Sirajum Muneer, Favour of
Allah, Divine Love, Islamic Virtues, Intercession
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Introduction

All forms of love are expressed through words of appreciation. Be it the love
of a mother for her child, the love of a husband for his wife, or a teacher’s love for
their students, words have the power to captivate people. The best choices of
words can leave a lasting impact on those who hear them. If mere human words
have this effect, then consider the Creator, the Origin of words, who taught us how
to speak and express ourselves. His words transcend time and reach hearts in the
most profound ways. Words gain value through people, but it is Allah who gives
them their true meaning, without Him, they would be nothing more than empty

symbols and letters.

When a person praises or appreciates another with sincerity, it conveys a
pure love for the latter, without expectations or jealousy. Personal praise shows
acknowledgement of specific deeds, while public praise conveys that such deeds
deserve admiration from others. As far as the praises which Allah bestows upon
the Prophet Muhammad (PBUH) serves both to acknowledge and to appreciate.
The way Allah speaks of His chosen messenger is far beyond human
comprehension, but through His words in the Qur’an, we can catch a glimpse of
His immense love for His Messenger (PBUH) These divine expressions are meant

not only for the Prophet (PBUH) but for us to understand his elevated status.
Quranic Description about the Prophet (PBUH):

In this article, the researcher will explore some of the phrases that Allah has
used to praise Prophet Muhammad (PBUH). As Al-Hakeem (The All-Wise), His
choice of words is at the highest level, one that no human words could ever

exceed, as Allah’s praise represents the ultimate appreciation a person can attain.
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1) The Quintessential Example - Uswathun Hasanah

Allah declares in his Holy Book:
158 1 5855 5531 232015 Al 5357 O oL i Bl il Uyl 3 80 0 3
“Indeed, in the Messenger of Allah, you have an excellent example for

anyone whose hope is in Allah and the Last Day and [who] remembers Allah

often.”

In this verse, Allah describes the Prophet (PBUH) as an Uswathun Hasanabh,
an excellent role model for believers. This means that the Prophet (PBUH) is the
best example in all aspects of life—whether as a father, husband, leader, soldier,
or in his personal traits. Following his path earns the love of Allah, as mentioned
in Surah Aal Imran (3:31). The phrase Uswathun Hasanah reflects the high regard
Allah has for His Prophet (PBUH) advising all of humanity to look up to him as

their guide and ideal in every sphere of life.

2) The Prophet (PBUH) is Upon Great Character - Ala Khuluqin Adheem

Allah the Almighty states:

“And indeed, you are of a great moral character.”

To be certified as a good person is one of the most difficult things in this
world. Yet, the Prophet (PBUH) earned such titles from the people, being called
Al-Ameen (the Trustworthy) and As-Sadiq (the Truthful). He possessed noble
traits which Allah Himself praises in the Qur’an, saying that he is upon Khuluqin

1) Surah Al-Ahzab - 21
2 ) Surah Al-Qalam - 4
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Adheem - a character of the highest moral standard. This recognition from Allah

is the greatest achievement one could attain.

The Prophet (PBUH) was the epitome of kindness, compassion, morality,
good character, discipline, and patience. Allah nurtured and guided him from his
early days as an orphan, shaping him into the best of all creation explaining why
he earned such titles. Through his life and teachings, we see an embodiment of

the ideal human character that is divinely praised.

3) Mercy to the Worlds - Rahmatun Lil Alameen

Allah the Almighty declares:
Elal] &as5 ) anilasl g
“And We have not sent you, [0 Muhammad], except as a mercy to the

worlds.”?

This phrase has a deep connection with Allah’s attribute of mercy. Ar-Rahman
(the Most Merciful) named the Prophet (PBUH) Rahmah (mercy). Allah
introduces Himself in the first verse of the Qur’an as Rabbul Alameen (Lord of the
worlds) and chose to associate the word Alameen with the Prophet (PBUH) While
Allah is the Lord of the worlds, the Prophet (PBUH) is His mercy to the worlds.

The mercy of Allah is experienced through the Prophet (PBUH) as He
mentioned:

s Jaot 5 a1l s e s il s il 03 s s 1Sl 2]

1) Surah Al-Anbiya - 107
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“There has certainly come to you a Messenger from among yourselves.
Grievous to him is what you suffer; [he is] concerned over you, and to the

believers is kind and merciful.”1

This verse reflects the deep concern the Prophet (PBUH) had for his
Ummabh, to the extent that he cried at night, saying Ummati, Ummati (my nation,
my nation), pleading for our forgiveness and salvation. Allah, in His love for the
Prophet (PBUH) gave him two of His own names—Ra’oof (Kind) and Raheem
(Merciful)- in this verse, further showcasing the Prophet’s profound care and

mercy for his Ummabh.

4) A Great Favour of Allah - Manna Allah

In Surah Aal Imran, Allah the Almighty says:
013 LSty S palad5 1S538 sl el ol fepundal (3 oy (ot 235 ) el e &l G2 28]
s P A1 U5 0 1556
“Indeed, Allah conferred a great favour on the believers when He sent
among them a Messenger from themselves, reciting to them His verses, purifying
them, and teaching them the Book and wisdom, although they had been in

manifest error.”?

Calling the Prophet (PBUH) a great favour has profound meaning. He
(PBUH) is the greatest of all blessings for this Ummabh. It was through his du'a

(supplication) that we continue to receive Allah’s mercy and protection, despite

1) Surah At-Tawbah - 128
2) Surah Aal Imran - 164
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the world being filled with corruption and sin. His intercession (shafa’ah) on the

Day of Judgment will be a source of mercy for all of humanity.

His Ummah will enter Jannah first. He (PBUH) is the leader of all
messengers and the Habib of Allah. Whenever Allah showers His love upon His
Messenger, being from his Ummah, we too experience that love and mercy for his

sake.

With the coming of the Prophet (PBUH) the divine process of sending
messengers ended. Allah the Almighty, in His infinite wisdom, deemed the
Prophet (PBUH) sufficient for all of humanity until the end of time. His teachings
and example are enough for every era and every people to follow, ensuring

guidance for all time.

Not only did the Prophet (PBUH) convey the final message, but with
immense patience and steadfastness, he corrected the characters of the people
around him, transforming them from a state of moral decay to one of
righteousness. His efforts in teaching and guiding were ultimately to admit as

many as possible into Paradise.

Because of his du’a, intercession, and relentless dedication, we came to
understand the ultimate truth - the oneness of Allah, the purpose of life, and the
path to salvation. He is the one through whom we have the complete guidance for
every aspect of life, and his example remains the model for how to live a life

pleasing to Allah the Almighty.

5) A Luminous Lamp - Sirajum Muneer

In Surah Al-Ahzab (33:46), Allah the Almighty says:
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i 3 e 4330 11 ) 153
“[He is] a caller to Allah by His permission and an illuminating lamp.”

The Prophet (PBUH) is described as a luminous lamp (Sirajum Muneera),
signifying that he is a guiding light for his Ummah. He led people from the
darkness of ignorance into the light of truth, guidance, and Islam. He is also

referred to as Noor (light) in Surah Al-Ma’idah (5:15)1
Cagh IS5 38 b G oSl 3
“There has come to you from Allah a light and a clear Book.”

which further emphasizes his role in illuminating the path to Allah for
humanity. These divine descriptions of the Prophet (PBUH) are manifestations of
Allah’s profound love for him. They also connect the Prophet (PBUH) to his
Ummah, reminding us of his significance and role as a guiding light. Reflecting on
these titles allows us to deepen our reverence for the Prophet (PBUH) and

ultimately develop a stronger connection with Allah the Almighty.

1) Commentary of Imam Qurtubi, Imam Baydawi etc.
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Conclusion

These titles and phrases manifest Allah’s profound love for His Messenger
(PBUH) and illustrate the deep connection between the Prophet (PBUH) and his
Ummah. As we reflect on why these descriptions are shared with us, we
understand that they are meant to inspire reverence and love for the Prophet

(PBUH). Ultimately, this connection with him leads us to the love of Allah Himself.

May Allah grant us the ability to contemplate these verses, comprehend the depth
of the relationship between Allah, His Prophet (PBUH) and humanity, and allow
us to follow the path of His beloved Messenger (PBUH).
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Abstract

Bayt al-Hikmah, during the Abbasid Caliphate in Baghdad from 750 to 1258 CE, stands
as a prominent research and cultural institution in the Arab and Islamic world. Initially
established by Caliph Harun al-Rashid and flourishing under Caliphs al-Ma'moon and al-
Mansur, it evolved into a Center for translation, scholarship, and intellectual discourse. This
article explores its historical significance, focusing on its role in advancing Islamic scientific and
philosophical knowledge through translation initiatives, educational reforms, and the
establishment of a vast library that housed over 300,000 manuscripts. The legacy of Bayt al-
Hikmah extends beyond its time, influencing subsequent scholarly centers across the Islamic

world.
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Bayt al-Hikmah, Renaissance, Translation Movement, Abbasid Caliphate.
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Abstract:

Mustafa Lutfi al-Manfaluti was an Egyptian writer known for his
contributions to Egyptian Arabic literature. He wrote prose that often reflected
the social and cultural issues of his time."Al-Nazarat" (The Views) is a collection
of essays written by Mustafa Lutfi al-Manfaluti, an Egyptian writer, journalist, and
intellectual who lived from 1876 to 1924. He was one of the prominent figures of
the Nahda (Arab Renaissance) movement in the late 19th and early 20th
centuries. "Al-Nazarat" was published in 1907 and is considered one of al-
Manfaluti's most significant works."Al-Nazarat" reflects the intellectual discourse
of its time, addressing various social, political, and cultural issues in Egypt and the
broader Arab world. Al-Manfaluti was known for his progressive ideas and
advocacy for reform. In "Al-Nazarat," al-Manfaluti demonstrated his eloquent and
persuasive writing style. His essays were influential in shaping public opinion
during his time. "Al-Nazarat" had a significant impact on Arab intellectual and
cultural circles. It sparked debates and discussions about the future of Arab

societies and their place in the world.

Key words: Al-Nazarat, Arabic, Islamic Education, Mustafa Lutfi al-
Manfaluti, Egypt.
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Introduction

This work is a heartfelt and emotionally charged piece that deals into the
grief and sorrow of a father who has lost his sons. The passage is a poignant
reflection on the author's pain, loss, and contemplation of mortality, emphasizing
the depth of his feelings and the complex interplay of fate, love, and human frailty.
The lesson opens with a somber scene of the father having dusted his hands from

the soil of his son's grave.
The Buried (Younger) One
(Translated)

Now, I have dusted my hands from the soil of your grave, my son, and
returned to my home like a defeated commander returning from the battlefield. I
have nothing left but a tear I cannot shed and a sigh I cannot release. Allah, who
decreed this misery in your fate, granted you to me before I even asked for you,
and then He took you away from me before I could seek His pardon from you. He
wanted to complete His decree and make me drink from the cup until its residues,
depriving me even of a tear to shed or a sigh to heave. So, I find no solace in this
or that, no matter how I try to distract myself from my current state. Praise be to
Him, whether content or upset, and to Him belongs all praise, whether giving or
taking away. I submit to Him in satisfaction with His decree and patience in

enduring His affliction.

[ saw you, my son, lying on your sickbed, and I became anxious, then afraid
of your impending death, and it was as if | were being shown that life and death
are matters of human affairs, actions performed by their own hands. So, I

consulted the doctor about your condition, and he prescribed medicine for you,
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assuring me of your recovery. I sat beside you, pouring drop by drop that
yellowish liquid into your mouth, while fate was taking away bits and pieces of
life from your sides until I looked and found you lifeless in my hands. The
medicine bottle remained untouched. I realized that I had lost you and that the

matter was in the hands of fate, not in the hands of medicine.

[ will sleep soon, my son, on a bed similar to yours, and I will be treated just
as you were treated. | expect that the last thing remaining in my memory at that
moment about the affairs, stages, and events of life will be the profound regret I
still suffer from the bitter doses | administered to you with my own hands, while
you turned and rolled your body in pain and your face reddened, your limbs
twitched, and tears welled in your eyes. You had no hand to push me away, nor a

tongue to complain to me about the bitterness you tasted.

It was better for me and for you, my son, that I leave your fate to Allah,
whether in your recovery or illness, in your life or death. I wish our last
interaction before bidding farewell to this world wasn't those pains I inflicted
upon you. Now, [ believe [ was a person helping to your fate, and that cup of death,
held by destiny, was not any less bitter to you than the medicine bottle I held in

my hands.

How life has become sterile after you, my son! How ugly do these creatures
appear to me now, and how dark is the house I dwell in after your departure. In
your presence, the sun shone brightly, illuminating everything around me. But
today, I can hardly see anything more than what your eyes can perceive in the

darkness of your grave.
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People mourned and wept for you as they wished, grieving and distressing,
until their tears were spent and their strength became weakened, and they retired
to their beds to find some comfort. Yet, there remain only two watchful eyes in
this dark night and silence- your father's tired eyes and another, which you know

well.

The night has been so long that I am weary of it, but [ do not ask Allah to
dispel its darkness and bring daylight. For the grief [ suffered for you, my son,
leaves me with no strength to endure seeing any trace of your life. Let the night
continue so that I do not witness the day. Indeed, I wish the day would shine forth;

such is my weariness of this darkness.

Today, I buried you, my son, and before that, I buried your brother, and
even before that, I buried your two other brothers. Every day, I receive a new
guest, bidding farewell to another. Oh Allah, how my heart has endured what
surpasses the endurance of other hearts and tolerated the calamities of fate! Each
of you, my sons, has nestled in my heart, and this now-fragile liver has become
torn, scattered in the corners of graves. Only a small part of it remains, which I do
not think will endure forever, and I do not believe that time will abandon it, as it

has taken away your sisters before.

Why did you leave, my sons, after you came? Why did you come if you knew
you wouldn't stay? Had you not come, [ wouldn't have mourned the loss of you
from my hands, for I am not accustomed to stretching my sight to what is beyond
my reach. If you had stayed after your arrival, I wouldn't have had to drink this
bitter cup in your name. I would have been content with fate, and it could have

cleared a path for me, turning its face away so I wouldn't see it, nor would it see
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me, treating me neither with kindness nor cruelty, not approaching me with

goodness or harm.

Neither good nor evil seems apparent to me. No smiles or frowns, no
laughter or tears would change my mind. It is clear to me that you would not have
mourned a blessing if it were not in your hands, nor would you have felt the
bitterness of its loss if you had not tasted the sweetness of its presence. Fate had
to follow the path of misery that it had declared before Allah, destined to befall
me among His creations. When it failed to enter through the gate of greed, it
entered through the gate of hope. It bestowed upon me a grant that brought me
moments of joy in life. But then, it realized that the seed of hope it planted in my
soul had grown and blossomed, and that [ had savored the blessing it presented,
only to be snatched away from me like a cold cup from a thirsty traveler. The
arrow struck deep into my liver, and the deprivation of the blessing left me with

nothing. If not for that, [ would have attained nothing and found no way.

Oh, my sons, if Allah has destined for you to meet in a garden of paradise or
by a flowing river of its waters or under the shade of its magnificent palaces, then
remember me as I remember you. Stand together before your Lord as the
worshipers stand in rows before Him and extend your little hands to Him as the
needy extend theirs, and say to Him, "O Allah, You know that this poor man loved
us, and we loved him. The days have separated us from him, and he continues to
endure the miseries and afflictions of life that he can hardly bear. We still carry
within ourselves the sadness and longing for him, which overshadow the
happiness of being in Your presence, near Your hearing and sight. You are more
merciful to us and him than to inflict severe punishment upon us. So, either take

us to him or bring him to us. No, do not ask Him to bring us to him. Instead, ask
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Him to bring him to us. The life I detest for myself, I do not desire for you. Perhaps
Allah will answer your prayers in a way He did not answer mine, and this barrier

between me and you will be lifted, and we shall meet again as we were.
Conclusion

In summary, this work “al-dafeen al-sagheer”, is a deeply emotional
reflection on the grief and loss experienced by a father who has buried many sons.
It conveys a sense of acceptance of fate's decree, intertwined with the pain of their
absence and the longing for reunion in the hereafter. The author grapples with

the complexities of love, loss, and human vulnerability in the face of destiny.
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Abstract:

This paper delves into the distinctive approach of ‘Abdur Rahman Nasir As-
Si’di in the application of Fatwd within Islamic jurisprudence. Through an
examination of As-Si'd's methodology, this study highlights his innovative
teaching methods, the nuanced application of traditional Islamic teachings, and
his interaction with contemporary issues. Drawing from a range of Fatwds, the
paper explores As-Si'dr's adherence to and deviation from traditional Madhhab
positions, showcasing his [jtihad and the influence of Ibn Taymiyah on his rulings.
The analysis reveals As-Si’dr's commitment to facilitating knowledge, adapting
jurisprudential responses to modern challenges, and his contribution to the
dynamic discourse of Islamic jurisprudence.

Key words: ‘Abdur Rahman Nasir As-Si’di, Fatwd, Islamic jurisprudence,
Iljtihad, Ibn Taymiyah, Madhhab, contemporary issues
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Introduction

The dynamic landscape of Islamic jurisprudence has been significantly
shaped by the contributions of contemporary scholars who have navigated the
delicate balance between adherence to tradition and the exigencies of modern
life. Among these scholars, ‘Abdur Rahman Nasir As-Si’di stands out for his
profound impact on the application of Fatwd, the non-binding legal opinion in
[slamic law. As-Si’di’s approach to Fatwd is marked by a meticulous integration of
classical Islamic teachings with responses to contemporary issues, thus offering
valuable insights into the evolving nature of Islamic jurisprudence. This paper
seeks to explore the methodologies, influences, and implications of As-Si’dr's
Fatwads, highlighting his unique position within the spectrum of Islamic

scholarship.

‘Abdur Rahman Nasir As-Si’di has garnered attention not only for his deep
understanding of traditional Islamic jurisprudence but also for his innovative
approach to addressing the questions and challenges faced by the Muslim
community today. His Fatwds reflect a nuanced application of ijtihad—individual
interpretation of the Quran and Hadith in cases not explicitly covered by these
texts—demonstrating his commitment to guiding the Muslim community
through the complexities of contemporary life while remaining grounded in

[slamic tradition.

The significance of As-Si’d’'s work lies in his ability to straddle the line
between the preservation of traditional Islamic values and the necessity for
jurisprudential flexibility in the face of changing societal norms. By examining As-
Si’dr's Fatwads, this paper aims to shed light on the processes and principles that

underpin his jurisprudential decisions, the pedagogical methods he employs to
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disseminate his rulings, and the broader implications of his work for the field of

[slamic jurisprudence.

In setting the stage for this exploration, the introduction outlines the scope
and objectives of the study, positioning As-Si’dr’'s contributions within the broader
academic and religious discourse on the role and application of Fatwd in
contemporary Islamic scholarship. Through this examination, the paper
endeavors to articulate the ways in which As-Si’dr’s jurisprudential approach both
reflects and influences the ongoing dialogue between Islamic tradition and
modernity, offering insights into the continuity and adaptation of Islamic legal

thought in the 21st century.
1. Research Methodology and Review of Literature
1.1. Research Methodology

This study adopts a qualitative research methodology to analyze the application
of Fatwd by ‘Abdur Rahman Nasir As-Si'di, focusing on the interpretative analysis
of textual data. The primary source of data comprises a collection of Fatwads
issued by As-Si‘di, alongside his writings and teachings that elucidate his
jurisprudential approach. Secondary sources include scholarly articles, books,
and critiques that discuss As-Si’di’'s work within the broader context of Islamic
jurisprudence and contemporary scholarship. The methodology is structured as

follows:

« Textual Analysis: Detailed examination of As-Si’di’s Fatwds to identify the
jurisprudential principles, methodologies, and reasoning he employs in

addressing various issues.

Vol- 4, Issue-2  Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
46



ISSN:2583-2379
2024 ytunidd — Gudipd e S g o il sl (Ll aaadl - ol adad

« Comparative Analysis: Comparison of As-Si’di’s rulings with traditional
and contemporary jurisprudential views to highlight his contributions to

the field.

o Contextual Inquiry: Exploration of the socio-cultural and historical
contexts within which As-Si’dr’'s Fatwds were issued, to understand their

relevance and applicability to contemporary issues.

This approach enables a comprehensive understanding of As-Si'dr's
jurisprudential contributions and the implications of his Fatwds for modern

[slamic scholarship.
2.2 Review of Literature

The literature on Islamic jurisprudence and the role of Fatwd is vast and

multifaceted. This review focuses on key themes relevant to this study:

« Foundations of Islamic Jurisprudence: Scholarly works that provide an
overview of the principles of Islamic law, including the sources of Sharia,
the role of ijtihad, and the historical development of Islamic jurisprudence.
Notable works include Hallaq’s “A History of Islamic Legal Theories” and

Kamali’s “Principles of Islamic Jurisprudence”.

o The Function and Impact of Fatwa: Studies that explore the significance
of Fatwad in Islamic law, its role in guiding the Muslim community, and its
adaptation to changing circumstances. Masud, Messick, and Powers’
“Islamic Legal Interpretation: Muftis and Their Fatwas” offers

comprehensive insights into the diversity and dynamics of Fatwd issuance.
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o Contemporary Islamic Jurisprudence: Literature examining the
challenges and opportunities faced by contemporary Islamic scholars in
applying traditional jurisprudence to modern issues. Works by authors like
Yusuf Al-Qaradawi, who navigates contemporary socio-religious dilemmas
through Fatwd, provide valuable context for understanding As-Si‘di’s

contributions.

« Scholarly Perspectives on As-Si’di: Direct studies and analyses of ‘Abdur
Rahman Nasir As-Si’di’'s work are crucial for this research. Although
literature specifically focusing on As-Si’dr's Fatwads is limited, his writings
and interviews, as well as academic articles that critique or discuss his
rulings, are instrumental in constructing a comprehensive view of his

jurisprudential approach

2. Methodological Foundations: Examination of As-Si’dr's Process in

Formulating Fatwads

‘Abdur Rahman Nasir As-Si'dr’'s approach to formulating Fatwds is deeply
rooted in classical Islamic jurisprudence while being distinctly responsive to the
needs of contemporary society. His methodology is characterized by a rigorous
engagement with the primary sources of Islamic law—the Quran and Hadith—
complemented by a profound understanding of the objectives (Maqgasid) of
Sharia. As-Si’di emphasizes the importance of contextual analysis, considering the
socio-cultural realities of the questioners to ensure that his Fatwds are not only

legally sound but also practically applicable. His process involves:
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Comprehensive Inquiry: As-Si’di undertakes a thorough examination of
the question, exploring its nuances and underlying issues to ensure a full

understanding before issuing a ruling.

Evidence-Based Reasoning: He grounds his Fatwds in evidence from the
Quran and Sunnah, applying principles of Ustl Al-figh to interpret texts in light of

contemporary contexts.

Consideration of Precedent: As-Si'di respects the rulings and
interpretations of classical scholars, using them as a foundation while being

willing to engage in ijtihad where necessary.

Balancing Tradition and Modernity: His Fatwds reflect a balance
between adherence to Islamic principles and flexibility to address modern

challenges, embodying a pragmatic approach to jurisprudence.
2.1. Teaching Methods and Public Engagement

As-Si’di utilizes Fatwds as a pedagogical tool, engaging with the public and
his students in a dialogue that extends beyond mere legal rulings to encompass
ethical and spiritual dimensions. His public lectures and writings often reference
his Fatwds, using them as case studies to illustrate broader jurisprudential

principles and ethical considerations. This approach serves multiple purposes:

Educational: By discussing the reasoning behind his Fatwds, As-Si'di
educates the Muslim community on the principles of Islamic jurisprudence,

fostering a deeper understanding of Sharia.
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Engagement: His interactive approach encourages active participation
from the community, inviting questions and discussions that make Islamic

jurisprudence accessible to a broader audience.

Empowerment: Through his teachings, As-Si’di empowers Muslims to
navigate their religious obligations with confidence, providing them with the

tools to apply Islamic principles in their daily lives.

2.2. Case Studies of Fatwas

Several Fatwds issued by As-Si’di highlight his nuanced approach to
jurisprudence. For instance, his ruling on the permissibility of financial
transactions in contemporary banking systems demonstrates his ability to engage
with complex economic realities through the lens of Islamic law. Another notable
Fatwd addresses the issue of medical ethics, wherein As-Si’di navigates the
intricacies of life-saving procedures and their alignment with Islamic principles.

These case studies reveal:

Reasoning and Rulings: As-Si’d's Fatwds are characterized by detailed
reasoning that bridges Islamic tradition and contemporary challenges, offering

solutions that are both principled and practical.

Application of Maqasid al-Sharia: His rulings often reflect a consideration
of the objectives of Islamic law, prioritizing the preservation of faith, life, intellect,

lineage, and property.
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2.3. Influence of Ibn Taymiyah

The impact of Ibn Taymiyah’s works on As-Si’di is evident in his approach to
Fatwd issuance. As-Si’di admires Ibn Taymiyah’s commitment to evidence-based
jurisprudence and his willingness to challenge prevailing jurisprudential norms
when they conflicted with the primary sources of Islamic law. This influence is

reflected in As-Si’dr’s:

Emphasis on Scriptural Evidence: Like Ibn Taymiyah, As-Si’di prioritizes

direct evidence from the Quran and Sunnah in his legal reasoning.

Engagement with Ijtihad: Inspired by Ibn Taymiyah's example, As-Si'di
exhibits a readiness to engage in independent reasoning, especially in matters

where traditional rulings do not adequately address contemporary issues.

In conclusion, the detailed examination of As-Si'di’'s methodological
foundations, teaching methods, selected Fatwds, and the influence of Ibn
Taymiyah provides a comprehensive understanding of his contributions to
Islamic jurisprudence. As-Si’dr's work reflects a deep respect for Islamic tradition,

coupled with a dynamic approach to contemporary legal and ethical challenges.
4. Discussions

The Fatwds issued by Abdur Rahman Nasir As-Si’di represent a pivotal
contribution to contemporary Islamic jurisprudence, reflecting a nuanced
approach that navigates the delicate balance between tradition and innovation.
This critical engagement with As-Si’di’s Fatwds reveals several key implications
for the field of Islamic law and its application within modern Muslim

communities.
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4.1. Balancing Tradition and Innovation

As-Si’dr's jurisprudential approach is emblematic of a broader debate
within Islamic scholarship regarding the extent to which tradition should inform
contemporary legal and ethical decisions. His methodology, characterized by a
deep respect for the Quran and Sunnah while also engaging in ijtihad,
underscores the potential for a dynamic interpretation of Islamic law that
remains faithful to its origins. This balance between tradition and innovation is
crucial in a global context where Muslims encounter novel situations and
challenges that were unimaginable in earlier times. As-Si’di’'s work demonstrates
that a rigorous engagement with Islamic principles, combined with a flexible
approach to new issues, can provide meaningful guidance to the Muslim

community.
4.2. Impact on Muslim Communities

As-Si’dr’'s Fatwads have a profound impact on Muslim communities, offering
guidance on a wide range of issues from financial transactions to medical ethics.
By addressing contemporary dilemmas through the lens of Islamic jurisprudence,
As-Si’di helps bridge the gap between Islamic law and the realities of modern life.
His Fatwds serve not only as legal opinions but also as educational tools that
empower Muslims to navigate their daily lives with a deeper understanding of
Islamic principles. This educational aspect fosters a sense of confidence and
clarity within the community, reinforcing the relevance of Islamic jurisprudence

in addressing the complexities of modern existence.
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4.3. Addressing Modern-Day Challenges

The relevance of As-Si’dr’'s approach in addressing modern-day challenges
cannot be overstated. In an era marked by rapid technological advancements and
societal changes, the need for a jurisprudence that is both principled and
adaptable is more pressing than ever. As-Si’di’s ability to apply Islamic principles
to new contexts, such as digital finance and bioethics, illustrates the vibrant and
evolving nature of Islamic jurisprudence. His work underscores the importance
of scholarly rigor, contextual awareness, and ethical consideration in formulating

responses to contemporary issues.

‘Abdur Rahman Nasir As-Si’di’'s Fatwds offer a valuable model for
contemporary Islamic jurisprudence, embodying a judicious blend of adherence
to tradition and openness to innovation. His approach not only enriches the
academic discourse on Islamic law but also provides practical guidance to Muslim
communities facing the challenges of the modern world. As-Si’di's work
exemplifies the potential of Islamic jurisprudence to remain a vital source of
ethical and legal insight in the 21st century, affirming its capacity to guide the
Muslim community through the complexities of contemporary life with wisdom

and integrity.
Conclusion

This paper has explored the significant contributions of ‘Abdur Rahman
Nasir As-Si’di to the application of Fatwd within Islamic jurisprudence,
highlighting his innovative approach that skillfully bridges the gap between the
rich traditions of Islamic scholarship and the exigencies of contemporary Muslim

life. As-Si’d’'s work in issuing Fatwds has been characterized by a meticulous
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adherence to the foundational texts of Islam—the Quran and Sunnah—while also
demonstrating an unparalleled willingness to engage in ijtihad to address

modern-day challenges.

As-Si’di’'s methodological foundations, which are deeply rooted in evidence-
based reasoning and a profound understanding of the Maqasid al-Sharia
(objectives of Islamic law), exemplify his commitment to ensuring that Islamic
jurisprudence remains relevant and responsive to the needs of the Muslim
community. His use of Fatwds as pedagogical tools further illustrates his
dedication to educating Muslims about their religion in a manner that is both
accessible and engaging, thereby empowering them to navigate their faith with

confidence and clarity.

The case studies of As-Si’dl's Fatwds presented in this paper, ranging from
financial transactions in the digital age to ethical dilemmas in medical
interventions, reveal the depth of his jurisprudential insight and his ability to
apply Islamic law to complex contemporary issues. Moreover, the influence of Ibn
Taymiyah on As-Si’di’'s work underscores a shared emphasis on scriptural
evidence and the prioritization of the Quran and Sunnah in legal reasoning, while
also highlighting As-Si’dr's place within a long tradition of Islamic scholarship that

values both intellectual rigor and spiritual integrity.

‘Abdur Rahman Nasir As-Si'dr's legacy in the application of Fatwad is a
testament to the dynamic and evolving nature of Islamic jurisprudence. His work
not only contributes to the rich tapestry of Islamic legal thought but also offers a
model for how scholars can navigate the balance between tradition and

innovation. As-Si’di’s approach to Fatwd represents a significant stride towards
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evolving the discourse of Islamic jurisprudence, ensuring that it remains a vital
and relevant guide for Muslims seeking to fulfill their religious obligations in an

ever-changing world.

In conclusion, Abdur Rahman Nasir As-Si’di’s contributions to Islamic
jurisprudence through his application of Fatwd embody a profound respect for
the traditions of Islamic scholarship, coupled with a forward-looking approach to
jurisprudential challenges. His legacy is a beacon for future generations of
scholars and Muslims alike, illuminating the path toward a jurisprudence that is
both deeply rooted in Islamic principles and adept at addressing the complexities

of contemporary life.
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Abstract:

Nawab C. Abdul Hakeem Sahib was considered one of the best and
successful traders in Tamil Nadu. He had a vision to serve the Muslim community
through the weapon of education. That's why we see that he established a Muslim
Educational society through which he provided education to each and every
youth of the region irrespective of caste, colors and creed. The aim of this paper
is to shed a light on the role and contribution of Nawab C. Abdul Hakeem Sahib to
the upliftment of South Indian Muslim community in the field of education. At the
same time, it will highlight the Nawab C. Abdul Hakeem College, it's vision,
purpose, academic activities and ongoing courses in different schools, institutions
etc.
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Introduction

The period of early 20t century was a very pathetic for the entire Muslim
community across the globe. Because, the most horrible incident of the first world
war came to an end in the end of 1918. The only one Muslim dominant and
administered country of those days' Turkey fell most miserably into the hands of
those people who could not tolerate Islam as a religion. The Muslim scholars,
intellectuals, Ulamas across the Indian subcontinent became so worried and
panic. They were very serious to revive a new spirit of Islamic teachings. They
preferred and chosen the weapon of an education to all other privileges of the
world. they paid a great attention towards the upliftment of Muslim community
through education nothing else. Some intellectuals and traders took attempt to
establish a different kind of modern and Islamic cultural learning centers, schools,
colleges and universities across the country specially in Tamil Nadu State. One of
them was the fabulous jewel of Madras presidency, Janab Nawab C. Abdul
Hakeem Sahib, who was considered one of the best and respected natives of
Melvisharam region and prince among traders, merchants and one-time Sheriff
of Madras presidency. He cherished a golden dream of transforming his own town
into splendid seat of great learning to cater to the educational, social and cultural
needs of the Muslim community. That's why we see that he established a
Melvisharam Muslim Educational Society to the promotion of Modern Education,
culture, welfare and reformation in 1918. Nawab Sahib became the first president
of this institution in 1919. He worked for its growth to spread the umbrella of

education, culture in these parts of Vellore district Tamil Nadu state- INDIA.

Vol- 4, Issue-2  Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
59



ISSN:2583-2379
2024 ytunidd — Gudipd e S g ot il sl it (Ll aaadl - ol adad

A Glance at The Melvisharam Muslim Educational Society (M.M.E.S):

If we look back into history, we find that a number of incidents happened
in the beginning of twentieth century. The first incident was the first world war
which was a global conflict fought between two coalitions: the Allies and the
Central powers. It was started in July 1914 and came to an end in November 1918.
The second incident was Jallianwala Bagh massacre which was most gruesome
and barbaric incident in Indian history. This incident took place in April, 1919.
The responsible person of this incident was the British Officer General Dyer who
ordered his army to fire at all the people gathered inside the Jallianwala Bagh
indiscriminately. The only Muslim ruled and administered country of those days'
turkey, fell most miserably into the hands of those who could not tolerate an
Abrahamic monotheistic religion Islam, which had been come for the salvation of
entire community on the earth. At that time, the Indian Muslims were very afraid
and they were seriously bent upon rejuvenating their Islamic culture and
civilization. They preferred the education to all other privileges of the worldly life.
So, they started establishing Madrasas, Mahads, Schools, Colleges and
Universities across the country to the upliftment of the Muslim ummah. The
intellectuals, educationist, academicians' and reformers believed that it was the
weapon by which they could take their society to a land of prosperity and plenty.
Despite being hated with English language at that time, it was included as a
compulsory subject in different schools and colleges across the country. The
Jamia Millia was the first University which adopted and continued education in
English language under the leadership of Maulana Sheikh Mahmudul Hasan
Deobandi, Mukhtar Ahmed Ansari, Hakim Ajmal Khan and Maulana Mohammed
Ali Jauhar Sahib.
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The syllabus which was followed by Jamia Millia Islamia New Delhi, was for
the first time introduced in institution of higher learning managed by Majlise
Salah-e- Darain, an educational and cultural society which was established by
some prominent Muslim intellectuals such as Janab S M Safiullah Sahib and Janab
Pakthinin Yaqoob Sahib and some other dignitaries. They were very serious
towards the education of Muslim younger girls and boys simultaneously. They
established a very prominent and well-established Madrasah under the banner of
this society which syllabus was according to Jamia Millia Islamia, New Delhi. This
Madrasa was very famous among the Muslim community in the region. This was
first of its kind in 1000 years in Indian history in the fields of Arabic language,
theology and Islamic sciences. The syllabus which was prescribed for it was very
innovative and astonishing. After some time, this Madrasa was taken over by the
Melvisharam Muslim Educational society founded in 1918. For its further growth,
Janab Pakhthini and Janab Yakub Saheb, the then General secretary, left no stone
unturned in making the school an exemplary model for other such school in and
around Melvisharam region of Indian state of Tamil Nadu. The philanthropists,
reformers and the other important people of the city were very happy with the
successful functioning of the school. They were eagerly willing to accept to take
over the reins of its administration. Of course, that was the story of the glorious
birth of reputed Melvisharam Muslim Educational Society which was established

in 1919.

We must be aware that Aali Janab Nawab C. Abdul Hakeem Sahib was the
first man who was elected as the first dynamic and visionary president of the
society, and the credit of being the first secretary of the school goes in reverential

honor to Janab Vavathar Abdul Wahab Sahib, who tried his level best to make this
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institution to the top level. It is worth mentioning that The Madarasa-e- Falahul
Muslimeen which was very famous became the sister of this school. At that time,
he was reluctant to run the administrative machinery as per rules and regulations
was sought from the provincial Government of Madras presidency. As luck could
have it, the school grew bigger and bigger day by day in its strength and stature,
and richer and richer in its tastes and stronger and stronger in the financial
resources. That was the reason the school became a high school in 1930 and in

1978.1

After the sudden demise of Nawab C Abdul Hakeem Sahib, Janab Pakthini
Haji Bashan Sahib took over as the president of the Melvisharam Muslim
Educational Society. He became the president of this brilliant institution for years
and after his passing away almost in 1939, Janab Pakthini Abdul Khader Sahib
assumed the office of the institution and he proved himself a best administrator.
He corrected many things and improved the financial resources of the educational
institutions on a large scale. When he died almost in 1938 at the same time Janab
Mr. Malakku Mohammad Ibrahim Sahib was made the General Secretary of the
Society, who took the responsibility of the society and worked hard for the
educational, social and cultural upliftment of the society. He struggled day and
night for the smooth functioning of the entire institutions in the region just as a
talented captain that steers his vessel safe to its port. Janab Pakthimni Abdul
Khader sahib breathed his last and Janab Al Haj S.M Abdul Jameel Sahib who had
an incredible ability and extra ordinary talent to cut through haze, became the

president of the prestigious society by thinking that he could do a better

! Fabulous Jewel of Madras Presidency, Published by Melvisharam Muslim Education Society- Tamil Nadu.
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contribution in his own capacity as the General secretary of the society. He
handed over the resignation to the chair of the organization and became the
General Secretary of this society in 1961 with redoubled vigor, enthusiasm and
zeal. And after Janab C. Fakir Ahmed Sahib, it was the hon'ble turn of Alhaj V Md.
Khaleelur Rahman Sahib who had to preside over the Managing Committee of the

society.
Ongoing Prominent Schools and Colleges under the M.M.E.S Society:

We know that The Melvisharam Muslim Educational Society (M.M.E.S), was
established by some prominent Muslims scholars and thinkers for promoting the
education, culture, welfare and reformation of the entire Muslim society in 1918,
Which was first of its kind in 1000 years in world history in the field of education
and training. Now a days, there are many ongoing prominent schools, institutions
and colleges which are being taken care of the Melvisharam Muslim Educational
Society on a large scale. There are seven prominent Schools and Four
distinguished Colleges which are most efficiently maintained by M.M.E.S Society
have gained an unprecedented popularity and earned an everlasting goodwill of
students, parents and other stakeholders of the state. These institutions which

are continuously running are as follows:
> Islamiah Boys Higher Secondary School
> Islamiah Girls Higher Secondary School
» Hakeem Matriculation School
> Islamiah Boys Primary School

> Islamiah Girls Primary School
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> F.M. Primary School

> R.A. Primary School

There are four well reputed and very famous colleges, which are
continuously growing day by day educationally and culturally. These are as

follows:
» MMES Academy of Architecture
» C.Abdul Hakeem College of Engg. & Tech.
> C.Abdul Hakeem College (Autonomous)

» MMES Women's Arts & Science College

Now, we would like to shed a light on the history of establishment and the
ongoing courses in Nawab C Abdul Hakeem colleges. So that, we could aware
about the contribution of Janab Nawab C. Abdul Hakeem Sahib (R) in the field of

education.

» The Nawab C. Abdul Hakeem College

The Nawab C. Abdul Hakeem College was established in the year 1965. It is
a government aided private college for arts and science located in Melvisharam
Tamil Nadu state- India. It is one of the oldest colleges in Ranipet district affiliated
to Thiruvalluvar University the National assessment and Accreditation council
has conferred A grade. Currently, it offers 31 coursed at Under- Graduate level, 6
course at post Graduate level and PhD programs. It was granted autonomous

status by UGC with effect from 2014.
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A brief history of the college:

The Nawab C. Abdul Hakeem College was established in the year 1965 by
the Melvisharam Muslim Educational Society (MMES) which was founded in 1918
by Late Nawab C. Abdul Hakeem sahib. He was a businessman, philanthropist one
of the natives of Melvisharam and one time Sherif of Madras presidency. MMES
started off with Primary, Secondary and Higher Education for people irrespective
of caste, colour, creed, community or social status. Presently, MMES manages 11
institutions from kindergarten school to a first-grade college with
five postgraduate departments and three research departments. They include
M.M.E.S. arts and science college for women and C. Abdul Hakeem College of
Engineering & Technology. The college was instituted in the year 1965 with just
Pre-University Course, in the local orphanage buildings. Subsequently, the
M.M.E.S. acquired a site of more than 67 acres (27 ha), on the eastern outskirts of
the town, on the Chennai-Bangalore Trunk Road, and constructed buildings to

house the college and the hostels.
The college campus:

When we look at the campus of the college, we know that it is spread over
an area of about 21 acres (8.5 ha). The college has a double story building with
different blocks which accommodate all the class rooms, office rooms, principal's
chambers, separate staff rooms for various departments, laboratories, toilets, etc.
Although there are sizable number of academic departments, the facilities are
mostly shared. There is an auditorium which is also used for social, cultural,
academic and government sponsored programs. A branch of the Centurion

Bank with ATM facility is located in the nearby campus of the engineering college
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run by the same management. A sub-post office is functioning in the college
campus. Although the institution is four decades old, the open land is to be fully
converted into gardens or other useful building. Significant amount of rainwater

is harvested using rainwater harvesting facility.
Different courses offered by the College:

This prestigious college offers so many courses. Some of them are
government aided courses and some of them are self- financing courses, which

are as follows for example:
e Bachelor of Arts in History
e Bachelor of Arts in Commerce corporate secretaryship
e Bachelor of science in Mathematics
e Bachelor of Science in Physics
e Bachelor of Science in Chemistry
e Bachelor of Science in Zoology
e Master of Science in Mathematics
e Master of science in Zoology
e Master of Science in Chemistry
e Master of Commerce
Student life in the campus:

This college has basically three National Service Scheme (NSS), units with
155 cadets. These NSS units are subjected to community development, social

work, health and hygiene awareness, medical camps, adult education and literacy,
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blood donation camp Aids awareness environment awareness etc. three villages
have been adopted for executing extension activities. The extension activities are
planned and executed in collaboration with government organizations including
the district collectorate, District Employment office, District Industries centre,
Public Health Department police department, pollution control Board, town
panchayaths and NGOs. the student of different sections of the college have
participated and won in several academic competitions and sports events. A
number of other student's clubs also exist to engage students in extracurricular
and co- curricular activities such as Tamil Association, English Association,
Computer Association, Mathematics Association, Physics Association and

Commerce and Accountancy Association etc.
Unique features of the College:

We must be aware that every society as well as trust consists of different
types of institutions and these institutions are generally social, cultural, welfare
and reformation in the nature. They are established within a society and affect
different aspects of the social life. As far as this institution is concerned, it was
established to uplift the Muslim youths of the region socially, religiously,
financially and culturally. The key features of the institution as we find out were

as follows:

e To groom the new coming generations with firm and deep knowledge with

piousness

e To provide students with a solid foundation in Islamic studies, covering
areas such as Quranic Studies, Hadith, Islamic Jurisprudence, Theology and

the history of Islam.
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e To give the priority to train the Muslim young generations to learn about

their own culture, civilization and religion.

e To focus on promoting understanding and tolerance between different
religious communities, it may engage in dialogue and outreach programs to

foster harmony and mutual respect.

e To play a key role in preserving Islamic culture, traditions and heritage,
ensuring that young generation remains connected to their religious and

cultural roots.

e To digest the main source of classical or early Islamic philosophy and

modern Islamic Sciences

e To promote the decisive qualities of leadership and promote the Islamic

brotherhood across the country.

e To learn and follow the life and mission of the ideals cherished by the last

Messenger Prophet Mohammad Sallallahu alaihi wasallam.
e To teach fundamental and basic concept of Islam orally and practically.

e To teach the students community in both Arabic and English languages

simultaneously.

e Alarge number of Teacher fraternity would be from the Muslim Community
and they all would follow the rules and norms of the institution at a large

scale.

e Student as well as teachers' community are expected to wear Islamic attire
and maintain a proper Islamic manner which gets reflected in the rest of

their lives.
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e The teacher fraternity would create an Islamic environment in the

classroom and outside the premises.

e There would be a very less peer pressure to indulge in any unislamic

behaviour in the classroom as well as outside.

e The students will obey the teachers and on the other hand the teachers will

also maintain the dignity of the institutions

e Both students and teachers will contribute to academic research in the field
of Islamic studies. They may publish scholarly works, host conferences and
support research endeavours to advance knowledge in various Islamic

disciplines.
Vision, Mission and Goals of the College:

C. Abdul Hakeem College is one of the best governments aided private
college for arts and science located in Melvisharam, Tamil Nadu state. To become
a world class and one of the best highly acclaimed innovative competitive and
most successful higher education institution in the region which offers many
values added and socially relevant courses to serve all sections of the society. The

vision of the college is absolutely clear which is as follows:

e To provide a unique experience which will enable each one student to
realize his inmate potential and mould his overall personalities

e To provide a cost-effective modern system of integrated education for all
and gain higher level of intellectual abilities.

e To provide access to education for empowering the underprivileged and

socially and economically disadvantaged sections of the society.
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e To inculcate spiritual and moral values by Imparting training in productive
service

e To promote academic excellence in the college's classed and its own
premises

e To provide career opportunities and provide jobs to the entire students in
different field of the world.

e To provide high quality education training and research facilities in Arts,
science, engineering and technology under graduate, post graduate and
doctoral degrees under recognized affiliating bodies and pave ways for
useful innovation

e (reating socially responsible citizens who contributed in making India
economically, socially and financially advanced.

Furthermore, I would like to shed a light on some other prominent
institutions which are being run under the distinguished M.M.E.S Society, these

are as follows:

> M.M.E.S Academy of Architecture

The M.M.E.S Academy of Architecture has been established in the year 2017
in the C. Abdul Hakeem College Campus, The Academy has the approval of the
Council of Architecture, New Delhi and Affiliated to Anna University, Chennai. The
Academy at present, has been sanctioned a student strength of forty. The number
will increase as the calendars roll by. The academy has the facility of functioning
in its own palatial building raised in an area of nearly 2.5 acres. tie on the eastern
outskirts of Melvisharam Town of the state of Tamil Nadu, on the Chennai-
Bangalore National Highway. It is about 110 kms. from Chennai Airport (Anna

International Airport / Kamaraj Domestic Terminal), 20 kms. ahead of Vellore
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and 4 kms. from Arcot the capital of Nawabs, who ruled one-fourth of South India.
Walaja Road and Katpadi are the nearby Railway Stations to the College and it is
well connected with various bus routes. It is a few minutes 'drive from Rani pet
industrial town. The Institute is managed and guided by Prof. N. Altaf Ahmed,
Director of MEASI Academy of Architecture and his team of highly qualified,

talented and experienced faculty.

> Nawab C. Abdul Hakeem College of Engineering & Technology

C. Abdul Hakeem College of Engineering & Technology (CAHCET),
Vellore was established in 1998 under Melvisharam Muslim Educational Society
(MMES). It is affiliated to Anna University, Chennai and approved by All India
Council for Technical Education (AICTE), New Delhi. It is an ISO 9001:2008
certified institute and accredited by National Board of Accreditation (NBA). The
college is located at a distance of 100 kms from Anna International Airport,
Chennai and at 4 kms from Arcot, the capital of Arcot Nawabs who ruled one-

fourth of South India.

> M.M.E.S Women'’s Arts and Science College

M.M.E.S Women’s Arts and Science College is a Minority institution
established in 2007, with the aim to translate every ideal into an ideology. The
College is ISO certified and is affiliated to Thiruvalluvar University. M.M.E.S,
houses 12 under graduate, 07 post graduate disciplines 2 Research departments.
The college offers an ambience to provide excellence in education knowledge and
training in skills for students. M.M.E.S has the honor of sheltering over 2050
students and 92 highly qualified and motivated work force. Due to its location,

well -built infrastructure and dedicated staff, the College is among the most

Vol- 4, Issue-2  Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2024
71



ISSN:2583-2379
2024 ytunidd — Gudipd e S g ot il sl it (Ll aaadl - ol adad

preferred educational institutions in Vellore. The college provides remedial
coaching for slow learners, students counselling programme. The career
Guidance and Placement Cell has assisted students in obtaining placement in
reputed companies. M.M.E.S Women'’s Arts and Science College is included under
the section 2(f). The institute has a very strong Institute Partnership Cell. The
Institute has signed MoU with Gondar University, Ethiopia. In addition to the
regular programmes the Institute offers Add on programmes like NCVRT, DMLT
& Tally ERP 9 and Value-added courses in several disciplines. The Institute has
digital library with more than 7000 titles and 50+ Journals, including E-Journals.
The college has active student cell such as NSS, YRC, RRC & CCC to support issues
of social concern. The institute has well equipped multi-gym, indoor and outdoor
sports complex. Our students have been doing exceedingly well in the University

and state level competitions.
The opinion of some prominent scholars about the institution:

Once upon a time Maulana Sulaiman Nadwi sahib was the guest of honor at
the school on 2rd October 1927, where he expressed and wrote what he felt about
the institution in the visitor's Book as he said " [ deem it my proud privilege to
have an opportunity of visiting the Islamiyah High school at Melvisharam. Present
with me were two of my good friends and admirers, C Abdul Hakeem Sahib and
Jamal Mohammad Sahib. [ met students of some classes and posed questions to
them. [ was delighted to find them to be well informed in their field. To my best
satisfaction they answered my questions on the life and teaching of prophet
Muhammed (PBUH) and Diniyath. Provision is there in the syllabus for English,
Arabic, Urdu, Mathematics, Geography, Physics and other Arts subjects. This

indeed is the right education that caters more to the needs of Muslim brothers.
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The exemplary services of Nawab C. Abdul Hakeem Sahib are note-worthy. He
should be highly appreciated for his untiring efforts to the cause of education and
for his noble services to the town of Visharam, in particular. May Allah help this
institution to grow and my He bless the members of the Managing Committee
with health and goodwill"l. We can guess by these words the importance of this
institution which foundation was laid by most visionary man Nawab C Abdul
Hakeem Sahib. This institution was a great center of education in Melvisharam
town, where hundreds of students are getting education in different courses of

the institution.
Conclusion:

It is known to all that Nawab C. Abdul Hakeem Sahib was a great and
distinguished Muslim trader from Madras Presidency, who had a deep knowledge
of ups and downs of the Muslim ummah. He served India specially Tamil Nadu
extensively in various capacities. He has been equally remembered for his great
social work what he had done as a trader and as a modern educationist. He set up
atannery in 1907 and emerged as a prosperous business serving as the president
of the Southern Indian Chamber of Commerce. He founded the Melvisharam
Muslim Educational Society (M.M.E.S) in 1918 with a golden dream of
transforming his town into a splendid seat of great learning center to cater to the
educational needs of Muslim young generations of the region. His visionary
leadership was instrumental in making India economically advanced, lying as a
solid foundation for the country's prosperity and growth. The main objective of

his deep thought and struggle as we find was as follows:

! Fabulous Jewel of Madras Presidency, Published by Melvisharam Muslim Education Society- Tamil Nadu. Page No. 15
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e To groom the new young generation with firm and deep knowledge with loyal, devoted

and piousness.
e To blossom into an internationally renowned institute.
e To empower the younger generations through best quality and value-based education
e To promote professional, social, religious and political leadership and entrepreneurship
e To achieve numerous excellences in all its endeavor to face the global challenges.

e To provide an excellent ambience for the science, technology and language

development.

e Tonetwork with global institutions of excellence, business industry, marketing industry

and research organization as well.

e To teach positive thinking and attitude to the youths of the all community irrespective

of cast, creed, religion and region.

e To contribute to the development of the nations through scientific and practical

knowledge.

e To mold the new generations of the entire country into united, secular and disciplined

citizens of the nations.

e To provide to the younger generations an ideal platform to showcase their talents and

potential in nation building.
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Abstract

The Arabian Peninsula is a geographically diverse and resource-rich region
with a dominant desert landscape, limited water resources, and immense
economic power due to its oil wealth. This paper delves with the geographical and
environmental characteristics of the Arabian Peninsula, detailing its natural
divisions and the significant migration patterns of major Arab tribes—namely,
those of Qahatan and Adnan—following transformative events such as the
deterioration of the Marib Dam. Ultimately, the paper argues that the
synchronous development of Islam and the Arabic language has been central to
the emergence and sustained influence of Arab civilization, leaving a lasting

legacy on cultural and intellectual heritage worldwide.

Key words:
Arabia, Qahatan, Adnan, Marib Dam, Al Hasa, Tihama.
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Abstract

Sheikh Muhammad Mutawally Al-Shaarawy (1911-1998) was a distinguished Islamic
scholar and preacher, renowned for his pioneering oral interpretation of the Holy Quran. Born
in Dakadous, Egypt, he obtained his academic degree from the Faculty of Arabic Language in
Cairo in 1941. His scholarly contributions, particularly in Quranic exegesis, remain a
cornerstone of contemporary Islamic thought.

A central theme in Al-Shaarawy’s interpretations is the concept of Tagqwa (God-
consciousness), which he defined as the fundamental prerequisite for divine guidance. Through
a nuanced examination of Quranic verses, he distinguished between two forms of guidance:
Huda al-Dilalah (guidance of direction) and Huda al-Ma’'unah (guidance of assistance). He
argued that while divine direction is universally accessible, divine assistance is granted only to
those who embrace and act upon the initial guidance.

Furthermore, Al-Shaarawy’s reflections on Tagwa emphasized its role in shielding
believers from divine wrath and guiding them towards righteousness. He interpreted Quranic
injunctions on Taqwa as a call for steadfast faith, moral vigilance, and adherence to divine
commandments. His elucidations on fasting further reinforce this perspective, illustrating how
self-restraint fosters spiritual elevation and piety.

This article explores Sheikh Al-Shaarawy’s interpretations of taqwa, analyzing their
theological significance and contemporary relevance. His legacy continues to inspire scholars
and believers, offering profound insights into the relationship between divine guidance and
human responsibility.

Key words:
Taqwa, Tazkia, guidance of assistance, moral vigilance.
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