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Abstract:

This paper tends to unfold the rich heritage of the Muslim society in Tamil Nadu and the
immense contributions offered to the state by this society ultimately aiming to build peaceful
coexistence among the people of Tamil Nadu. Our country India holds unity through diversities
of many kinds, the state of Tamil Nadu exhibits this motto in many ways especially the Muslims
of this state have their origin and originality both imbibed within this state where we come to
know that the people of Tamil Nadu have accepted the religion of Islam and they continue to
be Tamil people in their culture and Muslims by religion. The cause for embracing Islam was
the trade contact which was strong between the Arabs and Tamil people even before the
Prophethood of Muhammed (s). Throughout the ages, the Muslims began to multiply and
started to cover almost most of the southern part of Tamil Nadu. The religion did not stop them
from their ethnicity, instead, the pluralistic mindset of the Tamil people brought more gain in
knowledge and other aspects through the contributions which were made by the Muslims of
this land. There came many Muslim Tamil scholars who played their role in contributing huge
number of books to Tamil literature, many philanthropists contributed to build educational
institutions and many ‘Darghas’ were also built to maintain peace and harmony which also
promoted spiritual healing in the Tamil people.

These contributions are explored in this research work to disclose the higher intentions
of the Muslims of Tamil Nadu to live with the people of their own land in peace and Harmony.

Key words: peace, harmony, contribution, Darghas, Maraikayar.
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Introduction:

Tamil Nadu is one of the 29 states of India which lies in southern tip of Indian Peninsula.
Its official language is Tamil, which is one of longest surviving classical languages in the world.
About 4.5 million Muslims live in Tamil Nadu, it is close to 6% of total population of the state.

The Muslims of Tamil Naduare known for their religious tolerance and peace-
loving nature. They contribute a lot to the economy and social development of TN, through the
culture, language, education and a wide range of social activities.

Mr Lee Kuan Yew, Singapore statesman said: “In our pluralistic society people belonging
to different religions and communities and speaking different languages must each preserve

and protect their religion, culture and language”.

We can unite the people through the language, literature, education, religious tolerance
and other social services.

On this way the Muslims made a great contribution to peace building in Tamil Nadu.
This paper is focusing on five important areas:

e Muslims’ relationship with Tamil

e Muslims’ contribution to Tamil literature

e Muslims’ contribution to Education

e Contribution of Darghas to Peace building

e Contribution of Muslim Jama’at to Peace building

1. Muslim's relationship with Tamil

Since 2500 years there has been trade and cultural relationships between Tamil Nadu
and Arab countries. Their spices and condiments attracted Arab traders as it did to Chinese and
other European traders in the past.!

It was the simple lifestyle, pleasant communication, integrity, straight-forwardness and
brotherly attitude of the Sufi's that attracted the ordinary people towards Islam. It is this basic
awareness that eventually resulted in the rapid propagation of Islam.

There are several reasons for Tamil community to embrace Islam; those days, Tamil
community was embedded with caste quarrels, social degradation, superstitions,

untouchability and all sorts of social evils.

'S.M. Kamal, Muslims in Tamil Nadu Page: 1
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Despite all this, Tamil community always had the lofty ideal of ‘xd; Nw Fyk; xUtNd Njtd;’
- One God, One Humanity', ‘ahJk; CNu ahtUk; Nfspu; - The world is mine. All are my kinsmen’.!

“O Mankind! We created you from a sing pair of a male and female, and made you into
nations and tribes, that, ye may know each other...” (Al Quran, Suratul Hujurat, 49:13)

On seeing Muslims actually practicing this high philosophy in their day-to-day life the
Tamil got fascinated and welcomed themselves to this Islamic lifestyle. Before the of 12th
century AC Arab traders and Sufi’s made modern day Tamil Nadu as their base, made
matrimonial relationships here and integrated themselves in to the broader Tamil Society.

The mosque established by Haji Abdullah Bin Muhammed Anvar in a place called
Uraiyoor near Trichy in Hijri 116 (AC 734) is the very first mosque constructed in Tamil Nadu.
The stone inscription in this mosque is the first in Tamil Nadu.?

Shaikh Abul Kadir Maraikayar (alais) Keezhakkarai Seedaskkaathi, who lived in the 17th
century was one of the wealthiest of that time. Because he gave away his wealth for Indian
Independence fight and always helped people irrespective of their religion or caste, he was
kindly called as 'Seethakkathi the Philanthropist' by everyone.?

The 18th century warrior Muhammed Yusuf Ali Khan (alais) Kammanthaan Khan Sahib
is well known for this patriotism, humane nature, unselfish attitude and integrity. All historians
praise his heroics.*

Just like the above, there were hundreds of thousands of Muslims all around India that
worked for social empowerment, independence and communal development.

In various parts of Tamil Nadu, Muslims live with other communities so much in
harmony like brothers and cousins. They live as kith and kin and never practice or approve any
form of untouchability.

[t might even surprise you that there is a Tamil community called 'Piramalai kallar' who
even performed circumcision as a rite.>

'Kaniyan Poonkundran, Purananooru 192
2 Kavikko Abdul Rahman, Contribution of Muslims to Tamil culture, Proceedings of International Islamic Tamil

Conference, Malaysia 2011, Page: 243
*S.M. Kamal, Muslims in Tamil Nadu, Page: 85

*S.M. Kamal, Muslims in Tamil Nadu, Page: 91

> Kombai S. Anwar, Yaadum, Documentary film.
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Even before the advent of Prophet Mohamed, for over 20 centuries, Tamil had trade and
commerce with Arabs. A lot of this information is found in the transcripts of Persian, Spanish
and Arab travelers.

Some of those leading travelers are, Ibn Kurthabe (844 - 848), Ibn Rustha (903), Ibn
Bakshi (902) Abu Said (950) Mas'vudi (943 - 955) Yaakath (179) Marco Polo (1200) Ibn
Badhudha (1355).!

2. Contribution to Literature

Language and literature bridge people from different walks of life. Realising this, Islamic
Scholars served Tamil language and its literature immensely. More than 2,000 great literary
works were compiled by Muslim scholars alone.

Because no major literary works were produced from 14th to 17th century, this period is
generally called as the dark ages for Tamil literature.2

Even during this dark period, just in 19th century alone, 12 literary epics were produced
my Muslim scholars. This is an unparalleled contribution that we can be ever so proud of.3

Vama Devar from Sadhuragiri Mountains, a great scholar and one among the 'padhinen
sidhar’ embracd Islam and named himself Yakoub Sidhar. Muslim scholars have contributed in
96 different type of Tamil literature.

Apart from this, they introduced new forms of literature in Tamil, like kissaa, munajaath,
masaala, naamaa, padaippoor, nondi naadakam,

Important Books of Muslim scholars produced in Tamil:

e Aayiram Masaala (Vannamarila Pulavar 1672)

e Mih'raaj Maalai (Aalim pulavar Sheihu Ali 1690)
e Sirappuraanam (Umar Pppulavar 17t Century)
e Chinna Seeraa (Bani Ahmed Maraikayar)

" S.M. Kamal, Muslims in Tamil Nadu, Page: 97
? Kavikko Abdul Rahman, Contribution of Muslims to Tamil culture, Proceedings of International Islamic Tamil

Conference, Malaysia 2011, Page: 252

3 Pazha Nedumaran, Contribution of Muslim to the development of Tamil, Dinamani Eidul fitr Souvenir 2016, Page: 61.

* Pazha Nedumaran, Contribution of Muslim to the development of Tamil, Dinamani Eidul fitr Souvenir 2016, Page: 60-61.
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Books like Sirappuraanam are included in the syllabus of graduate and post-graduate
studies. Tamil Nadu Government facilitates the greatest contributions to Tamil Islamic
Literature every year in the name of Umar Pulavar.

Justice M M Ismail was a noted authority in Kamba Ramayan. His contributions both in
speeches and writings are really note worthy. In appreciation of his scholarship in Ramayan he
got the nick name 'Kampa Ramayana Sahib'. Many Muslim scholars used Tamil as the bridge to
build equanimity and tranquility between communities.!

To list a few more worth noted scholars: Kjottar Njaniyaar Sahib, Varakavi Kasim
Pulavar (1763), Sekanaar Pulavar, Kunagkudi Masthan (1881), Nagoor Gulaam Kadhar (1883),
Sadhavadhani Seihu Thampi Pavalar, Kayidhe Millath, K M Sherif, M R Abdul Raheem, K. Abdul
Gafoor, Manavai Musthafa, Kavikkoo Abdul Rtehman, M Metha, Ingulaab, Abi.

Manavai Musthafa worked as the Editor of UNESCO Tamil Science Publications for 36
years. He was the pioneer for the 'Dictionary of Scientific Terminology'

M R M Abdul Raheem has written over 40 books in Tamil. The first Tamil poet to get
Sahidhya Academy award is Kavikkoo Andul Rehman. First Muslim novelist to get the same
award is Thooppil Muhammed Meeraan.2

Rahmat Publications founded by Singapore M.A. Musthafa with the intention of
spreading peace through Tamil is actively involved in translation and publication of Islamic
Literary works in Tamil.

As far as music is concerned, the great musicians Nannu miyaan, Gows miyaan,
Dhawoodh miyaan have contributed immensely.

Kalaanidhi Sheikh Sinna Mowlaana was invited many times to perform his
'naadhaswara music' in famous Hindu temples.

Two sons of Kalaanidhi Sheikh Sinna Mowlaana Playing ‘Nathaswaram in Tirupathi
temple festival - Tamil Hindu.

Nahoor Haneefa by his songs and Oscar Award winner A R Rahman by his music has
melted many a Tamil heart and brought people together.

' Pazha Nedumaran, Contribution of Muslim to the development of Tamil, Dinamani Eidul fitr Souvenir 2016, Page: 64.

? Pazha Nedumaran, Contribution of Muslim to the development of Tamil, Dinamani Eidul fitr Souvenir 2016, Page: 62-64
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And nobody can forget the contribution of Dr. AP] Abdul Kalam, the former President of
India to the growth of country, students’ community and integrity.

Apart from literature, Muslims have made giant contributions in architecture,
traditional medicine, martial arts, varma and many other disciplines of life. Thus, they live in
the hearts and minds of Tamil community for ever.

Translation

Translation is not just exchanging the meanings of words from one language to another.
Itis an art whereby the culture, life-style, civilization, emotions and intelligence of one language
are introduced to people of another language. In that aspect, literary works translated from
Persian and Arabic into Tamil made a huge impact on our people and increased their respect
and reverence towards Islam. Some of such note worthy works are Mowlaana Rumi's Masnavi,
Umar Gayaam's works, Imaam Gassali's writings, Khalil Gibran's literatures, Mahmood
Dharwesh's works. etc.

Recently, Tamil Nadu Government took efforts to translate ancient and great Tamil
literary works in world languages with the earnest intention of bringing in communal harmony
and peace. By the order of the Government of Tamil Nadu,
Dr. A. Jahir Husain translated Thirukkural, the greatest Tamil literature written over 2,000
years ago and Avvaiyar’s Aathichoodi into Arabic. He also translated the selected poems of
Subramania Bharati and Erode Tamilanban into Arabic.

3. Service through Education

The greatest educational reformist of India Sir Syed Ahmed Khan founded the
Mohamedan Educational Conference in 1886. Thereafter throughout India, Muslims started
charities and trust organisation with the main motto of promoting education to the public.

These organisations helped and supported not only Muslims but also all people from all
walks of life, all religion and all castes. Some of the note-worthy organisations are:

e Muslim Educational Association of South India (MEASI), Chennai - 1901
e Vaniampadi Muslim Educational Society - 1903

e South Indian Educational Trust (SIET) - 1951

e Sathak Trust- 1973

e Seethakkathi Trust-1967

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
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e Organisation of Muslim Educational Institutions and Association of Tamil Nadu
(OMEIAT) - 1973

There are more than 150 educational Institutions in Tamil Nadu started and run by
Muslims which provides modern education to everyone irrespective of their religion, caste and

economic situation. Some of these institutions are over 50 years old.

These institutions eradicate all forms of discrimination and create equal opportunity in
education and multi cultural environment that promote peace in this country. Some of these

institutions are over 50 years old.

They never impose Islamic studies on Non-Muslim students. In most cases, majority of
the students would be Non-Muslims especially from socially suppressed and economically

depressed classes.

In 2005, Karuttha Rowther college was awarded the best by Madurai Kamaraj
University in promoting peace and harmony.

Some of the important educational institutions in Tamil Nadu run by Muslims are:

e Melvisaaram, Abdul Hakeem College (1919)

e Vaniampaadi, Islamia College (1921)

e Thiruchy, Jamal Mohamed College (1951)

e The New College, Chennai (1951)

e Adhiraampattinam, Kader Mohideen College (1955)

e Uthamapalayam, Haji Karutharawuththar College (1956)
¢ Ilayaankudi, Jahir Hussain College, (1970)

e Palaymkottai, Sadakathullah Appa College (1971)

As early as 1914 when education was so scarce even among the affluent society, Karutha
Rawuthar started a middle school in Uthama Palayam with the noble intention of providing

schooling for all.!

During the 1950's all the colleges were governed by University of Madras which did not
necessarily have Tamil scholars as their head. During this time, Karutha Rawuthar fought tooth
and nail to bring a Tamil Scholar as College Principal and succeeded in making Prof. Abdul
Gafoor as one.2 For many miles in all directions, the college found by Karutha Rawuthar was

' M. Gowth Muhideen, Prof. M. Abdul Samad, Haji Karuttha Rowther — 125, Page: 9-10
> M. Gowth Muhideen, Prof. M. Abdul Samad, Haji Karuttha Rowther — 125, Page:26
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the only one. He was respected for his service to education by everyone irrespective of their
religion. In fact, during the annual celebrations in the local temple there, the temple committee
goes to Karutha Rawuthar's house and pays him first respect before even staring the
celebrations.!

In 2005, this college was awarded the best by Madurai Kamaraj University in promoting
peace and harmony.

4. Contribution of Darghas

There are more than 50 distinguished Darghas (grave yards of Muslim Sufis) in Tamil
Nadu. They stand as symbols of religious harmony and peace. They have some credits for
spreading peace and communal harmony in TN. These are centers where people congregate
and spread the message to confront the peace breaking the barriers of caste and religion.

In Kottar, Kanyakumari District, there is a shrine for Kassim Waliyulla. The inscriptions
therein say Hijri 4 (AC 624)

In Kotharisa mountains of Thirunelveli district, Abdul Rehman Waliulla is buried and
therein is written Hijri 8.

e Nathar Baba in Trichy

e Aliyar Sha in Madurai

e Sulthan Syed Ibrahim in Keezakkarai

¢ Syed Muhamed Buhari in Anumanthakudi

Above are some of the Arab immigrants that travelled to Tamil Nadu to spread the
message of Islam.?

Thackalay Peer Mohammed Waliyulla's songs were compiled and recognised under the
greatest of Tamil Sidhas Songs.

[t may be true that some of the Durghas exhibit Non-Islamic activities. However, it must
be noted that they are symbols of religious tolerance and social harmony.

The right to maintenance of Muhamed Buhari Dargha in Kunagudi is traditionally given
to a Hindu family called Thaduppur Ambalakkaarar. We cannot see such religious harmony and
peace anywhere else in the world.

' M. Gowth Muhideen, Prof. M. Abdul Samad, Haji Karuttha Rowther — 125, Page:14

2 S.M. Kamal, Muslims in Tamil Nadu, Page: 12
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Darghas do not discriminate people by religion or caste. Feeding people
indiscriminately attracted the poorest of the poor who literally lived on these offerings. Till
date, entry to dargas is open to everyone.

5. Contribution of Muslim Jama'ath

There are over 1000 Jam'ath in Tamil Nadu. Every Muslim will be a member of anyone
of this Jama'ath. This is the administrative set-up of Muslims and these bodies maintain a very
good and harmonious relationship with non-Muslim community. Very often they indulge in
medical camps, food courts, annual celebrations, student scholarships and such social activities.
Very often their services are open to people from all faith and beliefs.

Whenever some fringe elements try to create hatred and problems within and among
the community, these Jam'ath bodies work closely with police and maintain peace and
harmony.

In 2015, when Chennai was flooded and many thousands of people were affected, the
contributions of Muslim Jama'th in providing, food, clothing, medicine and shelter were
applauded by people from all over the state.

Volunteers from Jamath-e-Islami Hind cleaned the Hindu Temples, thus, they were
praised and appreciated by top journals including The Hindu.

A man by name Mohamed Yunus rescued 2,100 people during this catastrophic disaster
and he was awarded the Anna Award in 2016 by Tamil Nadu Government.

Conclusion:
What can we do to improve peace and harmony among the communities?

¢ One of the main reasons for the spread of Islam across the world is the honesty of the Arab
Muslim trader's, as well as their integrity and straight-forwardness. It is a shame to see that
such high praise of our ancestors is fast fading these days. We must inculcate these noble
values in our younger generation.

e Quite lately, there is growing trend in sending children to schools run by their caste or
community. Giving young children a multi-cultural exposure and being able to interact with
people from all walks of life right from young age will greatly help them shape their
personality in embracing everyone.
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e The principle of 'unity in diversity' will grow deep in to their mind from their tender age.
Such multi-cultural schools must be made available for everyone.

¢ The noble and great literatures from Arab world must be translated into local languages
and vice versa.

e Every Muslim must respect the culture and traditions of their neighbors. Islam never
promoted hatred and discrimination.

e Muslim Jam'ath must always strive to promote social and communal peace and harmony.

e Social charity works including medical, educational and economical must be made open to
everyone irrespective of their faith and belief. Humanity must be served in general.

e Muslims should not isolate themselves. Muslims must take active steps in interacting and
integrating with people from other religions and invite them to their home and family
functions. The more we isolate ourselves, the harder it will be to build friendship and trust.
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Abstract:

This paper delved into the crucial field of Usil Al-figh, the science of Islamic jurisprudential
methodology, to underscore its enduring importance in Islamic jurisprudence. It examines the
contributions of three eminent scholars - Ash-Shafi'i, Ibn Taymiyah, and Ibn Al-Qayyim - to this science,
each offering unique perspectives and approaches. Ash-Shafi'i, known for his methodical approach,
emphasized the preservation of the prophetic tradition (Sunnah) and consensus (Ijma’) as primary
sources of law. His work, "Ar-Risalah," reflects a commitment to structured legal reasoning, manifesting
a traditionalist stance deeply rooted in established legal traditions. In contrast, Ibn Taymiyah, adopting
a more reformist approach, challenged blind imitation (Taqlid) and advocated for a return to the Quran
and Hadith as primary sources of law. He championed independent reasoning (Ijtihad) and critiqued
excessive Taqlid, sparking a paradigm shift in Ustl Al-figh. Ibn Al-Qayyim, a distinguished scholar and
Ibn Taymiyah's student, brought a holistic and ethical orientation to Ustl Al-figh. He integrated spiritual
and ethical dimensions, emphasizing that legal decisions should be grounded in a profound
understanding of Islamic morality. His contributions extended to the development of Maqasid Ash-
Shari’ah (objectives of Islamic law), emphasizing justice, welfare, and compassion. By examining these
distinct approaches, we gain insight into the dynamic nature of Usiil Al-figh and its adaptability to
evolving contexts. Traditionalism, reformism, and holistic ethics offer valuable insights to address
contemporary legal and ethical dilemmas while remaining faithful to foundational Islamic principles. In
a world marked by diverse challenges, the enduring significance of Usil Al-figh and its relevance in
shaping contemporary jurisprudence is undeniable. This study contributes to the ongoing discourse
surrounding the role of Usil Al-figh and underscores the richness and diversity within Islamic
jurisprudential thought. It also highlights the enduring legacy of these scholars and their contributions
in guiding the development of Islamic law in both traditional and modern contexts.

Key words: Usill Al-figh, Ash-Shafi'i, Ibn Taymiyah, Ibn Al-Qayyim, Quran, Islamic
jurisprudence, Hadith.
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1. Introduction

Usul Al-figh, the principles of Islamic jurisprudence, forms the intellectual framework
upon which Islamic legal reasoning is built. This foundational discipline has played a pivotal
role in shaping Islamic jurisprudence throughout history and continues to exert significant
influence in contemporary Islamic thought. This paper explores the profound importance of
Ustl Al-figh, its historical evolution, its essential components, and its enduring relevance in
addressing contemporary legal and ethical challenges. It also discusses the contributions of
renowned scholars in the field and examines ongoing debates and discussions surrounding
Usul Al-figh.

1.1. Review of literature

In the realm of Islamic jurisprudence, the contributions of Ash-Shafi't, Ibn Taymiyah, and
Ibn al-Qayyim hold paramount significance. Ash-Shafi'i's pioneering work in structuring Usul Al-
figh laid the foundation for the systematic derivation of legal rulings from Islamic sources,
emphasizing the Quran, Hadith, consensus, and analogy. His profound impact on the
development of Usul Al-figh as a distinct discipline is well-documented. Ibn Taymiyah, a
reformist scholar, wielded his rigorous scholarship to purify Islamic jurisprudence from
innovations, advocating for a return to authentic sources and principles. His contributions to
Usul Al-figh resonate with contemporary discussions on adherence to foundational Islamic
tenets. Furthermore, Ibn al-Qayyim, a student of Ibn Taymiyah, extended and elaborated upon
the Usul Al-figh framework, offering valuable insights into the relationship between
jurisprudential principles and the broader objectives of Islamic law. The collective impact of
these three scholars underscores their enduring significance in shaping Ustl Al-figh and Islamic
jurisprudential thought.

1.2. Research questions

1. What were the key contributions of Ash-Shafi'i to the development and formalization
of Usil al-Figh, and how did his methodology influence subsequent Islamic jurisprudential
thought?

2. In what ways did Ibn Taymiyah's reformist approach impact Usul Al-figh and its
alignment with authentic Islamic sources, and how did his contributions address perceived

deviations in Islamic jurisprudence?
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3. How did Ibn al-Qayyim expand upon the Ustl Al-figh framework established by Ibn
Taymiyah, and what were the implications of his elaborations on the relationship between
jurisprudential principles and the broader objectives of Islamic law (Magqasid Ash-Shari’ah)?

4. To what extent did the contributions of Ash-Shafi'i, Ibn Taymiyah, and Ibn al-Qayyim
shape the evolution of Ustil Al-figh, and how have their methodologies and principles influenced
contemporary Islamic jurisprudence?

5. In what ways have the foundational principles and methodologies introduced by
these scholars in Ustil Al-figh contributed to the consistency, coherence, and adaptability of
[slamic jurisprudence in addressing contemporary legal and ethical challenges?

1.3. Research methodology
1.3.1. Research Design

This paper employs a qualitative research design to explore the significance of Usil Al-
figh in Islamic jurisprudence and the contributions of Ash-Shafi'i, Ibn Taymiyah, and Ibn al-
Qayyim. Qualitative research allows for an in-depth analysis of historical and doctrinal aspects,
providing a comprehensive understanding of the topic.

1.3.2. Data Collection

a. Literature Review:

Extensive literature review of primary and secondary sources, including the writings of
Ash-Shafi'i, Ibn Taymiyah, Ibn al-Qayyim, and contemporary scholarly works on Usul al-Figh.

b. Textual Analysis:
In-depth textual analysis of key works by Ash-Shafi'i ("Al-Risalah"), Ibn Taymiyah ("Al-
Istigamah," "Al-Qa'idah al-Jaliyah™), and Ibn al-Qayyim ("I'lam al-Muwaqqi'in," "Tuhfat al-
Mawlud") to extract their contributions to Usul Al-figh.

1.3.3. Data Analysis:
Thematic analysis will be employed to identify and categorize key themes and
contributions of the three scholars to Usiil Al-figh. Themes will be organized chronologically
and conceptually to provide a structured analysis.

1.3.4. Historical Context:
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This research will contextualize the contributions of Ash-Shafi'i, Ibn Taymiyah, and Ibn
al-Qayyim within their historical and sociopolitical contexts. Understanding the milieu in which
these scholars lived and wrote is crucial for a comprehensive analysis.

1.3.5. Comparative Analysis:

A comparative approach will be used to highlight the similarities and differences in the
methodologies and contributions of the three scholars, shedding light on their unique
perspectives and enduring impacts on Usul Al-figh.

1.3.6. Ethical Considerations:

Ethical considerations will be taken into account when analyzing historical texts and
scholarly interpretations to ensure accuracy and fairness in presenting the contributions of the
scholars.

1.3.7. Limitations:

Itis essential to acknowledge potential limitations, including the availability of historical
sources and potential biases in historical narratives. The study will also be limited to the scope
of the selected scholars and their contributions to Usul Al-figh.

The research methodology outlined above will facilitate a comprehensive exploration of
the significance of Usul Al-figh in Islamic jurisprudence and the enduring contributions of Ash-
Shafi'l, Ibn Taymiyah, and Ibn al-Qayyim to this field. By employing qualitative methods and
contextual analysis, this research aims to provide valuable insights into the development of
Ustl Al-figh and its relevance in contemporary Islamic jurisprudence.

2. Historical Development of Usul Al-figh and contribution of prominent scholars

Usul Al-figh, as a formalized discipline, emerged during the early centuries of Islam. It
evolved in response to the need for a systematic methodology to interpret and apply Islamic
law, especially in the absence of direct guidance from the Quran and Hadith. Early Muslim
jurists, or Fugaha’, recognized the necessity of establishing a structured approach to derive
legal rulings, and Ustl Al-figh was the result of their efforts. Ustl al-Figh, the principles of Islamic
jurisprudence, is a discipline that has evolved significantly over the centuries. It emerged as a
necessity to derive legal rulings from Islamic sources, primarily the Quran and the Hadith, and
has developed from its rudimentary beginnings into the sophisticated form recognized today.
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2.1. Early Stages: The Formative Period

Usul al-Figh's origin can be traced back to the early Islamic period when Islamic
jurisprudence was in its nascent stages. During the lifetime of the Prophet SAW, legal rulings
were often delivered directly by him or, in some cases, derived from the Quran. However, with
the expansion of the Muslim community after his death, a need arose to systematize the
principles for deducing legal rulings.

A. The Era of the Companions (Sahdbah)

During the era of the Companions of the Prophet SAW (Sahabah), Ustil al-Figh began to
take shape. The Companions, who directly interacted with the Prophet, served as a bridge
between his teachings and subsequent generations. They engaged in the preservation and
transmission of legal rulings through Hadith, consensus (ljma’), and analogy (Qiyas).

B. Emergence of the Four schools of thought

The next significant development occurred with the emergence of the four schools of
jurisprudence (Hanafi, Maliki, Shafi'i, and Hanbali). Each school developed its own Usul al-Figh
methodology, incorporating various principles such as Qiyas (analogy), [jma’ (consensus), and
Istihsan (juridical preference) to derive legal rulings. These methodologies laid the foundation
for more sophisticated Ustil al-Figh approaches.

2.2. The Golden Age of Islamic Jurisprudence

The Abbasid period (8th to 13th centuries) marked a golden age for Islamic
jurisprudence and the refinement of Usul al-Figh. Scholars like Ash-Shafi'i, Al-Bukhari, and Al-
Ghazzali played pivotal roles in shaping the discipline.

A. Ash-Shafi'm and the Codification of Ustl al-Figh

Ash-Shafi'Tis renowned for his significant contributions to Usil al-Figh. He advocated for
a more systematic and structured approach, emphasizing the importance of the Quran, Hadith,
consensus, and analogy. His works, such as "Al-Risalah," laid down a structured methodology
that scholars continue to follow.

B. Al-Bukhari and Hadith Authentication
Al-Bukhari's "Sahih al-Bukhari" became a foundational text for Islamic jurisprudence. His
meticulous criteria for authenticating Hadith ensured that Usul al-Figh relied on reliable
sources. This had a profound impact on the development of jurisprudential principles.

C. Al-Ghazzali and Philosophical Inquiry
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Al-Ghazzali introduced philosophical inquiry into Usul al-Figh. His works explored the
relationship between reason (‘Aql) and revelation (Naql), enriching the field with discussions on
ethical and moral principles.

2.3. Modern Era: Contemporary Sophistication

Ustl al-Figh continued to evolve in the modern era, adapting to the challenges and
complexities of contemporary life.

A. Expansion of Legal Sources

The contemporary era witnessed the incorporation of new legal sources, including the
principles of Maslahah (public interest) and Istislah (juridical preference). These additions
allowed Ustil al-Figh to address modern issues more comprehensively.

B. Globalization and Islamic Jurisprudence

Globalization and modern communication have brought diverse perspectives into the
field of Usul al-Figh. Jurists have had to adapt to the challenges posed by global legal norms and
multicultural societies, leading to a greater emphasis on ijtihad (independent reasoning) and
context-based interpretations.

To conclude, the historical development of Usiil al-Figh has been a journey from its
rudimentary beginnings to its contemporary sophistication. From the early formative period
to the golden age of Islamic jurisprudence and into the modern era, Ustl al-Figh has evolved to
accommodate the changing needs and challenges of the Muslim ummah. Today, it remains a
dynamic and essential discipline for deriving legal rulings that are rooted in the Quran and
Hadith while being relevant to the complexities of the modern world. The journey of Usul al-
Figh reflects the adaptability and resilience of Islamic jurisprudence as it continues to provide
guidance for Muslims worldwide.

2.4. Contributions of Prominent Scholars

Throughout history, numerous scholars have made significant contributions to the field
of Usul Al-figh. Their interpretations and methodologies of influential scholars such as Ash-
Shafi’i, Al-Ghazzali, Ibn Taymiyah, Ibn Al-Qayyim and Ash-Shawkani have left a lasting imprint

on Islamic jurisprudence.
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In summary, Ustl Al-figh stands as a cornerstone of Islamic jurisprudence, providing a
systematic methodology for interpreting and applying Islamic law. Its historical development,
essential components, and contemporary relevance make it a critical discipline within Islamic
scholarship. By understanding its significance, appreciating its adaptability, and recognizing
the contributions of scholars, one can grasp the enduring importance of Usul Al-figh in the
Islamic legal tradition.

3. Ash-Shafi’t's Pioneering Contributions to Usiil Al-figh

Ash-Shafi'1 (767-820 CE), also known as Imam Ash-Shafi’, was a towering figure in the
development of Ustil Al-figh. His pioneering contributions to this field had a profound and
lasting impact on Islamic jurisprudence. This section delves into the specific contributions
made by Ash-Shafi'’i to the science of Ustl Al-figh.

3.1. Systematization of Legal Theory

Ash-Shafi’t is renowned for his systematic approach to legal theory. He sought to
organize the principles and methodologies used in legal reasoning, providing a structured
framework for the derivation of Islamic legal rulings. His work "Ar-Risalah" (The Epistle) is a
foundational text in Usul Al-figh, wherein he laid out his systematic methodology for legal
reasoning. This text introduced the concept of "Qiyas" (analogical reasoning) and emphasized
the importance of consensus (/[jma’) and the traditions of the Prophet SAW (Hadith) as primary
sources of legal authority.

3.2. Codification of Legal Sources

One of Ash-Shafi’i's significant contributions was his emphasis on codifying the legal
sources. He advocated for clear criteria in validating the authenticity of Hadith, a crucial aspect
of Usul Al-figh. This emphasis on rigorous authentication and categorization of Hadith had a
profound influence on the development of Hadith sciences and legal jurisprudence.

3.3. Balancing Textualism and Reasoning

Ash-Shafi’i recognized the need to strike a balance between textualism and reasoning in
legal interpretation. He maintained that while the Quran and Hadith were primary sources,
legal reasoning (Ijtihad) and analogical reasoning (Qiyas) played a vital role in extracting legal
rulings. His approach aimed to reconcile the preservation of Islamic tradition with the evolving
needs of the Muslim community.
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3.4. Jurisprudential Legacy

Ash-Shafi'T's jurisprudential legacy is notable for its enduring influence on all major
schools of Islamic jurisprudence. His methodological contributions and emphasis on systematic
legal reasoning were instrumental in shaping subsequent developments in Usul Al-figh. His
school of thought, the Shafi’l school, has its unique methodology based on his principles and
remains one of the four major Sunni schools of Islamic jurisprudence.

3.5. Impact and Contemporary Relevance of Ash-Shafi’T's Contributions

Ash-Shafi’'l's contributions to Ustl Al-figh continue to reverberate in contemporary
Islamic jurisprudence. His systematization of legal theory, codification of legal sources, and
emphasis on a balanced approach to legal interpretation remain relevant and influential in
modern discussions of Islamic law. Scholars and jurists across the Islamic world draw upon
Ash-Shafi’t's foundational work in Ustl Al-figh as they address new legal and ethical challenges
in the present day.

In conclusion, Ash-Shafi’’'s contributions to the science of Ustul Al-figh are a testament to
his enduring legacy as a scholar and jurist. His systematic approach to legal theory, codification
oflegal sources, and emphasis on balanced legal interpretation have had a profound and lasting
impact on Islamic jurisprudence. By understanding and appreciating Ash-ShafiT's
contributions, scholars and practitioners of Islamic law continue to benefit from his insights
and methodologies in addressing contemporary legal and ethical dilemmas within the
framework of Usul Al-figh.

4. 1bn Taymiyah's Influential Contributions to Usul Al-figh

Ibn Taymiyah (1263-1328 CE), a prominent Islamic scholar and theologian, made
significant and enduring contributions to the science of Usiil Al-figh. His intellectual legacy
continues to shape Islamic jurisprudential discourse, and his unique perspectives on Usul Al-
figh have had a profound impact on Islamic legal thought. This section explores the specific
contributions made by Ibn Taymiyah to the field.

4.1. Rejection of Unnecessary Tagqlid (Blind Imitation)

Ibn Taymiyah challenged the prevalent practice of blind imitation (Tagqlid) in Islamic
jurisprudence. He argued for a return to the Quran and Hadith as primary sources of law,
encouraging independent reasoning (/jtihad) among qualified scholars. His critique of
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excessive Taqlid aimed to restore a more authentic and dynamic interpretation of Islamic law.
This stance had a transformative effect on the role of [jtihad in Ustl Al-figh.

4.2. Emphasis on the Quran and Hadith

Ibn Taymiyah's scholarship emphasized the primacy of the Quran and Hadith as
foundational sources for deriving legal rulings. He argued that these primary sources should be
the foremost references in legal interpretation, rejecting any secondary or competing sources
that deviated from the Quranic and Hadithic principles. This approach reinforced the centrality
of scriptural sources in Usul Al-figh.

4.3. Defense of Individual Reasoning (Ijtihad)

In his works, Ibn Taymiyah defended the concept of Ijtihad and upheld the right of
qualified scholars to engage in independent legal reasoning. He contended that Ijtihad was
essential for addressing novel issues and ensuring the adaptability of Islamic law to changing
circumstances. His advocacy for Ijtihad served as a catalyst for reinvigorating scholarly
engagement with Usul Al-figh.

His works, including "Al-Istigamah" and "Al-Qa'idah al-Jaliyah" delved into issues
related to the sources of Islamic law, the principles of [jtihad (independent reasoning), and the
importance of adhering to authentic Hadith.

4.4. Critique of Analogical Reasoning (Qiyas)

While recognizing the validity of Qiyas (analogical reasoning) as a method of legal
deduction, Ibn Taymiyah also critiqued its potential for inconsistency and deviation from
scriptural sources. He advocated a more cautious and circumscribed application of Qiyas,
emphasizing that it should not supersede or contradict the Quran and Hadith.

4.5. Contemporary Relevance

Ibn Taymiyah's contributions to Usul Al-figh continue to be relevant in contemporary
I[slamic jurisprudence. His emphasis on the Quran and Hadith, rejection of blind imitation, and
defense of Ijtihad resonate with scholars seeking to reconcile Islamic legal tradition with
modern challenges. His approach to Usil Al-figh provides a framework for addressing
contemporary ethical, legal, and social issues within an Islamic context.
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In conclusion, Ibn Taymiyah's influential contributions to the science of Usul Al-figh have
left an indelible mark on Islamic jurisprudence. His critiques of excessive Tagqlid, his emphasis
on the Quran and Hadith, his defense of Ijtihad, and his nuanced views on Qiyds continue to
shape discussions within the field. By appreciating Ibn Taymiyah's unique perspectives and
contributions, scholars and practitioners of Islamic law can navigate the complexities of
contemporary legal and ethical challenges while remaining rooted in the foundational
principles of Usil Al-figh.

5.1bn Al-Qayyim's Profound Contributions to Usul Al-figh

Ibn Al-Qayyim (1292-1350 CE), also known as Ibn Qayyim Al-Jawziyah, was a
distinguished Islamic scholar, jurist, and theologian whose works have had a lasting impact on
the science of Usul Al-figh. His scholarly legacy extends beyond his renowned mentor, Ibn
Taymiyah, and his unique contributions to Ustil Al-figh continue to shape Islamic jurisprudential
discourse. This section explores the specific contributions made by Ibn Al-Qayyim to the field.

5.1. Integration of Spiritual and Legal Dimensions

Ibn Al-Qayyim's scholarship was marked by his deep integration of spiritual and legal
dimensions within Ustl Al-figh. He emphasized the importance of understanding the moral and
ethical principles underlying legal rulings. His works, such as "I'lam al-Muwaqqi'in", blended
jurisprudence with spirituality, emphasizing that legal decisions should be grounded in a
holistic understanding of Islamic ethics and values.

5.2. Maqasid Ash-Sharr’ah (Objectives of Islamic Law)

Ibn Al-Qayyim made notable contributions to the development of Maqasid Ash-Shari’ah,
the objectives of Islamic law. He extended the concept of Magqasid from its primarily ethical and
moral dimension to encompass legal principles. This innovation enriched Usul Al-figh by
highlighting the overarching goals and intents of the Islamic legal framework, emphasizing
justice, welfare, and the preservation of fundamental rights.

5.3. Balance between Textualism and Mercy

In his jurisprudential approach, Ibn Al-Qayyim advocated for a balanced synthesis of
textualism and mercy. He recognized that while the Quran and Hadith serve as foundational
sources, they should be interpreted and applied in a manner that aligns with the spirit of mercy

and compassion. His writings emphasize the importance of flexibility and compassion within
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the legal framework, particularly in cases where strict textual adherence might lead to undue
hardship.

5.4. Legal Maxims and Principles

Ibn Al-Qayyim contributed to the development of legal maxims (Qawa'id Al-Fighiyyah)
and principles that guide legal reasoning and decision-making. His work "Tuhfat Al-Mawlud"
delves into these maxims, providing jurists with a set of guidelines to navigate complex legal
scenarios. This contribution continues to influence how jurists approach novel legal issues in
Usul Al-figh.

5.5. Contemporary Relevance

Ibn Al-Qayyim's contributions to Usul Al-figh resonate in contemporary Islamic
jurisprudence. His integration of spiritual and legal dimensions, emphasis on Maqasid Ash-
Shart’ah, balance between textualism and mercy, and development of legal maxims provide a
framework for addressing modern ethical and legal challenges. Scholars continue to draw upon
his insights to ensure that Islamic legal principles remain relevant and compassionate in
today's context.

In conclusion, Ibn Al-Qayyim's profound contributions to the science of Usil Al-figh have
left an enduring imprint on Islamic jurisprudence. His holistic approach, integration of
spirituality and ethics, emphasis on Maqasid Ash-Shari’ah, balanced legal reasoning, and
development of legal maxims enrich the field and provide a nuanced framework for addressing
contemporary legal and ethical dilemmas. By appreciating Ibn Al-Qayyim's unique perspectives
and contributions, scholars and practitioners of Islamic law can navigate complex issues while
upholding the principles and values of Ustl Al-figh.

6. Differences in Approach Among Prominent Scholars

While Ibn Taymiyah, Ibn Al-Qayyim, and Ash-Shafi’i have made significant contributions
to the field of Ustul Al-figh, their approaches to this science exhibit distinct characteristics and
priorities. Understanding these differences in approach provides a more comprehensive view
of the evolution of Usul Al-figh and its role in Islamic jurisprudence.

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
25



ISSN:2583-2379
VoYY ptunidd — Gl o 1 ety eyl il o (il Sl - Gl adadf

6.1. Ash-Shafi’t's Traditionalist Approach

Ash-Shafi’t is often regarded as a traditionalist in his approach to Usiil Al-figh. He placed
a strong emphasis on the preservation of the prophetic tradition (Sunnah) and the consensus
(Iima’) of the early Muslim community as primary sources of law. His systematic methodology
in "Ar-Risalah" reflects a commitment to a structured and methodical approach to legal
reasoning. Ash-Shafi'Ts approach is characterized by a deep respect for the established legal
traditions of the Islamic community, resulting in a relatively conservative interpretation of
[slamic law.

6.2. Ibn Taymiyah's Reformist Approach

In contrast, Ibn Taymiyah adopted a more reformist approach to Usul Al-figh. He
challenged the prevalent practice of blind imitation (Taqlid) and advocated for a return to the
Quran and Hadith as primary sources of law. His emphasis on independent reasoning (/jtihad)
and his critique of excessive taqlid represented a departure from traditionalist views. Ibn
Taymiyah's approach prioritized a direct engagement with the Quranic text and Hadith, and he
encouraged scholars to exercise critical thinking in deriving legal rulings. His stance had a
transformative effect on the role of [jtihad in Usil Al-figh.

6.3. Ibn Al-Qayyim's Holistic and Ethical Approach

Ibn Al-Qayyim's approach to Usul Al-figh was characterized by its holistic and ethical
orientation. He integrated spirituality, ethics, and legal principles, emphasizing that legal
decisions should be grounded in a deep understanding of Islamic morality. Ibn Al-Qayyim's
contributions to Magqasid Ash-Shari’ah underscore his commitment to the overarching
objectives and intents of Islamic law, promoting justice, welfare, and compassion. His work
reflects a balance between textualism and mercy, recognizing that legal principles should align
with the spirit of Islamic ethics.

6.4. Relevance of These Approaches Today

These varying approaches continue to inform contemporary discussions within Usil Al-
figh. Scholars and jurists may align with one of these approaches or draw from elements of
each, depending on the specific context and legal issues they are addressing. The traditionalist,
reformist, and holistic perspectives offer valuable insights into how Islamic jurisprudence can
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navigate the complexities of modern challenges while remaining rooted in the Quran and
Hadith.

To summarize, the differences in approach among Ash-Shafi’i, Ibn Taymiyah, and Ibn Al-
Qayyim reflect the dynamic nature of Usul Al-figh and its adaptability to evolving contexts. Ash-
Shafi’l's traditionalist stance, Ibn Taymiyah's reformist vision, and /bn Al-Qayyim's holistic and
ethical orientation have collectively enriched the field. By appreciating these distinct
approaches, scholars and practitioners of Islamic law can draw upon a diverse range of
perspectives to address contemporary legal and ethical dilemmas while maintaining fidelity to
the foundational principles of Usul Al-figh.

7. Conclusion

In the exploration of the significance of Usul Al-figh and the contributions of Ash-Shafi’i,
Ibn Taymiyah, and Ibn Al-Qayyim, it becomes evident that this field is not merely a historical
relic but a dynamic and vital aspect of Islamic jurisprudential thought. Through the centuries,
Usul Al-figh has evolved, adapted, and diversified, reflecting the resilience and adaptability of
Islamic legal scholarship.

Ash-Shafi’t, with his meticulous traditionalist approach, emphasized the preservation of
the prophetic tradition and consensus as primary sources of law. His structured methodology
in "Ar-Risalah" laid a solid foundation for subsequent scholars to build upon. His commitment
to established legal traditions is a testament to the enduring value of historical precedent in
Islamic jurisprudence.

Ibn Taymiyah, a catalyst for reform, challenged the prevalent practice of blind imitation
and championed a return to the Quran and Hadith as primary sources of law. His advocacy for
independent reasoning and critique of excessive Tagqlid ignited a renaissance in Islamic
jurisprudential thought. Ibn Taymiyah's legacy underscores the importance of critical
engagement with primary sources and the rejection of stagnant legal thought.

Ibn Al-Qayyim, with his holistic and ethical orientation, integrated spirituality, and ethics
into Usul Al-figh. His emphasis on Magqgasid Ash-Shari’ah highlighted the overarching goals of
I[slamic law, such as justice, welfare, and compassion. Ibn Al-Qayyim's contributions enriched
the field, demonstrating that Islamic jurisprudence is not confined to legal technicalities but

extends to the broader moral and ethical fabric of society.
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In a contemporary context marked by diverse challenges, these scholars' contributions
remain relevant. Traditionalism, reformism, and holistic ethics offer valuable insights to
address complex legal and ethical dilemmas while remaining faithful to foundational Islamic
principles. The dynamic nature of Usul Al-figh ensures its adaptability to evolving contexts,
emphasizing that the intellectual legacy of Ash-Shafi’i, Ibn Taymiyah, and Ibn Al-Qayyim
continues to shape and guide contemporary Islamic legal discourse.

In conclusion, Usil Al-figh stands as the intellectual bedrock of Islamic jurisprudence,
providing a framework through which legal rulings are derived from the Quran and Hadith. The
enduring significance of this field is not confined to historical scholarship but extends to
contemporary challenges, reflecting its resilience and adaptability. As Islamic jurisprudence
continues to evolve, Usul Al-figh remains a beacon of guidance, ensuring the preservation of
Islamic legal tradition while addressing the evolving needs of the Muslim community.
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Abstract:

This research attempts to illuminate the intellectual odyssey of Sheikh Al-Muhaddith Abdul Haq Al-
Dahlavi, a luminary of Islamic scholarship whose profound contributions have significantly enriched the
realm of Hadith studies. The study meticulously traces the multifaceted influences that shaped Sheikh Abdul
Haq's scholarly pursuits and assesses the enduring impact of his contributions on the field of Hadith
scholarship.

The research objectives are threefold: firstly, to comprehensively map the intellectual journey of
Sheikh Abdul Hag Muhaddith Dahlavi, contextualizing the socio-historical milieu in which he flourished;
secondly, to analyse the key intellectual and scholarly influences that moulded his approach to Hadith
studies; and thirdly, to evaluate the far-reaching implications of his work on the broader landscape of Islamic
scholarship.

Employing a multidimensional research methodology, this study amalgamates qualitative analysis
of primary texts, including Sheikh Abdul Haq's own writings and treatises, alongside a meticulous
examination of secondary sources and scholarly discourse. Comparative analysis is employed to discern the
points of convergence and departure between Sheikh Abdul Haq's methodologies and those of his
contemporaries, thus highlighting his unique and lasting contributions.

The research reveals that Sheikh Abdul Haq's intellectual journey was shaped by a profound reverence for
tradition coupled with a keen openness to critical inquiry. His scholarly influences encompassed a wide
spectrum of disciplines, ranging from linguistics and jurisprudence to philosophy and theology. His nuanced
approach to Hadith authentication, preservation, and interpretation demonstrates an astute synthesis of
established methodologies and innovative insights.

The study concludes that Sheikh Abdul Haq Muhaddith Dahlavi's legacy lies not only in his substantive
contributions to the science of Hadith, but also in his capacity to harmonize tradition with contemporaneity.
His emphasis on methodological rigor, preservation of the prophetic tradition, and adaptability to evolving
intellectual paradigms underscore the enduring relevance of his scholarship. Furthermore, his influence is
discernible in the trajectories of subsequent Hadith scholars, who draw inspiration from his eclectic yet
disciplined approach.

Keywords: Al-Muhaddith, Intellectual Journey, Hadith-literature, critics, authentication.
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Early life and education:

Sheikh Abdul Haq Al-Muhaddith Ak-Dahlavi was a prominent Islamic scholar hailing
from the Indian subcontinent. His life and scholarly pursuits exemplify the rich tradition of
Hadith scholarship in the region and have left a lasting impact on Islamic intellectual thought.
He was born in (1551-1642 CE) into a family renowned for its deep-rooted commitment to
I[slamic scholarship and spirituality. His lineage traced back to distinguished scholars, a
heritage that infused young Abdul Haq's environment with a profound reverence for learning
and piety. Growing up in the vibrant intellectual atmosphere of Delhi, a city renowned for its
cultural and scholarly heritage, he was exposed to a diverse tapestry of Islamic thought and
wisdom.

The early nurturing of Sheikh Abdul Haq's intellectual inclinations owes much to his
family, which played a pivotal role in shaping his educational path. His parents, themselves
well-versed in Islamic sciences, recognized and encouraged his thirst for knowledge from an
early age. Their unwavering support and guidance nurtured a sense of purpose in the young
Sheikh Abdul Hagq, leading him to pursue a life devoted to the pursuit of Islamic scholarship.
His quest for knowledge led him to seek tutelage under eminent scholars of his time. At a young
age, he began his formal education in the traditional Islamic disciplines, such as Quranic studies,
Arabic grammar, and Islamic jurisprudence. His insatiable curiosity and intellectual prowess
soon became apparent, earning him recognition among his peers and teachers alike.

One of the most significant influences on Sheikh Abdul Haq's early life was the guidance
of esteemed scholars who recognized his exceptional abilities. Among his mentors was his
father, Sheikh Moulana Saifuddin, a prominent theologian, and Sufi scholar. His father's vast
knowledge and profound spiritual insights undoubtedly left an indelible mark on young Abdul
Haq's intellectual and spiritual development. Furthermore, he had the privilege of studying
under illustrious scholars of his era.

In the realm of intellectual pursuits, there occasionally arises an individual of such
remarkable dedication and prodigious capability that their accomplishments stand as a beacon
of inspiration for generations to come. Such is the extraordinary journey of Sheikh Abdul Haq
Muhaddith Dahlavi, a luminary who traversed the path of knowledge with unparalleled zeal
and astonishing swiftness.

In the span of a mere few years, Sheikh Abdul Haq achieved what many would deem an
insurmountable feat. He undertook the monumental task of mastering the Holy Quran, not only
completing its sacred verses but also etching them into the tapestry of his memory.
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Astonishingly, the 'Sharh Shamsiyah' and 'Sharh - i - Aqaed' were conquered by him at the
tender age of twelve or thirteen, a testament to his indomitable spirit and fervor for learning.
The young scholar's thirst for knowledge was unquenchable, and by the age of fifteen or sixteen,
he had delved into the depths of 'Mukhtasar, further enriching his intellectual arsenal. It was
abundantly clear that age posed no impediment to his pursuit of excellence; rather, it was a
mere number in the face of his relentless passion. At the cusp of adulthood, by the age of
eighteen, Sheikh Abdul Haq's intellectual conquests had expanded to encompass the vast and
intricate realm of philosophy and religion. His voracious appetite for understanding led him to
explore the multifaceted branches of thought, leaving no stone unturned. His holistic approach
to knowledge was a beacon that illuminated the path for others to follow, a path that blended
rigorous discipline with boundless curiosity.

A pivotal facet of Sheikh Abdul Haq's unparalleled journey was his unwavering routine,
a testament to his commitment and self-discipline. Each dawn saw him stride purposefully to
his self-established madrasah, a citadel of learning situated two kilometers from his abode. This
daily pilgrimage underscored his dedication, setting an example for all who aspired to tread the
corridors of erudition. Within the hallowed halls of his madrasah, Sheikh Abdul Haq immersed
himself in the vast ocean of Islamic Sciences, with a particular focus on the Quran and Hadith.
His pursuit was not merely academic; it was a spiritual odyssey, a quest to fathom the depths
of divine wisdom encapsulated within the sacred texts. Through relentless study and
introspection, he wove the threads of knowledge into a tapestry of enlightenment that would
shape the trajectory of his impact on Hadith scholarship.

One remarkable juncture in this journey was his departure for Hijaz in the fateful year
0f996/1587, when he stood at the threshold of the 38th year of his life. The history, as narrated
by Muhammad Ghauthi, reveals that the pious Sheikh undertook a voyage that carried him from
Gujarat, through the heartland of Malwa, with the intention of embarking on a ship bound for
sacred lands. Yet, fate had its own course. The ship set sail before his arrival, confining him to
Gujarat for an entire year. Undeterred and resolute, Sheikh Abdul Haq utilized this span to
deepen his knowledge and nurture his spiritual connection.

The year of anticipation culminated as 996 dawned, and with it, an opportunity to
journey to Hijaz, the heartland of Islamic scholarship. In the embrace of the holy month of
Ramadan, he found himself in the luminous city of Makkah, a place that radiated with the
wisdom of centuries. Guided by an unwavering thirst for knowledge, Sheikh Abdul Haq sought
out the masters of Hadith. Sahih Bukhari and Sahih Muslim were imbibed from the very sources

that held their essence, enriching his understanding and spiritual reservoir. But the intellectual
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quest did not halt there. Sheikh Abdul Haq's hunger for wisdom led him to the doorstep of
Shaikh Abdul Wahhab Muttaqi, a scholar renowned for his mastery over 'Mishkat'. In the
sanctified precincts of Ramadan, a bond was forged, teacher and disciple united in their pursuit
of enlightenment. The last ten days of Ramadan, suffused with the energy of devotion,
witnessed a symphony of learning and reflection, as the discipleship flourished.

Together, they stood on the hallowed grounds of Arafat and Muzdalifa, amidst the ebb
and flow of humanity's devotion. These sacred moments intertwined with the fabric of their
scholarship, infusing it with a deeper purpose. As Sheikh Abdul Haq returned from the Hijaz,
his heart carried not just the knowledge he had acquired, but the essence of an intellectual
odyssey that transcended time and space. His teachings echoed with the resonance of those
venerable scholars, and his influence rippled through the realms of Hadith scholarship.

Encounter with Hadith Literature:

Sheikh Abdul Haq's passion for Hadith led him on a journey to acquire an extensive
knowledge of Hadith literature. He embarked on extensive travels to gather Hadith
manuscripts from various regions, expanding his access to a wide range of Hadith collections
and commentaries. His encounters with diverse Hadith traditions allowed him to develop a
nuanced understanding of the subject and shaped his scholarship. The intellectual journey of
Sheikh Abdul Haq Muhaddith Dahlavi began amidst the rich tapestry of Islamic scholarship in
the Indian subcontinent. Raised in an environment steeped in Islamic tradition, his upbringing
laid the foundation for a life devoted to the pursuit of knowledge and spiritual enlightenment.
From an early age, Sheikh Abdul Haq displayed remarkable acumen and a thirst for
understanding the intricacies of Hadith, the second primary source of Islamic jurisprudence
and guidance.

His formal education commenced under the tutelage of erudite scholars of his time, who
recognized his exceptional potential and guided him towards mastering the foundational
sciences of Islam. He immersed himself in the study of Arabic grammar, rhetoric, and syntax,
which paved the way for his future scholarly accomplishments. Under the guidance of
renowned scholars, he developed an unwavering commitment to the principles of Hadith
criticism (Ilm al-Rijal) and authentication (Ilm al-Jarh wa al-Ta'dil), which became the
cornerstones of his academic prowess. His intellectual curiosity, combined with his
unparalleled memory, allowed him to traverse through the vast compilations of Hadith with
remarkable ease and precision. He not only memorized an extensive corpus of Hadith but also
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displayed an exceptional ability to cross-reference and reconcile seemingly contradictory
narrations.

In the pursuit of academic excellence, Sheikh Abdul Haq embarked on journeys to
various centers of learning, engaging in scholarly discourses with leading authorities of his
time. His encounters with scholars across the Islamic world enriched his understanding of
diverse Hadith methodologies and interpretations. As he imbibed from the collective wisdom
of the scholarly community, he continued to nurture his intellectual independence, forging a
distinct path that harmonized classical approaches with his novel insights.

The pinnacle of Sheikh Abdul Haq Muhaddith Dahlavi's scholarly achievements is
undoubtedly his magnum opus, "Ash'at al-Lam'at” (a scholarly critical commentary on the
Hadiths of the Mishkat) In this seminal work, he undertook the extraordinary endeavor of
reconciling seemingly contradictory Hadith narrations. Through meticulous analysis and
profound understanding of the Hadith sciences, he skillfully harmonized these narrations,
unveiling a treasure trove of knowledge for scholars and students alike. His unwavering
dedication to the Hadith literature was complemented by his deep reverence for the Prophet
Muhammad (peace be upon him) and a profound commitment to preserving the authenticity
of his teachings. His erudition and scholarly achievements earned him accolades from
contemporaries and reverence from future generations of Hadith scholars, who regarded him
as one of the preeminent authorities in the field.

Methodology and Approach:

The distinguishing features of Sheikh Abdul Haq's scholarship was his methodological
approach to Hadith. He sought to reconcile apparent contradictions among Hadith narrations
by employing meticulous analysis and the principles of Hadith criticism (Ilm al-Jarh wa al-
Ta'dil). His emphasis on contextual analysis and authentication of Hadith chains elevated the
standards of Hadith scholarship in his time. Sheikh Abdul Haq's approach to Hadith scholarship
was characterized by a combination of tradition and innovation. Rooted in the classical
methodologies of his predecessors, he sought to build upon their work by applying new
principles and insights, making his approach both deeply rooted in the past and relevant to the

contemporary context.

One of the primary pillars of Sheikh Abdul Haq's methodology was his meticulous
examination of the chains of narrators (Isnad) and the text (Matn) of Hadith. Drawing from the
principles established by the early Hadith experts, such as Imam Bukhari and Imam Muslim, he
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employed an intricate system of analyzing the reliability and authenticity of Hadith narrations.
His expertise in Ilm al-Rijal (the science of biographical evaluation) enabled him to scrutinize
the integrity and trustworthiness of individual narrators, establishing a rigorous criterion for
grading Hadiths.

Another hallmark of Sheikh Abdul Haq's methodology was his emphasis on context and
understanding the historical background of Hadith narrations. Recognizing the importance of
situating Hadith within their cultural, social, and political milieu, he employed a holistic
approach that accounted for the wider implications and implications of these sayings and
actions of the Prophet Muhammad (peace be upon him). This contextualization allowed him to
extract timeless and relevant principles from Hadith while preserving their original intent.

Moreover, Sheikh Abdul Haq's methodological approach was characterized by a
profound appreciation for the diversity of Hadith literature. He recognized the multifaceted
nature of the Hadith corpus and respected the various schools of thought within the Islamic
tradition. His inclusive methodology enabled him to draw from a wide range of sources,
including less well-known Hadith collections, thereby enriching his analyses and
interpretations. Sheikh Abdul Haq's commitment to academic integrity and intellectual
humility fortified his approach. While he possessed a vast breadth of knowledge and expertise,
he remained open to constructive criticism and actively engaged with other scholars. This
collaborative spirit fostered a dynamic scholarly community, propelling the growth of Hadith
studies in the Indian subcontinent and beyond.

Contributions to Hadith Literature:

The realm of Hadith literature, with its vast repository of prophetic traditions, has been
enriched over centuries by the tireless efforts of illustrious scholars. Among these shining stars,
Sheikh Abdul Haq Muhaddith Dahlavi stands as a beacon of intellectual brilliance and scholarly
dedication. His multifaceted contributions to Hadith literature have left an indelible mark on
the academic landscape, elevating the study of Hadith to new heights and inspiring generations
of scholars worldwide.

Among his numerous scholarly works, "Ashiat al-Lamaat fi Sharh al-Mishkat" stands as a
shining testament to his unwavering dedication to the preservation and elucidation of the
Prophetic traditions. "Ashiat al-Lamaat fi Sharh al-Mishkat," written in Persian and spanning
four voluminous tomes, is a monumental commentary on the famous Hadith compilation

"Mishkat al-Masabih." Its inception in 1610 marked the commencement of an arduous six-year
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journey that culminated in its completion in 1616. From the outset, it was evident that Sheikh
Abdul Haq embarked on a scholarly endeavor of unmatched depth and rigor.

The first volume of "Ashiat al-Lamaat" sets the stage for the scholarly exploration that follows.
Spanning 49 pages, the introduction is a treasure trove of insights into the tradition of the
Prophet Muhammad (peace be upon him) and the esteemed scholars of Hadith who devoted
their lives to its meticulous preservation and dissemination. With scholarly acumen, Sheikh
Abdul Haq masterfully dissects the various aspects of Hadith scholarship, discussing its diverse
genres and their significance. The work meticulously examines the biographies of towering
Hadith scholars such as Imam Bukhari, Imam Muslim, Imam Malik, Imam Shafi'i, Imam Ahmad
ibn Hanbal, and others. Through these biographical sketches, Sheikh Abdul Haq not only
honours the legacy of these eminent scholars but also highlights their pivotal role in shaping
the Hadith science and Islamic jurisprudence.

"Lam'aat al-Tangeeh fi Sharh al-Mishkat al-Masabeeh," another seminal work by Sheikh Abdul
Haq, complements "Ashiat al-Lamaat” by further elucidating the nuances and intricacies of the
Hadiths compiled in the Mishkat al-Masabih. The profound scholarship displayed in this work
demonstrates the author's unyielding commitment to rigorously verifying the authenticity and
meanings of the Hadiths, thereby ensuring their accuracy and reliability for generations to
come.

In addition to his exegesis on the Mishkat al-Masabih, Sheikh Abdul Haq authored several other
treatises of immense scholarly value. The "Risala Aqsam-i-Hadith" delves into the
categorization of Hadiths, offering a comprehensive framework for understanding the different
classifications of Prophetic traditions. This work serves as an essential reference for Hadith
scholars and students seeking clarity in navigating the diverse corpus of Hadith literature.

Similarly, "Risala Shab-i-Barat" addresses the significance and observances of the "Night of
Forgiveness," offering insights into its historical and religious importance. "Ma 'thabata mina
al-Sunnah fi Ayyam al-Sunnah" underscores the stability and continuity of the Sunnah
(Prophetic tradition) throughout the history of Islam, countering misconceptions and
presenting a compelling case for the steadfastness of this rich heritage. Lastly, Sheikh Abdul

Haq's "Al-Ikmalfi Asma al-Rijal" is a remarkable biographical work that catalogues the names
and biographies of narrators of Hadith. This meticulous compilation demonstrates his
thoroughness in preserving the integrity of the Prophetic traditions by verifying the

authenticity and reliability of the individuals who transmitted them.
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Furthermore, in his ground-breaking "Asma al-Rijal wal Ruwat al-Mazkooreen fi Kitab al-
Mishkat," Sheikh Abdul Haq delves deep into the annals of Hadith literature, shedding light on
the lives and credibility of the narrators. His scholarly pursuit transcends the ordinary,
providing invaluable insights that continue to enrich our understanding of the Prophetic
tradition. The intellectual prowess of Sheikh Abdul Hagq is further showcased in "Tahqgeeq al-
Isharat fi Tameem al-Basharat," a masterful exploration of prophetic indications. This work not
only underscores his analytical acumen but also underscores his commitment to unveiling the
layers of wisdom contained within the Hadiths. Sheikh Abdul Haq's dedication extends to the
realm of historical preservation, as exemplified by "Tarjumah Maktoob al-Nabi al-Ahlafi
Taziyate Walid Muaz bin Jabal." This opus magnificently captures the essence of historical
letters, providing a vivid glimpse into the past and illuminating the lives of the companions of
the Prophet.

In "Ma thabata bil Sunnah fi Ayyam al-Sunnah,"” Sheikh Abdul Haq fortifies the foundations of
the Sunnah through meticulous research and scholarly inquiry. This work stands as a testament
to his unwavering commitment to upholding the teachings of the Prophet. With unparalleled
erudition, Sheikh Abdul Haq presents "Jama al-Hadith al-Arbaeen fi Abwab Ulumuddin wa
Tarjumah al-Ahadith al-Arbaeen fi Nasihat al-Muluk wa al-Salateen,” a magnum opus that
weaves together forty Hadiths spanning various dimensions of faith and spirituality. His
translation and elucidation of these Hadiths, coupled with advice for rulers, reflects his holistic
approach to scholarship. The crowning jewel of Sheikh Abdul Haq's literary achievements,
"Jami al-Barakat Muntakhab Sharh Mishkat," exemplifies his unparalleled mastery. This
comprehensive commentary on Mishkat al-Masabih demonstrates his ability to unravel the
layers of meaning inherent in Hadiths, thereby enriching the scholarly discourse for
generations to come.

In light of these exceptional contributions, it is fitting to embark on an intellectual journey
tracing the influences that shaped Sheikh Abdul Haq's profound scholarship. His unwavering
commitment to authenticity, his meticulous scrutiny of narrators, and his ability to bridge the
past with the present have left an indelible mark on the field of Hadith literature. As we explore
the intricate tapestry of his scholarly lineage and the interplay of his thought with the broader
intellectual currents of his time, we gain a deeper appreciation for the magnitude of his

contributions.
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Critics on hadith in his works:

Sheikh Abdul Hag Muhaddith Dahlavi, a prominent Islamic scholar known for his monumental
contributions to Hadith studies, was not only revered for his profound insights but also faced
the scrutiny of critics. Throughout history, critics have emerged to challenge the methodologies
employed by eminent scholars, and Sheikh Abdul Hag Muhaddith Dahlavi was no exception.
His magnum opus, "Ashiat al-Lamat fi Sharh al-Mishkat," and other significant works, have been
subjected to scrutiny and critique. The primary concerns raised by his critics can be grouped
into several key areas:

e Stringency in Authentication: One of the central themes of criticism against Sheikh
Abdul Haq was his high standard of Hadith authentication. Some critics contended that
he applied an excessively stringent approach, resulting in the rejection of certain
Hadiths that were authenticated by other renowned scholars. They argued that this
approach limited the pool of accepted Hadiths and potentially disregarded valuable
prophetic traditions.

e Discrepancies with Other Scholars: In his works, Sheikh Abdul Haq occasionally differed
from the opinions and conclusions of other celebrated Hadith scholars. Critics raised
concerns about these discrepancies, claiming that they could create confusion among
students and scholars studying the same Hadiths from different perspectives.

e (ritique of His Critical Commentary: As a master of Hadith criticism, Sheikh Abdul Haq
subjected each Hadith to meticulous scrutiny, including its chain of narrators (Isnad)
and content (Matn). However, some critics alleged that his critical commentary
sometimes lacked clarity or failed to consider alternative explanations for certain

narrations.

e Approach to Weak Hadiths: The use of weak Hadiths in certain contexts was another
area of contention. While Sheikh Abdul Haq acknowledged the classification of Hadiths
based on their authenticity, some critics raised concerns about his selective usage of
weak Hadiths, suggesting that it might have influenced his analysis and conclusions.

However, it is important to note that amidst these critiques, Sheikh Abdul Haq Muhaddith
Dahlavi's scholarship was not without staunch defenders. Advocates of his methodology
highlighted the unparalleled rigor he employed in Hadith authentication, emphasizing that his
stringent approach was intended to safeguard the pristine teachings of Islam from spurious or
unreliable narrations. Proponents of Sheikh Abdul Haq's scholarship lauded his comprehensive
understanding of Hadith science, coupled with his broad knowledge of Islamic jurisprudence
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and theology. They asserted that his critical commentary served as an invaluable resource for
scholars and students seeking clarity on complex Hadith narratives.

His scholarship in Mughal era and Contemporaries:

The Mughal era stands as a golden period in the history of the Indian subcontinent,
characterized by an amalgamation of diverse cultures, intellectual pursuits, and remarkable
contributions to various fields of knowledge. Among the illustrious scholars who flourished
during this era, Sheikh Abdul Hag Muhaddith Dahlavi emerged as a prominent figure whose
scholarship left an indelible mark, particularly during the reign of the visionary emperor, Akbar
the Great. This exceptional period witnessed a confluence of intellectual exchange, leading to
the creation of seminal works and the propagation of Islamic knowledge across the empire and
beyond.

During the reign of Emperor Akbar, which spanned from 1556 to 1605 CE, the Mughal
Empire experienced a remarkable phase of religious tolerance and cultural syncretism. Akbar's
liberal policies fostered an environment of intellectual freedom and exchange, attracting
scholars and luminaries from various religious and academic backgrounds. In this context,
Sheikh Abdul Haq Muhaddith Dahlavi's scholarship found a fertile ground to flourish and make
significant contributions to the fields of Hadith literature and Islamic studies.

Sheikh Abdul Haq was raised in an intellectually vibrant atmosphere that nurtured his
passion for learning and scholarly pursuits. His early education under the guidance of
distinguished scholars equipped him with a solid foundation in Islamic sciences and Arabic
literature. As he matured in his academic journey, Sheikh Abdul Haq's brilliance and dedication
to scholarship caught the attention of prominent intellectuals and religious figures of the time.

During Emperor Akbar's reign, the Mughal court became a center of intellectual
exchange, drawing scholars and thinkers from diverse religious backgrounds. Akbar's quest for
religious harmony and his interest in engaging with scholars of different faiths provided an
unprecedented opportunity for Muslim scholars like Sheikh Abdul Haq to interact with a
broader intellectual community. In the realm of Hadith literature, Sheikh Abdul Haq's
scholarship reached new heights during the Mughal era. His monumental work, "Ashiat al-
Lamat fi Sharh al-Mishkat," completed in 1616, towards the end of Akbar's reign, was a
testament to the flourishing intellectual climate during that period. Sheikh Abdul Haq's
scholarly influence extended beyond the Mughal court, as his reputation as a prolific Hadith
scholar spread far and wide. His exceptional work on Hadith sciences inspired generations of
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students and scholars who sought guidance from his writings. The impact of his scholarship
resonated across regions, and his ideas found traction in various academic circles, contributing
to the broader dissemination of Islamic knowledge.

Central to this captivating era was the unwavering bond between Shaikh Abdul Haque
Muhaddith Dehlawi and Shaikh Ahmad Sirhindi. Theirs was a friendship nurtured by shared
aspirations, and their hearts beat in unison to the rhythm of devotion and spiritual yearning.
Both visionaries were captivated by the grand ideals espoused by Khwaja Bagqi Billah, and their
lives bore testament to an unwavering commitment to their beliefs. Though Shaikh Abdul
Haque Muhaddith Dehlawi once penned a critique of Mujaddid's ideas, this intellectual
divergence was rooted in earnest concern for the preservation of Islamic traditions. Yet, with
the passage of time, as the clouds of misunderstanding lifted and the brilliance of Mujaddid's
legacy became evident, Shaikh Abdul Haque Muhaddith Dehlawi's stance softened, a tribute to
his unwavering commitment to truth.

In the constellation of their contemporaries, luminaries like Shaikh Abdu Rahim Khan Khana,
Faizi, and Mulla Abdul Qadir Badayuni shone alongside them, forming a constellation of
brilliance that enriched the intellectual discourse of their time. Letters exchanged among these
giants of thought stand as testaments to the profundity of their exchanges, the pearls of wisdom
shared as they collectively navigated the intricate realms of spirituality and scholarship.

Furthermore, Sheikh Abdul Haq Muhaddith Dahlavi's scholarship in the Mughal era
contributed to the preservation and promotion of authentic Islamic teachings. His meticulous
verification of Hadiths and critical analysis of their chains of narration ensured the integrity of
the Prophetic tradition. By establishing the authenticity of Hadiths, he fortified the foundations
of Islamic jurisprudence, providing a solid framework for religious practices during a time of
cultural and intellectual diversity.

Sheikh Abdul Haq's impact on Hadith scholarship was profound, both during his lifetime and
in the centuries that followed. His works became foundational texts in Hadith studies, and his
methodological approach set new standards for scholars to follow. Many later scholars drew
inspiration from his methodology and contributed to the preservation and authentication of
Hadith. Through the prominent contribution of Sheikh Abdul Haq Muhaddith Dahlavi endures
in the contemporary world. His works continue to be studied and referenced by scholars, and
his methodological approach remains a cornerstone in modern Hadith scholarship.
Additionally, his dedication to the preservation of authentic Hadiths serves as a guiding light
for scholars in an era where the authenticity of sources is of paramount importance.
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Conclusion:

The intellectual journey of Sheikh Abdul Haq Muhaddith Dahlavi stands as a remarkable
testament to the unwavering pursuit of knowledge and the profound impact one individual can
have on the field of Hadith scholarship. Throughout his life, Sheikh Dahlavi navigated a complex
web of influences, ranging from his early exposure to renowned scholars and rich academic
traditions, to his profound dedication to the preservation and authentication of Hadith
literature. The profound impact of Sheikh Dahlavi's work resonates not only within the
academic circles of his era but endures to shape modern Hadith studies. His influential
publications, meticulous analysis, and valuable commentaries continue to be a guiding light for
scholars and students alike, providing a source of inspiration and intellectual illumination.
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Madrasah Darul Uloom and al-Jamiah al-Aroosia al-Arabiyya are the early
[slamic institutions established in Tamil Nadu in the seventeenth century. Al-
Jamiah al-Aroosia has been functioning since its inception with the scope of
disseminating the Islamic light to the Ummah without any intercession. This
article shed light on this pioneer institution as a trendsetter of Islamic education
on par with other institutions established during this period.
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Abstract:

Prose is an inevitable part of literature. It stands apart from the poetic literature. Arabic
prose literature consists of several parts. After the emergence of Islam, when the revelations
from Allah (Wahi) began to reveal upon the Prophet (PBUH), Arabic prose literature began to
move towards another level. Especially Al-Qur'an and the Hathees of the Prophet (PBUH) have
occupied a unique place in Arabic literature. This study takes issue with criticizing the
propaganda that primary sources of Islam instil terrorism and extremism. But, the study
affirms that it contains the qualities of coexistence and peace. This study tries to introduce the
agreement of ‘Hudaybiyyah' as an important document in Arabic prose, to disclose the
contribution of Arabic literature in building perceptions of coexistence via a comprehensive
approach. The methodology adopted is qualitative method. The primary and secondary data
were collected through sources and related books, and scholarly works and data were
analyzed. This study has concluded that the agreement of Hudaybiyyah represented an
important event in history, consisting of many provisions related to war, peace, governing,
agreements and treaties. The Messenger (PBUH), with his wisdom and skill, insisted on
building peace and achieving coexistence. This study highlights this agreement as an important
model and a wonderful example in the process of peace-keeping, mutual understanding and

coexistence.

Key Words: Perception, Coexistence, Arabic Prose, Hudaybiyyah, Peace-keeping.
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Introduction

Islam was the last religion to be given to this world. This religion is based on Islamic
principles; It has become a guide for all human beings born until the Day of Judgment. This
religion is a beautiful religion that teaches peace, coexistence, and harmony. All guidelines
beautifully clarify the path to human success. Finally, as a revealed religion, its teachings should
be able to guide the entire human beings. Islam has both the Qur'an and the Sunnah as sources.
No one who has read and pondered over them can deny that these two contain guidance for the
whole human community. In this way, the Islamic religion contains all kinds of teachings for
the success of a person and a society. The best results can be achieved if these are practised in
normal life.

In this context, building peace, coexistence, tolerance, understanding, and trust between
the religions, are intensely predictable in the whole world. So, the kinds of Arabic prose
literature play a great role in achieving this goal. Coexistence is accepting the opinion and
behaviour of the other based on the principle of difference, respecting the freedom of the other,
his ways of thinking and behaviour, and his political and religious opinions, and accepting the
cultural uniqueness of different nations and peoples to establish a coexistence based on mutual
respect. Thus, it contradicts the concept of oppression and violence. One of the most important
foundations of coexistence in Islam is the unity of the heavenly religions in their origins. These
are formulated by the Revelation (&4J!).

[slam has two main sources that came through the Revelation; the Holy Quran and the
Sunnah of the Messenger. These sources are going under Arabic classical prose. Sunnah of the
Messenger refers to the methods followed by the Prophet (PBUH) while implementing the
teachings of Al-Qur'an and guiding people towards its higher goals. The agreements done by
the Holy Prophet (PBUH) with non-Muslim communities in his era are considered vital political
strategies for building coexistence in the Arabian Peninsula. Throughout these agreements, he
established the foundations of the best-organized state, and the government that the
Messenger established to administer this state, was appropriate for his era and adequate to the
needs of the society that he ruled.

This study focuses on exploring Perceptions of Coexistence in the Holy Prophet’s
Agreement of Hudaybiyyah. It implies that the document will provide information and insights
into how the Agreement of Hudaybiyyah played a role in coexistence and harmony, in the
historical and social significance. This title indicates that the work aims to concern a lesser-
known aspect of Arabic prose by emphasizing the contributions of the Holy Prophet’s Sunnah.
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Statement of the Problem

When Islam and its sources are criticized as the inciters of terrorism, the concepts of
coexistence and social harmony are embodied in prose texts in Arabic literature, especially in
agreements with the Prophet. Such critiques occur mostly in non-Arabic and non-Islamic
atmospheres. At the same time, exploring these perceptions in the academic corner wasn’t
sufficiently happened. However, the Sunnah of the Holy Prophet has various perceptions of
peace and coexistence. Especially his agreements like Hudaybiyyah, etc. These perceptions
were expressed in Arabic literature during that historical period and were influenced by
cultural and social events. The agreement of Hudaybiyyah is an important historical event in
the history of Islam. This is considered a historical model that could help to lay the
understanding and harmony among the people in the Islamic era. It was the political move of
the Prophet that witnessed the contribution of Islam to peace. In this context, it is believable
that this paper fulfils that academic need with potential sight and opens the gates to
researchers.

Objectives

The objectives of this study are formulated as follows:
e Tointroduce the Agreement of Hudaybiyyah as an important document in Arabic prose.
e Todisclose the contribution of Arabic literature in building perceptions of coexistence.

e To find out the perceptions of coexistence in the Agreement of Hudaybiyyah to promote
coexistence via a comprehensive approach.

Methodology

The nature of this research requires the researcher to use descriptive and analytical
methods to complete this study and to reach the required results. To meet the objectives of the
study, primary and secondary data were used. Generally, the research is done under a
qualitative and quantitative approach.

Results and Discussion
1. Introduction of Arabic Prose

Prose literature is a natural style of communication that uses grammatical structure.
The prose is the opposite of poetry, which uses a rhythmic structure that does not impersonate
ordinary speech. However, there is a type of poetry called "prose poetry" that uses elements of
prose while adding poetic techniques such as heightened emotional content, high frequency of
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metaphors, and juxtaposition of contrasting images. Most forms of writing and speaking
include prose, including short stories, novels, journalism, academic writing, and regular
conversations. In language, prose is defined as publishing or disclosing something, or sending
speech in such a way that it is not subject to meter or rhyme.

Gangni Chen (2019) states that "Prose is one of the literary genres and it has undergone
a long history from its coming into being to its present development. As a literary genre, its
development is inseparable from that of a novel. It can be said that the novel originates from
prose. For a long time, the study of prose has been overlooked even the definition of it lacks the
precision and to some degree is very vague.” (Chen, 2019)

Shawqi Daif (1960) introduces prose, "Prose is speech that is not organized into meters
and rhymes, and it is of two types: The first type, is the ordinary prose that is said in the
language of communication, and this type has no literary value except for what is sometimes
found in it, such as proverbs and sayings. As for the second type, it is the prose in which its
authors rise to the level of prose. A language that contains art, skill, and eloquence, and this
genre is what critics in different languages are concerned with researching, studying, and
explaining the events and phases it went through, and the qualities and characteristics that
distinguish it from each phase. It branches into two large tables, namely rhetoric and artistic
writing - and some researchers call it prose. Artistic, which includes written stories as well as
inked literary letters, may be expanded to include stylized historical writing." (Shawqji, 1960)

“The Arabs’ literature has been divided following the period of various literary
productions that they have made in different periods. Literature is termed As Adab in Arabic.
Its original meaning was the feast maker or the feast or the moral goodness. It acquired the
meaning of education whether it was secular or religious in the Umawid period. From the
Abbasid period, it got the specific narrow meaning of the literary products or the literature as
a whole. (As a part of Arabic literature) the forms of prose included al-Wasaya (Admonitions)
which were short epithetic sayings that have didactic values meant to teach morals and norms
of the Arab, al-Amthal (Proverbs) short pithy sayings meant to teach morals, al-Qisas (Short
Stories) brief narratives, al-Khitabah (Oration) powerful speeches delivered to create an
immediate impact on the audience, ar-Rasail (Epistles) which addressed the individuals and
groups of people, ar-Riwayah (Novel) long narrative and al-Masrahiyyah (Drama).” (Jabir,
2019)

The Arabic prose has several stages of development. Dr. Jabir highlights that "the genres
of prose literature at its early period were orations, epistles, documentation of the treaties and
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the monumental works of the sciences and branches of knowledge. The forms of prose were
extended in the Umawid and Abbasid periods into stories and novels.” (Jabir, 2019)

Arabic Prose has a long-term history. It flourished beyond the poetry. “Arabic poetry's
dominance declined after the 13th century, with the rise of Arabic prose between 750 and
1500. In the early Islamic period, poetry and oral narratives coexisted with the Quran. Before
750, there was limited prose literature, mostly related to government matters. Some works by
figures like Abd al-Hamid ibn Yahya and Ibn al-Muqaffa' appeared, the latter known for
translating "Kalilah wa-Dimnah," a fable from Sanskrit. The establishment of paper mills in
Turkestan and Iraq after 750 boosted prose writing. Later Arabic prose was influenced by
Islam, given the predominantly Muslim reading public. Consequently, most literature from 750
to 1500 had religious themes. Early long prose works included Quran commentaries by Muqatil
ibn Sulayman al-Balkhi and the biography of Prophet Muhammad by Muhammad ibn Ishag.
Quran commentaries, Muslim law treatises like al-Muwatta' by Malik ibn Anas, and hadith
collections evolved into significant genres. These early works marked advanced stages in their
respective traditions. Ibn al-Nadim's al-Fihrist catalogued countless early Arabic works, many
of which are lost today." (Encyclopedia, 2013)

2. Importance of Arabic Prose in Literature

Prose language is characterized by accuracy, clarity, and focus on details, and expresses
ideas and meanings more realistically and clearly than poetry. Literary prose allows the writer
to give his characters and events the freedom to speak and express their thoughts in a detailed
way, rich in details and images. Prose is the basic idea behind novels and stories, and is also
used in other creative works such as essays and diaries. Thanks to the use of literary prose, the
writer can reach the reader more believably and convincingly, making the reading experience
more exciting and impactful.

In this view, Arabic prose is one pioneer field of world literature. Basma A. S. Dajani
(2019) reveals in her study entitled "The Function Of Arabic Literature In Arabic Language
Teaching" that, "Literature is the mirror of society. Thus, the three main branches of literature
which are prose, poetry and drama often represent the intellectual and cultural trends of
society. Between language and literature, there is a timeless relationship. Language is the other
side of the thinking process, communicating, building relationships, buying, selling, education
and entertainment. All these features and situations can be easily depicted in literary works."
(Dajani, 2019) This shows the relationship between society and literature and also endorses

its importance in social relations.
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3. Agreement of Hudaybiyyah
3.1 Introduction:

The Agreement of Hudaibiyyah was an important event that happened during the era of
the Holy Prophet (PBUH). It was a vital agreement between the Prophet, representing the
people of Medina, and Quraish representing the people of Makkah. It was in January 628.

3.2 Background:

It was about the sixth year of Hijri. (Mubarakpuri, 1995). A few months before this, the
battle of Khandaq had ended. At the time of the treaty, all the people living in the Arabic
peninsula were divided into two main groups, Muslims and non-Muslims. There were Muslims
in Medina and non-Muslims in Makkah. Animosity and differences were inherent between the
two groups. At the same time, the people of Makkah, who were intent on crushing Islam from
the beginning, could not bear the fact that the Muslims were gaining strength in Madinah and
established a republic of their own. With this aim, they also started wars with Muslims.

For this, the battles of Badr, Uhud, and Ahzab which they undertook had caused them
great defeat and losses. They also lost their self-confidence. As a result, they gathered all their
strength and carried out the battle of Ahzab. However, they failed miserably. This made the
invasion of the Muslims in Madinah impossible, forcing the city of Makkah to adopt a peaceful
course. On the other hand, the city of Madinah excited and happy by the successive victories
was driven to the feeling of liberating Makkah and Kafa. Not only this, the city of Madinah had
also achieved a state of excellence in defence. They were also making attempts to enter Makkah.
In this background, the Agreement of Hudaibiyyah took place.

3.3 The clauses of the agreement

The famous researcher Saifur Rahman al-Mubarakpuri (1995) explains the causes that
led the Quraish to undergo this agreement as follows, "When Quraish saw the firm
determination of the Muslims to shed the last drop of blood for the defence of their Faith, they
came to their senses and realized that Muhammad’s followers could not be cowed down by
these tactics. After some further interchange of messages, they agreed to conclude a treaty of
reconciliation and peace with the Muslims.” Thus, he brings the clauses of the agreement as

follows:

1. The Muslims shall return this time and come back next year, but they shall not stay in
Makkah for more than three days.
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2. They shall not come back armed but can bring with them swords only sheathed in
scabbards and these shall be kept in bags.

3. War activities shall be suspended for ten years, during which both parties will live in full
security and neither will raise the sword against the other.

4. Ifanyone from Quraish goes over to Muhammad [pbuh] without his guardian’s permission,
he should be sent back to Quraish, but should any of Muhammad’s followers return to
Quraish, he shall not be sent back.

5. Whosoever wishes to join Muhammad (PBUH), or enter into a treaty with him, should have
the liberty to do so; and likewise, whosoever wishes to join Quraish, or enter into a treaty
with them, should be allowed to do so. (Mubarakpuri, 1995)

4. Perceptions of Coexistence in the Agreement

The law of Islam has brought fairness and justice in the issue of peace and war, unifying
the two matters, with the best legislation and the most honorable statement. It has made peace
the basis of treatment between Muslims and others and made war a repel of aggression and the
preservation of religions, bodies, lineages, and wealth. Almighty Allah made peace the basis of
the relationship between Muslims and others and forbade Muslims from warring against others
unless they committed aggression, so He established a key role in dealing with others.

Allah says: “Allah does not forbid you from dealing kindly and fairly with those who have
neither fought nor driven you out of your homes. Surely Allah loves those who are fair. Allah only
forbids you from befriending those who have fought you for your faith, driven you out of your
homes, or supported "others’ in doing so. And whoever takes them as friends, then it is they who
are the true wrongdoers.” (Al-Mumtahanah: 8-9)

The Prophet (PBUH) spent more than half the time of his prophethood not fighting
people, but rather being patient when they harmed them. When the Companions complained
about their weakness, lack of resourcefulness, and disdain for people, and they asked the
Messenger for permission to fight the unbelievers, he refused, saying: “I was not ordered to
fight.” Itis also not proven that the Prophet started a war with the polytheists suddenly. Rather,
the Prophet established the first civil constitution in the history of mankind, which is called
Watheekathul Madeenah (The Medina Document).

The Prophet (PBUH) also made peace agreements with some people to strengthen his
government. Among them, the Agreement of Hudaybiyyah with the Quraish was the most
important. The diplomacy of the Prophet (PBUH) was revealed in it. He has shown that it is
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stronger to seek reconciliation through agreement and treaty than to conquer territory through
war.

This agreement had very important lessons in exploring perceptions of coexistence and
peace. "The Treaty not only occupies a crucial place in the history of Islam but also in the
present times, it holds a significant value. The treaty offers several vital lessons to Muslims on
patience and gentleness. Following are the lessons one can learn from it:

1. Patience can resolve every problem: It is a difficult virtue to attain, but it has the
power to resolve every issue. Although at the start, the conditions of the Treaty did not
favour Muslims, because Prophet Muhammad (PBUH) showed patience, peace was
ensured.

2. Raising your sword is not always the answer: Prophet Muhammad (PBUH) had the
support of so many brave Muslim brothers. Still, instead of raising his sword despite the
challenges, he chose to settle things through peaceful talks. Thus, the Treaty of
Hudaibiyah points out that walking on the path of peace is vital.

3. Muslims should honour agreements: From the treaty that was made in January 628,
Muslims should learn the value of commitments. Because the Quraish people did not
follow the agreement and violated a vital clause, the Prophet invaded and defeated them
by the grace of Allah.

The Treaty of Hudaibiyah aided in maintaining peace between the states of Makkah and
Madinah. It ensured Muslims a chance to go on a peaceful pilgrimage to the holy Kaaba and
allowed the formation of allies. For the true followers of Islam, it noted down and offered vital
lessons on peace, patience, and victory.” (Zamzam, 2023)

The Agreement of Hudaibiyah offers valuable lessons on maintaining composure during
times of crisis, respecting and fulfilling obligations, and prioritizing peaceful solutions over
violence. Despite initial obstacles, the Prophet Muhammad's patience, rational thinking, and
determination resulted in a favourable outcome for Muslims. Upholding promises is crucial, as
Quresh's lack of commitment led to consequences and eventual victory for the Prophet
Muhammad. In Al-Hadibiyah, a peaceful solution was chosen over violence, highlighting the
importance of prioritizing peace and non-violent conflict resolution, regardless of one's
strength or courage. Taken together, these lessons demonstrate the value of calmness, patience,
and rational decision-making in achieving successful outcomes, both in personal and broader
contexts. This significant perceptions of coexistence and peace has been pointed out by Islamic
Landmarks as stated as follows:
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1. Remaining calm amid a crisis can be challenging, but the qualities of patience and rational
thinking grant the ability to resolve issues, ensuring that the results favour individuals in
such situations. For instance, despite the initial appearance that the terms and conditions
of the Agreement of Hudaybiyyah were unfavourable to the Muslims, it was through
Prophet Muhammad's (PBUH) display of peace, patience, and determination that the
treaty ultimately shifted in their favour, subsequently securing peace in the years to follow.

2. Another vital lesson derived from this agreement involves the significance of honouring
and valuing commitments. Regardless of circumstances, one should ensure the fulfilment
of promises. Due to the Quraish people's failure to adhere to the agreement and their
participation in the battle, Prophet Muhammad (PBUH) chose to dissolve the treaty,
leading an army to Makkah and securing victory against the Quraish with the assistance
of Allah.

3. Upon Prophet Muhammad's (PBUH) arrival with the 1400 Muslim caravan at Hudaibiyah,
the alternative of resorting to violence against the brutal Quraish presented itself.
Nevertheless, the Messenger (PBUH) of Allah made a different choice. Despite the
numerous challenges, Prophet Muhammad (PBUH) maintained composure and opted for
a peaceful resolution. The lessons drawn from the Agreement of Hudaibiyah emphasize
that irrespective of one's bravery and strength, prioritizing the path of peace over violence
Is imperative.

This attitude of the Prophet towards peace and co-existence gave Islam and Muslims
massive success over time. Al-Mubarakpuri (1976) points out that, “A series of events
confirmed the profound wisdom and splendid results of the peace treaty which Allah called "a
manifest victory". How could it be otherwise when Quraish had recognized the legitimate
Muslims' existence on the scene of political life in Arabia and began to deal with the believers
on equal terms? Quraish in the light of the articles of the treaty, had indirectly relinquished its
claim to religious leadership, admitted that they were no longer interested in people other than
Quraish, and washed their hands of any sort of intervention in the religious future of the
Arabian Peninsula. The Muslims did not have in mind to seize people's property or kill them
through bloody wars, nor did they ever think of pursuing any coercive approaches in their
endeavours to propagate Islam, on the contrary, their sole target was to provide an atmosphere
of freedom as regards ideology or religion: "Then whosoever wills, let him believe, and
whosoever wills, let him disbelieve." [Al-Qur'an 18:29] The Muslims, on the other hand, had the
opportunity to spread Islam over areas not then explored. When there was an armistice, war
was abolished, and men met and consulted together, none talked about Islam intelligently
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without entering it; within the two years following the conclusion of the treaty double as many
entered Islam as ever before.” (Al-Mubarakpuri, 1976)

The Prophet took advantage of the opportunity of this peace agreement which lasted for
two years before the Quraish broke it in the year 8 AH, to call the people and expand the spread
of Islam. The official messages that the Prophet Muhammad sent to the kings and the leaders
of nations and peoples, tribes, and groups in his time, are a prominent page from the pages of
the Prophet’s biography and Islamic history because those messages reveal an aspect of the
practical, tangible application of the universality of the Islamic call. This was a huge global
peace-building process.

With this approach, Islam came to Southern Asian countries like Sri Lanka. "During the
time of the Prophet (PBUH), the call of Islam was extended to many countries of the world. The
letters written by the Prophet (peace be upon him) to the rulers of Rome and Persia are proof
of this. Some historians have suggested that letters were sent to the lower countries in the same
way. In this way, Dr. Hameedullah mentions in his book Foreign Relations of the Prophet
Muhamad that Sir Thomas Arnold mentions in the first edition of his book The Preaching of
Islam that Wahab Ibn Abihabsa (RA) took the letter of the Prophet (PBUH) to China in the year
628 and he gave the letter of the Prophet to the King of Ceylon in which the king was invited to
Islam, so he allowed him to teach the religion and built a mosque and gave freedom to those
who wanted to accept the religion. He preached to the Arabs who were already here and later
to others and converted some to his religion and he went to Arabia in the tenth of Hijri - 632
AD.” (NIE, 2018)

Conclusion

The agreement of Hudaybiyyah represented an important event in the lives of Muslims,
and a prominent turning point in their preaching and on the way to defending themselves. This
peace treaty - and the events that surrounded it - included many provisions related to war in a
Muslim government and the agreements and treaties that Muslims could conclude with non-
Muslims if the interest was achieved, and it gave them lessons in the arts of negotiation. Among
the terms of this reconciliation were matters that some Muslims considered unacceptable
concessions, but the Messenger (PBUM), with his wisdom and skill, saw in them an interest,
honour, and victory for Muslims, and he insisted on building peace and achieving coexistence.
This study highlights the most important benefits, and lessons learned from this reconciliation
so that it will be an important model for Muslims in the field of coexistence and for countries
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and governments a wonderful example in the process of peace and understanding. It also
focuses on the events of the Hudaybiyyah Peace Treaty. And the circumstances that preceded
it; the approach followed by the Prophet (PUBH) in this reconciliation, and the benefits, and
lessons learned from it, which Muslims need in every time and place.
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Abstract

This research paper aims to reveal the development of honorable prophetic praise in
India. Many Indian poets have contributed in promoting the prophetic praise throughout the
world, like the two venerable companions Hassan bin Thabit and Ka’b bin Zuhair, Imam
Muhammad bin Saeed al-Busayri, and Imam Abu Bakr bin Muhammad al-Baghdadi, known as

Ibn al-Rashid, (may God Almighty have mercy on them) .

Poets in India have achieved the highest level of sensitivity, tenderness of feeling, piety,
humility, and politeness. These prominent poets presented their wonderful compositions.
Many of their works resemble Arab works in style. The examples of prophetic praise

contributed by the scholars of great Indian subcontinent remain alive till today.

The poets promoted creative concepts and ideas and came up with expressions that had
never been done before. It is found in the books of history, biographies, and proselytizing poets
of India who acquired the sweetness of Arabic language, and whose hearts overflowed with
singing praises of the Messenger (PBUH). Their laudatory literary products are no less
prestigious but prestigious than the words of Arab poets. This study aims to explore the Arabic

poetry of Indian poets who praised the Prophet (s) throughout the ages of history.

Key words : Prophetic Praise, Arabic Poetry, Poets of India, Sufis.

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
58


mailto:umarfaisalbukhari@gmail.com
mailto:dr.nma.ibrahim@gmail.com

ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

il d| okl

sl elyaddl e S ol ual il § iy il gl mull selas (848 (e Gl s g
O <l die g pmy o ceaSy olh G Ol (@S Byleiall Jie gl @Il § copall elyad ealu Lolie
@3l dazma oy 5So sl pladly Gtumgdl s o oz pla¥l Jio (ay Ll epadldl (a9 man s a1y,
Syian el il elias clles aal @Jlall elowsl US (8 Lamoys 3 sanes Jlad <l mammy ]l by gl
Ca¥1 Jlxe dl 093l slpaddl s¥ga al8 w8y Ca¥ly auslanlly $eatlly Headdl (lisg Lwluxl (0
et § Lol lall cliad sue 1ly Lslul coyall cilalye J5led caanay 2adly cilalye mall § 2ols
v ¥ sae ) Aaglaall Apua ) 5,080

29k (e L pliall oa @ bl ) Iglimgsy ISaTs ilas clolaall ol paddl c¥3a Sul udy
7 oter Gl oy 8 g laly Lol LBodg duslys ol yadh (3 l9aaad gl o yaddl O e 11 g lell €
sda g .pall clya s Gotun (re Ladli sl oYl el ] (S5 Vs . elus dule il Lo Jgs,l

gsaadl ne Goidl mall @ asidl eladdl (2,8 gl Gl 2 dd) ol ) Ayl

Osdsatll canl eliad pall yaddl (el mall s Lial | LS

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
59



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

1douil!

e el ol it Jois LS paanlly slera¥l 3ot dealus yall o8l § il el ual

S QLS goibge lldg BAS (qamt ¥ ALY polall & il § crelud) wlalss ol i ggusl) G

e Jus "aadl @ Aeadbad) WL LS § Wy . alnld Gsalall aiS ol cepaid] ¥ oyl LSS
edlly ol a8, 8 Lpalies Lelele Jaudy (lall ailll 5550

ol addl Ll 19al8 Crally slyad cemnil s il @3S And pall e ddl S

sssae § bl Goplall § wladl waladdl alladl 3 axd) 3 padl jadd) HLadil azyy 2]l @ausbas,

Gl latll allasdl e Gy @ sy Jo8 s 55aSdl . pall ol S lilatal cuxisgl (19 ¢ 2aliss

pole 193old o all Aallly ALYl oy ol Ly i add! " allas (uys” Byguo (e il @ izl

015239 Gl Silalie Auslys oyl s> Byallall duc il aslall Cila ) Lila Wlazal Lealy 4 yall 24l

el 1 st e cald o Ol braadl ¢luss alosdl Glgusg itl! calall i elad!
bl pyadl yaddl 3 gouid) mantd

slhanl oluwy dle dil Lo deme @il zue § el od) saddl sa geudl mall ai

o Jsoy Blims Alas ) Aol oS Ll 58 8,L59 4 ) dselly Go-ddl sy 4ualielly 2alil dilie
Ll ailigmg 4lg3ay zally «Load Bosesdl dis elasy Zsgially ol dilizan (S5 e celung dele <l
Le 3T @1 Sl 0538 (e 08" 1l (55 3B & ol aally Slizmisy Loglaady Lpuds dule 8Dlally
Aozt sld (e V] Husad VLYt Il ol e iy Azl cabolgall (e il e O5d 543 «Bg4all

Voedsly Gualls

oA

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
60



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

ol Lo Ll ¥l ol s gl Byl oo Jo¥1 0yl ) s il § !l 2l 05 )
A padl Bl Sl (5,8 155 gia yela T3 OF 52 Gl (use o 09sle feddlg a Yoo ale 3 365
Ay a1 Byl Byaeld el 0yal cpa L5 ggaiud ciedl (3 A yal) 2L Agud) il Laf 2l 01

5938l (6T, s ¥l e S Buas Jres gl bl o s gl ppadl yaddl Ladds 1508
Lelad 0S5 kel ol § ala wlas dale il Lo ol 7ol (ofasell tiladll (e sl 1" J58 Jus
Bad gan ¥ ud 8ylall did clpad pamy O G 02 BAKS (9l9ng Wiliad 4ud il a8y ccaaslly Ligaug
o>y ool a3 Y]

19395 oo Aeliall Ble ally Creadbaod] il elole (po Ao gozmn (30 1938 3ga Il elpa il elans (L8
of s el i Leaisg (ally oM wqniil 19a)S 5T os¥l 3 cndsimn 155 ! clidol o (0
O codamg il e L) ) erads @ Jalgadl uTg . canyddl gouidl moceld S slinely Ogidiay ST
o> i 00 k] elems L8 Ly 79 Uile payad OF ddlliyy digudy $58lly Gabiall mlar)
JU LS 2aliall pgy (g cralunell 4y iy 739039 CAllald asy ¥ Jgy Il dase il aiSllg 3oaall
DEllal) &asg ¥) AELLST 5" Jag se <

s ] ey o9 lgsally Bl 3k e ol a3 s dinew @ el e ¥5a iz g i3y
bty @Sl il s OIS (e maday ol mall ()8 ) e G Ll (ag - stlly a)l
Aalgall agy aslall Ll

s loidy ¥ o Lgdl Sl LT ) o133 J155 ¥ Casdl Lyuae § cnabadl 250> ]

VoV e ls¥ Byg a0

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
61



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

s Gyl ol (8 L B o BLaS oy 6558 9389 e pomea (0 A Ogui 2t Lo oy calgilly

oSl Tyall b L iy @1 2undloll (a1 (g8 oLy Tatlip Lo T &gl 8p0adl G 0] e Yy

mall 58 @) Budall 4841 5ypunlly 4aill moall peall (29 ALl Ay adl Led) eall Gadaslly
Faly juacy der S el dele <l o <l Jgany iz el ol s 101 (g5l

0o o) ol (0 2ol g Crtalaadl gt (g cands ¥y uaall (s saas Yo 2ol (005 Js o]

oy dele dlil o il 71 oF plel”: Gilpdl Cauwgs il JUB . alaog dale <l o <l J}ngé;m

Cald age umly pac Jal mlis Canr sdg e o Lagms Y9 cie mazmy ¥ G 9IS a0y ac K3

" ol Bus
g9l @.\l‘ &b.s‘

o it ] s @9l sl Bsball mm Sl ¥ (5 3 7l (sl o8
uﬁ Loy O pdidians ¢ldas |9 pbog Agd Ay yeldg igd L;’L‘“.! Ton ke il @ ddl g IS
sl 4.'i._ml_'>i oo 0988 Laie Lty Il o9 Butn g 8yg5e8 M}.lé Tl cmﬂg‘ Baladl @:.J\ 4
aldll pgr 3 o Lrsas 05Swe i
il § g 9slageud! oyl e el Jgdy

s @ Jeddl Cos Jodid) oy A ol 63 (e ! 280 (0"

s U Jlodl Sl e Jol 6L 18 o)L e a1

Aled! Ao gazell Gileidl casgy )

Nt o e doolall el sy 5aSall ¢ ypall Q¥ 3 aiugaas polall Hls Aealuw ¥

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
62



T o ¥y mntuild — ol Gud

o 1 g e il (5 5 ek

ISSN:2583-2379
bl daad) - ulid) adad|

el s lalall oLl st (31 elaes dede il o @il 70 3 ilaall Jiadl (0 BTy 0555 Lo,
2NV Tale § @95 gl cgolantl <l Jlg oli wMudl gt Basad 2Ly uyilly aglall § Ogunaii

ik LeS (29 Buraally Leadlul polall (e 4S5 gedn OIS gl

Bl gt of (£18Y1 (rgit
Sl § lhs 15445 2otins
WEFCY PPCANFIE RPN |
ealsl) 8 sl S sl s

\"%L:Q ;‘swg‘,°n ,’,:e,j

caliall § Eoasgl gkl 0K
s a1 3¢50 B K13

G>h S g o= Gladds

-3
\
1%

3

L LT
aclid selbioaJa Eadbs
TSR EPERUR FEJCPAT

542 I8 3 oSl walidy

odsie Lp Iyl «oalidl yelie 9t pasally cablgall 480 LY yaill 3 lgauieial aal
MaaS 52l e Bly B oldl e Gl plass dule dll o @ill LS ) el cagesld 1oy
cretll Al Al Jl S 4dg e llg oMdll (o3 ) (olidl 8525 59 cples 3 B 2STy plac Geaoei]
o 195515 cgumll Jgandl B0y (olild lymeaigl ey aliall ey Amoludll @ullanll i « il
i) Ly @1 s lially cligasall o 7ds «mlung dde dll o Jusidl @il 4] Les ol iadll 3ok
oo A Wy g Betemso dial Jaze! el dele il Lo Sl

syl ¥l

L

iy dasd s dieall 0,80 (3ol G aa ) Bylall dd 8

(YA£0) dides § gdasll 45,51 ¥

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies

63

Jul-Dec. 2023



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

oSO gl Bzl Aalall 2Ll Buaally Adg pall dinuad § Golanll Gzl <l Jgsladl S,
slLadl Sy cndatlly sldaia¥ly @llall (o (Bo3 43L3) lglazg sgze;ly ds Il cuddl Jladly (olidl pe
ML dzedl el ) ol s leaiaol Ul oy il Loz (&1 JSLaLT gslandl <l Lo

ey digs o0 guads oIy die daliw o pgd ol 31y
el sl (swld a3 o ol palad 4 geus Jl Led
wile Lds dic i OE LS o & o8 giay I3 Lag
"t Lis Jsbog oLl iy B8 iy (5 el e LS

19,83 U elaog dle <l o @0, SI1 gl LMY Cilgadl Sillaliany gty Sl ol elpads O
Bl lagally gumdly 8ol dilise Lol oo i3S (319,839 o, SI1 il g o) (&1 sl MY
ehaill qialy Veidae g5 JoT SE15" AaTaN Y1 wad LS (pa ¥l dag (e olas] placl dilan g
e il o @l gLt ) Credall Bges Iy Igang gl Blael] 2S5 Ludls MY Cilganlly 355

Al wasy el

Aslall 48T e golandl guuis juall wie yeladl Joay

die oeg Jie e J ) 50 AL 4 3l 45 daxma”
Ja ¥ (e Db Lilkaall 4 dds Mg yads S LIl 4
v"( st H.d@mi pj‘).aﬂﬂu @& ﬁ)ﬂuﬁé\ﬁi ﬁ)&l‘

A o $9uill ) sum et d) § Lgdl Il )
€ (olall Byo ¥

V04 Lo ol | Hus il § Logudl 1LY

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
64



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

gy (! dlslasy Bullsll dslizmans Al wilis J) Brde cossbiad susl 3 oS! il 7 e

Lt 4lslE e (ol Bgud abild (po Ll
Lazell oy Lo cpe Junl Male 8,051 ¢yo 3o
" ol sl uxl€ digaly (et migl

seally 4ty 1, S il (oo § Bl AlansS 35l el td] (i cyo Ogoguid] ¢pa ) sl il

e 059 00,801 il Lol (1 2Maadl (ool Al g oDl Jiliad s IS (00 il (ol ]
el ool Loy L,y 3 1 Slole ¥ 2 2850ally Raddandl c¥glell sia Jta J) poell 2ol 3
U5 Iglad waly dnllayg @l a0 Aaga cuilsz J (oldl D909 il e IS (0 cogadl 2 il
19,839 . dxlluoyg cdigesy «aySIl (il aBge | 2kl aboludly (JeSadly colol@¥l amdlSag S5 (50

EVE I | PRV M EARV LA NEES E VN P P FES IPRRATE SN

isilad gu>] § elandl Gzl <l g sliadl yeladl Joa

JBM}&LEM)@LA} .J..A.’.Afi s sle dJ oy
Tile on sl e i dudy WBlyw Glas o)l @ #l 439

Jhay plade JS oo AL Jeilsyls Sald Tguwmly
rd.f-.)j ela i Q)}S)Lc ‘53?&{9.&)@441 Q/.!..a.ci

VY (o eg9oil sl i et ]l Bgdl slall )
V4 o g9l el oo il @ &gl mslall ¥

AN oo cGolall desT s 5grSall e yall Co¥l § dngas aglall Hls Acaluws ¥

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
65



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

i) § S| k) § el padidl oo alid

Lpae s @uddl o) die Sgudl maadl § yadd) (5,34 15018 395 ] cLa¥ e S e o1l Uy
e il Soladll Eiazea 4l g sladly «( gyl @) dazma (2 danly i8Il Huzall e Jliel Eoyuzdl
ity syl wive 5t 530 faddls Salall ol gy sLadly $slall susall e Lol SN SBT e
L..SM‘ sLadl )}ai zl.o){a_”j @}:.5_” QL& > (aduo ‘._,\5_1_115 L;:LQ.'L&J‘ EETE '&y—ﬁb é:lﬂ J.\..R-H éx.”
S Q:’PB Sola sl yioys] dama &eddly
:_9.>L'a d.qlé' 3\..3}{9 O éj.u.” @.\l‘ r-b.a-ﬁ'o
o5l e 930 Jols 2y 3 (apal) a0l (e T 5ol a3 12 ¥ eley el il oo S5l ol o)
Ja¥ Agpae Adiol dpye Buad Jof (29 L] A WBos e lidl Fadild "Aa &) Buadall” s gy )
.93b Jels

é é\.‘l‘ ‘3 oyl elpa i Slealue 90U Jols ¥y (4o ZL:}A.J\ é‘.‘l‘ elyady claaluw Jay p.b
3y o Lo 25 ety LT il A8ie Jgao Il 7 5le el @yl ol ey @Ilall olomsl § Lizmsg 3
oLl Jlamll adl, 1 e adl e Ll

@J«JJSJM‘) d9,all 8..\.544.5_”5.15.3).:_H 4l g? Ayl ML::JB.A Ooldl el yaddl o Y3a f:\_sr A9
e @535l A" waoly Lagyaa LUS @, SOt Jgany 7 oto 8 ediss o) (6581 ozl a3l 01 e el
1 y3e ) Buasll (re 539 " b L) s

Jw;}cﬂ.\.”w;@a.g M@Még&]ﬁ.’)ﬁ‘?

'dexl zole 2 egad ol dased Ll 4als o) daled

Ll 48ue sl 45001 Sumall e il usazesd] )

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
66



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

i S| mad | § (5,Sally gadall B pmmi¥l
ucdijp_@ja.a.nj 4413\.@33@.]1.‘2&&5.2.“ Saedly s Aty (e ] @@M;Lﬁi_ﬂcw o
! 13151 wat cagumdl aadl | cad e pan cbdiwl @l Egisg @S OLaN Lassg (1 sgas)
S8 Juay s o ‘3 Lol e Lyde 421.@3_‘;}“ 29 Al sgadyg AnludWl diads (4o ﬁ)ﬁl
®s-Olea¥ly call @ dgundl (ol J 194039 clgually Gl (e lgaansly « ¥l Iglonl ual e g Ll

allad By 2wl blas¥l plusiud (e 8,08ll 5o caoue § Gl loyss jaddl § sLac¥l 3 lodsl,
dasyasg bolyd] 095 gyl

oary @ Il Gl (e sue boyss a8 issall i G9! G| e (]l gl Sl Jodng
Sl S ALl sladl ) slams ¥ gy of (Auipull A8LALN Cangss of (Bs guodl lndl (any wiley 35
Ssleadly ol ij.‘ Ogd,ladl L;.J..ai Ad9 ‘J‘ﬁ-’y‘ﬁ Sty lalllg oYl wﬂjs& diwlzag yaddl low opo
Vil gl e Tl Sl T a9 ety U et (1805 cslay IS & oSl e
il (raudl audy Jods sugaldl iy, dlied! oAy ,S3 Lag

KT Lo syl Lasls L o8l oy b sl wesT L

TEYg e bl § Lizmia g amilus (0 shall 22K L
seladl qay yadly @3¥1 e Ca d8I il Jgany Oge ¢y liag codure (po 31 i o9 dll ) edas
1Jsdid alaall ssall e

LYl 45 Gilaall ol Sl Lo le > Ol

bl mad § cns Lo 3] 1o slidy Gud) el e

NUTRELPEOPES | By ERCOPES [ IRV | g [ FPNVIES E SRR ' FEXY PRV gUL NI

YYY oo e g9l runddl yaio el (§ gl mslall Y

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
67



ISSN:2583-2379

VoY punidd — Gl e St iy 1 e sl (5 sl g (il .l - ol dad
P Hlgw N il Lo 13) plae ciag be day J et
2l Lo gutine iz 993 cualae Ws & ol

e lbally 41 oo Lleell Cgemll (il (o Bucludl b lgoliel ol ol pa &l (any clliag
1dsiid (guolyll (oaipe (0 8L e ladl Jie

M Slaldl g ALY A5 L oyl dl (3 omsSTl Lele L
rdguid) goed) ! § &y i Bla¥lg Ana¥l olowd!

iz, |galdy @anay Gadlly @il yuae M5 Jslo¥1 clpaddl sgidl ol idl 595 «qill o §
Osads palid 4uall 4ldly wslaall gty gyaddl laaidl § oYLl B elyaddly peadl cilalall ol ya s
coradl Layg e plall el dll 3oyl lgasl cclliy aliall wic g cOgilang 0 9,Sdmg LY e s Sl &
5o Apadled) sl ol (3 galaig meay Loy 19,30 2y latl o e s dd) 15805 cppddl sgil eLa¥1 0T g2 23
Lol @iyl Iganeivl aaly U3 g ,SGLl DYl e §elyaidl Jlgls aMadll b el paiid] 2
Sl 1508 il ol 9o pasdd) OF Cagyall (g cpglolas (e 2alilly mages Ggliasy Supadll el 3
Leads 200 Ogasiog L) cnlile Ll ld (L eliae¥ly @ouall 2 ddl 561,8 ) alilog L I9Lid (1 2l
ruidl @ ol muldl § &l dl ile g gl

", 41 Byl Al Ayl wmslae IS (o e haddl (e dse Ldols (1 wlesia ol G (e
Lol B (0 Olawd W1 ey (a1 o, ST Zidl Aol Al 5 d L 9ol Vgt 18 Lidim gy 19018 UBg
ol Al al e il elacly 300y poyl Jies @ (g Ol Jae ) 0Lo¥l e (a9 Lxaw

Ll 5L Wlaoy Lpdy Liais 1395 Lad oy mels Lnd edaos dile ol um ol Jgeny ¥ 3loesel gl ol pa il

VY o egsaidl el s el @ Bgidl mslall )

YY e g9l el o el § Lguadl Il Y

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
68



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

> 4y talog Gl bl J) g gl edeed | e Ladl s ooy ¥ a8 clalaall JUa¥l e Loz Lodg
Sl syt o wlag dule Al o Tl Apmseds cuda a8 aill selo (oo o ydig caalall selga udisy
3L 2lie g AL alozaly
P Y]
el § cdums &1 Layatall Ayadl wsladll Lsylal il shaddl c¥slne Llasy Lia

o oS e slg¥ 6l ya il Laylasal &) i) oyadl ssliads Blaelll spdslons 15318 o3 LeS a8l gutg st
sl el SlelSy ams 2U3 e B9l uya] el 5gaSll (83 LS el alall 3 las oz 19355,
RO N RIS VNI EA R APH PRI I PRERPL - PR V-1 [ ES P PRI JN U S RN TN TN [ JEFOES |
oo A oS ) 3 Al 281" S 3 bl 3l Juad ek e Gl ! e Jada
" BLara g il (o Led AST 4T gt aty (dang adad Laat JSG Lpd T slaily wiliad

LSL 1T e w32 el e Gl s 3 asb £ L o coadd] 00,581 6 pa ) Aealico s o)
Sy all s ety oIl Buad Lo $yalall ae gddly ol o luos il oS !
Uioly metlosel 75 0F e Cagall oy il meomy anes GredIl ol soil geddly  ugyall ale¥lly
Aades ‘al_gx,a-i cdbaty il e § patiliady m@Emuw (aeady Bauasll Ulall sda § ea,ads

Lo sl 1a .ol ol § Aty Baud loabins e sgidl shadd] o6 (Al o Loga
oo Vyakinly slaaz Lpdall 3] Lbom & Lisioedl 20y JWazoMlg gl coms ooletal G (po 43,53
patibiad cold . umyy @b Grad JSb @ lagalaiy (ol Baud BLa¥l salall e slslly cilegingl
sliagiy Jilg¥l elpaddl ol lgassl paniliad 99 458 cuo yelios Aoy (AaiL1 Gles¥ 79, 2iile

Aadly dyad y9uo9 7 ile ]

EA oo e gl ol e il § Ll 28l |

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
69



ISSN:2583-2379
Y oYY pmidd — Gul o 1 g e il (5 5 ek il il - Gl adad |

2o sl Lalane (ST cilagung A 3la Gilany <Aialsg Lagaing 5ad olasl Lysay wilind i
ssaddly palaxly cabolgally sty il 25,0 wdsdis mem iyl @1 Baumdl SLedSlg AN ¢ 1gs]
dale dil o ! L Lo &1 281 5Ll 20,1 gy Aol gl Aol J) olidl 39
solie el Ay g diasmy yaius § s e pazmsy el Oline Jidy of <l sen Ligd calag
oLl

Dolally an

poSdlolall @

Sl (e oy dazmn gude Y Sdosll s @

Dl SH ol ¥ Gagall mlall @

el sl g i€l e yall ¥l § digas pslall lo dealus @
G9! el yie il § gl ilull @

G9! Gl e ]! QT@MM\QQM\ °

Sl Cawwgd ol Aegazll @

Ll <l A8m i) 20,5001 Bugmall e Jpdally jutaseall @

FEOPES [P INVPS IVCOL B WS {24

) e aydiadl 0ya11 S el o uua I Byl 4 § yadl oY1 @

S3Ld! Lozl a8l e meddd ooyl s 7 § 82550l dmas @

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
70



ISSN:2583-2379
VoYY ptunidd — Gl o 31 ety eyl il o (i) Sl - Gl adadf

Martyrdom of Aggrieved Caliph: A Descriptive Study

Mr. Abdul Kareem Hudawi Sodl oyl e
Research Scholar, Aadballs Ao yall il 38 e L
School of Arabic & Islamic Studies .

’ Lz glgiSlg pglall - | o - M Al
B.S. Abdur Rahman Crescent Institute of Science & Technology. i b Gell e o2 )
Chennai, Tamil Nadu, India. el gleds
Email: kareemthathram@gmail.com
Dr. A. Abdul Hai Hasani Nadwi Soid! ! sl e yqaSll

Research Supervisor,

Dean & Assistant Professor,
School of Arabic and Islamic Studies, Lz slsiSlly aglall el e - -  J2 Ansl>
B.S. Abdur Rahman Crescent Institute of Science & Technology il Gleas
Chennai, Tamil Nadu, India.

Email: hainadwi@crescent.education

Abstract:

Hazrat Uthman (r) became the third caliph after the death of Umar (r). The historians
call his martyr the beginning of the ‘First Fitna’ in Islamic history. After his martyrdom, the days
of the reign of Ali (r) were the days of civil war in the Islamic nation. The last years of Uthman
(r) were criticized by some historians and some others criticized the dealing of the next caliph
Ali (r), and how he dealt with the political dilemma after the martyr of the aggrieved leader of

believers.

This article had a descriptive study about the third caliph Uthman (r), aiming to trace
out the political situation and reasons behind his martyrdom. The study explored and did find
out that there were no hands of Ali bin Abi Talib (r) in the blood of Uthman(r), as some
opportunist historians opined. Some rebels against Uthman (r) created a kind of political

quagmire, and Ali (r) subjugated them to an extent.

Keywords:
Dun-nurain, aggrieved caliph, Bani Umayyad, Fitna, Bin Abi Sarh, expedition to Cyprus, besiege.
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Uthman bin Affan (r)

Uthman bin Affan (r) took charge of the third Caliph on the third day after the death of
Umar bin Khattab (r). He was titled Al-Gani (the rich), Dhun-Nurain (possessor of two lights)
and Jami'ul Quran (compiler of the Quran). Uthman (r) was born in CE 579, which was the 6th
year as per the Elephant year! in Taif. He was one of the first strippers to Islam and one of the
ten who got glad tiding with Paradise. “Bin Is-haq said: He was the first to accept Islam after
Abu Bakr, 'Ali and Zaid bin Harithah.”?

He is the only one who participated with family in both migrations: first to Abyssinia
and secondly to Madinah. In Makkah, the Prophet (s) gave him his second daughter Rugayyah
bint Muhammad (s) and she died with him during the days of Battle of Badr. He couldn't attend
the battle of Badr personally because he was held back to look after his sick wife. After the death
of the first wife Rugayyah, the Prophet (s) gave him his divorcee daughter, Umm Kulthum. In
the 9th Hijri year, she also died. So, he was called Dhun-Nurain because he was the husband of
two daughters of the Holy Prophet (s).

He was appointed by the Messenger of Allah (s) as deputy in charge of the
administration of Al Madinah during the military expedition to Dhat Al-Riqaa’ (628/7H). Anas
(r) said: “When the Messenger of Allah (s) ordered the pledge of Allegiance of Ridwan (at
Hudaybiyyah) Uthman bin Affan was the messenger of the Prophet (s) to the people of Makkah.
Ibn Umar (r) reported: 'Come, so I can clarify to you what you have asked about. As for his
fleeing on the day of (the battle of) Uhud, then I bear witness that Allah has pardoned him and
forgiven him. As for his being absent on the Day of (the battle of) Badr, then he was married to
the daughter of the Messenger of Allah (s). So, the Messenger of Allah (s) said to him: You have
the reward of a man who participated in (the battle of) Badr, and his share (spoils of war). [And
he ordered him to stay behind with her, as she was ill]. As for his being absent from the Pledge
of Ar-Ridwan, then if there was anyone more revered in Makkah than 'Uthman, the Messenger
of Allah (s) would have sent him instead of 'Uthman. The Messenger of Allah (s) sent 'Uthman
(to Makkah), and the Pledge of Ar-Ridwan was after Uthman had departed for Makkah. He said:
So, the Messenger of Allah (s) said with his right hand: This is the hand of Uthman, and he put

1 - Elephant year: . L/ year in which Abrahah Al Ashram came to attack Ka'aba (CE 570) from Yemen.

2 - Al-Sirah al-Nabawiyah fi daw' al-Qur*an wa-al-Sunnah, Muhammad ibn Muhammad Abu Shuhbah: 1/286
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it upon his hand and said: This is for Uthman. He said to him: Go now, and take this
(clarification) with you."!

Reign:

In CE 644 /23H, Uthman (r) took charge of the third caliph on the 3rd day of the death
of Umar (r). Abdur Rahman bin Awf (r) pledged allegiance to him as the next caliph from six-
member council designated by Umar (r): Uthman bin Affan (r), Ali bin Abi Talib (r), Abdur
Rahman bin Awf (r), Saad bin Abi Waqqas (r), Zubair bn Awwam (r) and Talhat bin Ubaidillah

(1)

Abdur Rahman bin Awf (r) had several negotiations with most of the companions
regarding this matter. All of them agreed upon either Uthman (r) or Ali (r), and most of them
opined that Uthman (r) was the next caliph.

Reported by Ibn Saa’d that the companion Anas (r) said: "Umar sent for Abu Talhah Al
Ansari an hour before he died and said, 'You be among fifty of the Ansar along with this group,
the companions of the council, as I believe, will gather in a house. Stand at that door with your
companions, allow no one to enter, and do not leave them to allow the third day to pass without
their appointing one of themselves to the command."2

Imam Ahmed reported in his Musnad that Abu Wael said: “I said to Abdur Rahman bin
Awf (r), ‘How could you have sworn allegiance to Uthman and neglected Ali (r)?" He said,
‘Where was my wrong action? I started with Ali (r) and I said, Shall I swear allegiance to you
according to the Book of Allah, the Sunnah of His Messenger and the conduct of Abu Bakr (r)
and Umar (r)? He said, ‘In what [ am able’. Then I offered the same to Uthman and he said:
Yes.”

In the year Uthman (r) took charge, he changed governor of Kufa, Mughirat bin Shua’bah
(r) and appointed Sa’ad bin Abi Waqqas (r). In CE646/25H, Uthman removed Sa’ad from Kufa
and appointed his brother from his mother’s side Al-Walid bin Ugbah bin Abi Mu’ayt, and that
caused the dislike of people in appointing his relatives to the authority posts.

1 - Tirmidhi, Chapters of Virtues: 3706

2 - Kanzul Ummal, Ibn Saad: 14253

3 - Musnad Ahmed: 557
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In the year CE647/26 H, Uthman made an alteration and development in the buildings
of Masjid ul Haram and extended it. For that development, he bought surrounding and
adjoining sites. In the 29th year of Hijrah, (CE 650) he extended Masjid Al-Nabawi, by building
sculpted stone pillars and a teakwood roof. He lengthened the mosque to one hundred and sixty
cubits with one hundred and fifty cubits breadth.

In the year CE 649/ 28 AH, Muawiyah (r) initiated a military expedition to Cyprus by the
order of Caliph Uthman (r). The expedition to Cyprus was planned by Muawiyah (r) in the time
of Umar (r), but caliph Umar (r) didn’t permit him to proceed at that time. In that expedition,
Ubadah bin As-Samit (r) and his wife Umm Haram bint Milhan (r) also participated. During the
expedition, Umm Haram fell from her animal and died there as a martyr. This was an example
of the prophecy of the Prophet (s) that she would be in this army.! The holy prophet (s) had
supplicated for her that she should be among the expedition. She was one among the martyrs,
buried in Cyprus.

In his period, the Muslim army conquered many lands west and east of Madinah, like
Istakhr2 (a city in ancient Persia near the capital of the Achaemenid dynasty), lands of
Khurasaan (northern Iran) and Naysabur (a city northeast of Iran). This increased the flow of

revenue to the treasury.

Many prominent companions of the Prophet (s) died in these days, like Abu Sufyan bin
Harb and Al-Hakam bin Abil-Aas in 31H. Abbas bin Abd al-Muttalib, Abdul Rahman bin Awf,
Abdullah bin Masud, Abud-Dardaa and Abu Dharr Al-Ghifari died in the 32nd year of Hijrah.
When Miqdad bin Al-Aswad died in Al-Jurf in the 33rd year of Hijrah, his body was carried to
Madinah for burial.

When the people of Kura ejected Saad bin Abi Waqqas from Kufa in 34H, Uthman (r)
appointed Abu Musa Al-Ash’ari for them.

1 - Sahih Al-Bukhari: 2878: Anas (r) narrated:
Allah's Messenger (g) went to the daughter of Milhan and reclined there (and slept) and then (woke up) smiling. She asked, "O Allah's Messenger (g)! What makes you smile?"
He replied, (I dreamt that) some people amongst my followers were sailing on the green sea in Allah's Cause, resembling kings on thrones." She said, "O Allah's Messenger (z5)!
Invoke Allah to make me one of them." He said, "O Allah! Let her be one of them." Then he (slept again and woke up and) smiled. She asked him the same question and he gave
the same reply. She said, "Invoke Allah to make me one of them." He replied, "You will be amongst the first group of them; you will not be amongst the last." Later on, she married
'Ubada bin As-Samit and then she sailed on the sea with bint Qaraza, Mu'awiya's wife (for Jihad). On her return, she mounted her riding animal, which threw her down breaking
her neck, and she died on falling.

2 - Istakhar: 5.0/ 5l 0
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Uthman (r) replaced Amr bin Al-Aas from Egypt with Abdullah bin Saad bin Abi Sarh. He
led an expedition against northern Africa, Andalusia and Abyssinia.

Az-Zuhri said: “Uthman (r) ruled the for twelve years as Ali (r) ph. First six years people
didn’t criticize him. The Quraysh preferred him as a ruler after Umar ibn al-Khattab, because
Umar was severe against them, but when Uthman (r) ruled over them he was gentle with them
and made his connections close with them. Then later he flagged in their affair, and appointed
his relatives and family in the last six (years of his rule).”!

Favour to the relatives:

Uthman (r) favoured his family and relatives with financial help, as kinship ties as he
allocated for Marwan bin Hakam the fifth share of the booty which the caliph got from North
Africa. “When he was asked about this, he interpreted it as ‘making close connections with
family’ which Allah has ordered. He said, Abu Bakr and Umar gave up and abandoned what of
that was theirs by right, and I preferred to share it with my relatives. But the people rejected
and denounced it from him.”2 Most of his appointments of officials were from Bani Umayyad
who were not among the companions of the Prophet (s). Some emirs used to disobey him and
the companions would repudiate it. The Caliph will advise them with fear of Allah and the
people to have goodwill.

Bin Abi Sarh

One among such emirs was Abdullah bin Abi Sarh, sent by Uthman (r) to Egypt. The
service of Bin Abi Sarh was not so satisfactory, but he remained there for years. 'Some people
of Egypt came to Uthman (r) complaining about the emir Bin Abi Sarh, then the caliph wrote to
him a letter advising and threatening. But Bin Abi Sarh had no change in his attitude and refused
to comply with what was commanded by Uthman (r). Later, he punished and killed one of those
who raised the complaint against him.

This event resulted in the furiousness of the people against him, henceforth, seven
hundred Egyptians departed from Egypt towards Madinah and dwelt in the mosque of
Madinah. They consulted the elder Companions at the times of the prayers and complained
about the atrocities of Bin Abi Sarh. “When Talhah bin Ubaidillah (r) heard this, he stood and

1 - Kanzul Ummal: 5/14

2 - Ibnul Atheer : 3/38
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addressed Uthman (r) very severely. A’isha (r) sent to Uthman (r) saying: “The Companions of
Muhammad (s) came to you and they asked you to remove this man and you refused? He has
killed a man from among them, so treat them with justice (in their complaint) against your
governor.” Ali ibn Abi Talib (r) came to him and said, “They are only asking you for a man in
place of (in retaliation for) a man and they have claimed from him (retaliation for the spilling
of) blood. Remove him from over them and give a (just) decision between them. If there is

anything due against him, be just to them.”!

The caliph asked the Egyptians, ‘to propose one person whom he could appoint in the
place of Bin Abi Sarh.” They opined Muhammad bin Abi Bakr to be sent as Amir. Then Uthman
(r) wrote his covenant and appointed him as the new Amir.

Mohamed bin Abi Bakr to Egypt

When Mohamed bin Abi Bakr started to depart for Egypt, a group of the ‘emigrants and
helpers’ (Muhajirs & Ansars) followed Muhammad on the journey to enquire about the
condition in Egypt and the problem with the Amir Bin Abi Sarh. When they were about three
days’ journey from Madinah they came upon a black slave on a camel beating the camel so much
that it was as if he was pursuing or being pursued.

The Companions chased him and inquired, “It is as if you were fleeing or pursuing
someone?” He replied to them, “I am the slave of the Amir al-Mu'minin and he has directed me
to the governor of Egypt.” One of them said, “This Muhammad is the governor of Egypt.” Then
he replied, “It is not this one [ want.”

Then he was taken to Muhammad bin Abi Bakr to enquire about his intention and
mission. “Muhammed bin Abi Bakr asked him ‘Boy, who are you?’ Once he said, ‘I am the slave
of the Amir Al-Mua'minin’ and another time he said that he was a slave of Marwan’. After further
inquiry, it was recognized that he was the slave of caliph Uthman (r). Muhammad bin Abi Bakr
again asked him: “To whom are you sent? He replied, ‘To the governor of Egypt.’ He said, ‘With
what?’ He said, ‘With a message.” He said, ‘Do you have a letter with you?’ He said, ‘No.” They
searched for him and didn’t find a letter with him. He had with him an ewer that was dry, which

1 - Ibn Hajar Al Haithami, Al Sawaiq Al Muhriqga : 1/342
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was something that moved about, so they moved it about to bring it out but it didn’t come out.
They broke the ewer and there was a letter in it from Uthman to Bin Abi Sarh.”!

Muhammad gathered the companions of the Prophet (s) with him, and then he opened
the letter in their presence. “There was in it, ‘When Muhammad, so-and-so, and so-and-so come
to you, then find a way to kill them and declare his letter to be false. Consider yourself
confirmed in your governorship until my advice on it comes to you, and imprison whoever tries
to come to me to accuse you of wrongdoing. My advice on that will certainly come to you if Allah

wills.”2

The companions were terrified when they read this and resolved. So, they returned to
Madinah. Muhammad bin Abi Bakr sealed the letter and entrusted it to a trustworthy man who
was with them. When they reached Madinah, they gathered Talhah bin Ubaidillah, Zubayr bin
Awwam, Ali bin Abi Talib, Sa’ad bin Abi Waqqas, and whoever there was of the companions of
the Prophet (s).

Mohammad opened the letter in their presence, read out the letter to them and
explained the story of the slave. There was none from the people of Madinah but enraged at
Uthman. The Companions rose and went to their houses confused and incoherent. They
couldn’t understand what was behind this letter. It was in the year 35H.

Besiege by Egyptians

The people from Egypt besieged Uthman (r) and Muhammad bin Abi Bakr also
supported them, because the letter was an order to kill him. When Ali bin Abi Talib saw this,
he called the participants of Badr (Badriyyeen) like Talhah bin Ubaidillah, Zubair bin Awwam,
Sa’ad bin Abi Waqqgas, Ammar bin Yasir and went into Uthman (r) with the slave, the camel and
the letter. “Ali asked him, ‘This slave is your slave? He said, ‘Yes.” He said, ‘And the camel is your
camel?’ He said, ‘Yes.” He said, “Then you wrote this letter?’ He said, ‘No’ and he swore an oath,
‘By Allah, I did not write this letter, [ did not order it, and [ had no knowledge of it.” Ali said, “The
seal is your seal? He said, ‘Yes.” He said, ‘How does your slave go out on your camel, with a letter

1 - Seerah Ibn Hibban : 1/512

2 - Al Tabri, Al Riyadh Al-Nadhirah: 3/64
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upon which is your seal, and you know nothing about it? He swore again, ‘By Allah, I did not

m

write this letter, [ didn’t order it, and I never directed this slave to go to Egypt.

After enquiry, the handwriting was recognized that it was that of Marwan, and they just
doubted Uthman (r). The people demanded from Uthman (r) to give them Marwan, because
Marwan was with him in the house. Uthman (r) feared that if he handed over Marwan to them;
the besiegers would kill Marwan. Uthman (r) didn’t want to pave the way to bloodshed there.
“The companions of the Prophet (s) knew that Uthman would not swear a false oath, but people
said, ‘Uthman will never be free of guilt in our hearts unless he hands Marwan over to us for
questioning so that we know the situation of the letter, and how he could order the killing of a
man of the companions of the Prophet (s) without right. If Uthman wrote it, we will remove him
from office. If Marwan wrote it as if it had been written by Uthman, then we will have to look
seriously at what we shall do in the case of Marwan.” They stuck to their places, and Uthman
refused to send Marwan out to them, for he feared that he would be killed.”2

The siege continued days and nights till they were denied water from Uthman (r).
Uthman (r) looked at the people and asked: ‘Is there Ali among you?’ They replied: ‘No.” Then
he asked: ‘Is Sa’ad with you?’ Again, the reply was ‘No’. So, he kept silent for a while and said:
‘Will no one reach Ali and ask him to get us water to drink?’ This pathetic news reached Ali (1),
so he sent him three water skins full of water. But unfortunately, most of the water didn’t reach

him.

When Ali (r) realises the anger of sieging people, and they are about to kill even Uthman
(r), he says: “We only want Marwan from him, for enquiry. As for the Kkilling of Uthman, no!”
Then Ali (r) called Hasan bin Ali (r) and al-Hussein (r) and said: ‘Take with you your swords
and stand at the door of Uthman (r), and don’t allow anyone to reach him any harm.” Then
Zubair bin Awwam (r) sent his son Abdullah bin Zubair (r), and Talhat bin Ubaidillah (r) sent
his son, Muhammad bin Talha and many more companions for the protection of Uthman (r).
So, the children of the companions of Prophet (s) became guards for Uthman (r). When people
saw this new development, they started to shoot arrows against the door of Uthman (r), which
wounded and reddened Hasan bin Ali (r). Besides Hasan (r), Muhammad bin Talhah and
Qanbar Salve of Ali (r) were also wounded.

1 - Al Suyuti, Tarikh Al Khulafa: 1/125

2 - Seerah lbn Hibban : 1/512
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Martyr of Uthman (r)

When Muhammad bin Abi Bakr saw Hasan bin Ali (r) with blood at the door, he thought
that the scenario would provoke Banu Hashim and the plan would collapse and provoke a
tumult. Then he said to two persons among them, “If Banu Hashim come and see blood on the
face of al-Hasan they will remove these people from around Uthman and what we wanted will
be rendered useless. Let us go and scale the wall of the house and kill him, without anyone
knowing about it.”! After that, Muhammed and the two persons entered the house climbing
over the wall, while everyone with Uthman (r) was at the roof of the house. They didn’t know
about the plan and movement. Uthman (r) was alone with his wife reading the Quran.
Muhammad ordered the two of them to stay at the door and he entered to look at the situation.
If the situation is safe let them come in.

Muhammad entered first the room and got a hold of the beard of Uthman (r). Then
Uthman(r) said to him, “By Allah if your father could see you, your behaviour towards me would
cause him great distress.”> When Muhammad heard this he repented and held back his hands.
Soon after, two men hurried to Uthman (r) struck with their swords and killed him. 4} Ul 5 4 U)
o))

His wife cried out and the three of them escaped through the way that they had come in.
But her cry didn’t reach anyone. His wife went up to the roof and screamed: Leader of believers
has been killed!

The people entered the house and they found Uthman (r) was murdered. Marwan and
his son escaped in that confused situation. The news reached Ali (r), he was out of Madinah in
his garden. He hurried to Uthman (r) and found the pathetic situation, then he caught his two
sons and asked ‘How was the Amir al-Muminin killed while you two were at the door? He
raised his hand and slapped al-Hasan, struck the chest of al-Hussein, and abused Muhammad
bin Talhah and Abdullah bin Zubair.

“The people came rushing to him, and said ‘We will pledge allegiance to you, so stretch
out your hand, for there must be an amir.” Ali (r) said ‘That is not your business. It only belongs
to the people of Badr. Whoever the people of Badr are pleased with is the Khalifah. Not one of
the people of Badr remained without coming to Ali (r) and they said to him, ‘We see no one who

1 - Al Suyuti, Tarikh Al Khulafa: 1/127

2 - Ibn Asakir, Tarikh Dimishq: 39/418

Vol-3, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2023
79



ISSN:2583-2379
VoYY ptunidd — Gl o 31 ety eyl il o (i) Sl - Gl adadf

has more right to it than you. Stretch out your hand and we will pledge allegiance to you.” They
pledged allegiance to him.” !

Hearing the news, Ali (r) rushed to the house of Uthman and asked his wife: ‘Who killed
Uthman?’ She said that she didn’t know, but she continued that two men came along with
Muhammed bin Abi Bakr. Then she explained to Ali (r) about what Muhammed bin Abi Bakr
and the two did.

Then, Ali (r) enquired Muhammad bin Abi Bakr about her statement. Muhammad
replied that what she said was not a lie, and he came to Uthman (r) to catch him, but Uthman
(r) reminded me of my father (Abu Bakr), so I stood back repenting to Allah. By Allah, I didn’t
kill him and didn’t hold him to kill. Then Uthman’s wife said: ‘He has told the truth. But he
brought the two men inside.’

Ahmad narrated: “Al-Mughirah ibn Shua’bah said that he entered upon Uthman while
he was besieged and said, ‘You are the imam of the people, and what you see has happened to
you. I offer you three courses; one of them is that you come out and fight them, for there are
numbers (of men) and strength with you; you are in the right and they are in the wrong; or we
should cut a door for you other than the door over which they stand guard, then sit on your
mount and take yourself to Makkah, for they will not consider it lawful to kill you when you are
there; or else you should take yourself to Syria, for they are the people of Syria and among them
is Muawiyah. Uthman (r) said, ‘As for me going out and fighting, [ will not be the first Khalifah
of the Messenger of Allah (s) in his Ummabh to spill (their) blood; and as for me going to Makkabh,
[ heard the Messenger of Allah (s) saying, 'A man of Quraysh will wrangle and dispute in
Makkah; there will be upon him half the punishment of the world,’ and I shall not be him; and
as for me taking myself to Syria, then I will never separate myself from the abode of the Hijrah
and the neighbourhood of Messenger of Allah (s)." 2

Burial

1 - Thigaat, Ibn Hibban: 2/264

2 - Musnad Ahmed: 482
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Uthman (r) was killed on the day of Jumu’ah, the 18th of Dhu’l-Hijjah. “He was buried on
the night before Saturday, between the sunset and night prayers, in Hassh Kawkab! in al-Bagi’a
(the cemetery of Madinah) and he was the first to be buried in it (Hassh Kawkab).”2

Qatadah narrated: “Az-Zubayr prayed the funeral prayer over him (Uthman) and buried
him and he had requested him to do that.”3

Eminent reactions to the martyr

Hudhayfah (r) said: "The first of the trials was the killing of Uthman (r), and the last of
the trials is the emergence of the Dajjal. By the One in Whose hand is me, a man will not die, in
whose heart there is the weight of a grain of love for the killing of 'Uthman (r), but that he will
follow the Dajjal if he reached him (his time), and if he did not reach him he would affirm him
in his grave."4

Al-Hasan bin Ali (r) said: "Uthman (r) was killed while Ali(r) was away on some land he
owned. When it reached him he said, 'O Allah, I did not approve (of it) and I did not abet (it).">

Al-Hakim narrated that Qais bin Abbad said: “I heard Ali (r) on the day of the (battle of
the) Camel saying, ‘O Allah I am clear before You of having taken part in the (shedding of the)
blood of Uthman (r). My intellect was shaken on the day of Uthman’s (r) killing, my soul was
repulsed, and they came to me to pledge allegiance to me and I said, ‘By Allah, I am ashamed to
take the allegiance of a people who killed Uthman (r), and I am ashamed before Allah to be
sworn allegiance while Uthman (r) is not yet buried,” so they went away. When the people
returned and asked me to accept their allegiance, I said, ‘O Allah, [ am afraid of what I am
proceeding to do.” Then the determination (of the people) came, | was sworn allegiance, they
said, ‘Amir al-Muaminin and it was as if my heart was rent asunder. I said, ‘O Allah, take from
me for the sake of Uthman (r) until You are contented.””®

- Hassh Kawkab: _s,s ::> / name of a garden near to al-Baqi’a, Uthman (r) bought it and annexed it to Al-Bagi’a.
2 - Al Suyuti, Tarikh Al Khulafa: 127

3 - Musnad Ahmed: 549

4 - |bn Kathir, Al Bidaya Wannihaya: 7/214

5 - Al Suyuti, Tarikh Al Khulafa: 131

6 - Al Dhahabi, Tarikh Al Islam: 3/486
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Ibn Asakir narrated that Abu Khaldah Al-Hanafi said: “I heard Ali saying ‘Banu Umayyah
claim that [ killed Uthman (r). No, by Allah Whom there is no god but He! I did not kill him, I did

'"1

not abet it, I forbade it but they disobeyed me.

Ibn Asakir narrated that "Abu Thawr al-Fahmi said: I entered upon Uthman while he
was besieged and he said, 'l have hidden ten (things) with my Lord: (1) I was the fourth of four
in Islam; (2) I equipped the Army of Difficulty; (3) the Messenger of Allah (s) married me his
daughter and then later she died, and (4) he married me his other daughter, and (5) I did not
court (her) and I didn't wish (for it); (6) I have never placed my right hand upon my private
parts since I pledged allegiance with it to the Messenger of Allah (s); and (7) no Jumu'ah has
passed me by since I accepted Islam without my freeing a slave unless there was something
with me (of debt), then I would free him (or her) after that; and (8) [ never committed adultery
in Jahiliyyah or Islam, and (9) I never stole in Jahiliyyah or Islam, and (10) [ memorized the
entire Qur'an in the time of the Messenger of Allah (s)."2

Abd-Rahman bin Mahdi said: “There were two qualities that Uthman (r) had which
neither Abu Bakr (r) nor Umar (r) had: his self-collectedness until he was killed, and his uniting
the people upon a single Mushaf (written copy of the Q Qur’an).”?

Conclusion

After ten years of justice and selfless reign by Umar bin Khattab (r) the Muslim Ummah
pledged their support to Uthman bin Affan (r). The first six years of his twelve-year-long tenure
were peaceful. In the second phase of his tenure, a minority from different parts of the Islamic
country started to raise their head against the rule, because of the diversity of cultures and
approaches. The appointment of 'Bin Sarh' in Egypt provoked the Egyptians, and they urged
from the caliph to replace the governor. Saving the blood of Marwan from the hands of
besiegers led to the martyr of Uthman (r).
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Abstract:

Sri Lanka, an island nation in the Indian Ocean, with a dual capital system and a rich
3,000-year history, played a key role in trade routes. It gained independence from British
colonial rule in 1948 and became a republic in 1972. After a 30-year civil war ending in 2009,
Sri Lanka has advanced in development and international affiliations, with a diverse population
and significant Muslim representation. Sri Lanka's historical importance lies in the
transoceanic East-West trade route, attracting early Arabian visitors. Arab arrivals in Sri Lanka
predate European colonization; the Arabs didn't exploit resources but contributed to its
enrichment, influencing the island's contemporary economic progress, with Middle Eastern
nations playing a significant role.

This study tries to document the historical presence and activities of Arabs in Sri Lanka
across epochs, quantify their economic impact on trade and finance, and examine their cultural
and socioeconomic influence, including contributions to cultural exchanges, religious diffusion,
and improvements in infrastructure and living standards within Sri Lanka. The researcher used
descriptive and analytical methods to complete this study. To meet the objectives of the study,
the primary and secondary data were used with qualitative and quantitative approaches. This
study highlights the enduring historical and contemporary ties between Islam in Sri Lanka and
Arab merchants. It underscores their substantial contributions to both the island's culture and
economy, emphasizing the significance of recognizing and nurturing these connections for
mutual understanding and continued economic growth.

Key Words: Arabs, Arabic Language, Sri Lanka, Economy, Contribution
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Introduction

Sri Lanka, also known as the Democratic Socialist Republic of Sri Lanka, is an island
nation located in South Asia. Situated in the Indian Ocean to the southwest of the Bay of Bengal
and to the southeast of the Arabian Sea. Sri Lanka is geographically separated from the Indian
subcontinent by the Gulf of Mannar and the Palk Strait. The country has a unique dual capital
system with Sri Jayewardenepura Kotte serving as the legislative capital and Colombo
functioning as the commercial capital and the largest city. Sri Lanka has a rich history that spans
over 3,000 years. Its cultural heritage is deeply rooted, and it is known for being home to the
first known Buddhist writings, the Pali Canon, which date back to the Fourth-Buddhist council
in 29 BC. Historically, Sri Lanka has played a pivotal role in trade and commerce, from the
ancient Silk Road to the modern Maritime Silk Road. Sri Lanka, formerly known as Ceylon
during British colonial rule, gained its independence in 1948 and became a republic in 1972,
adopting its current name.

Despite a tumultuous period of civil war that lasted 30 years and ended in 2009 with
the defeat of terrorism by the Sri Lanka Armed Forces, the country has made significant strides
in its development and international engagement. It is a founding member of the South Asian
Association for Regional Cooperation (SAARC) and is part of various international
organizations, including the United Nations, the Commonwealth of Nations, the G77, and the
Non-Aligned Movement. The island is known for its cultural diversity, with a majority Sinhalese
population and other communities such as Tamils, Muslims, Burghers, and Malays contributing
to its rich tapestry of cultures, languages, and traditions. Muslims in Sri Lanka second minority
community that represents 9.7 percent of the total population.

Sri Lanka met Arabs in its history before thousands of years. Dr. MAM. Shukri notes that
“the Island of Sri Lanka, centrally placed in the transoceanic East-West highway from Mombasa
to Moluccas became a haven to the sea weary mariners and merchants. A glance at the map of
this sprawling ‘Oceanic Silk Route’ immediately strikes one’s mind of the geographical
significance of Sri Lanka in this region. Positively, the variety of merchandise this country had
to offer should have been the motivating factor to attract the foreigners to her littoral from pre-
Christian times. Quite naturally, the finest Kufic inscriptions that turned up in this country are
along the coast, testifying to the early visitors from Arabia.”!

In this context, the Arabs arrived in Sri Lanka long before the European colonists, who
later exploited the island's resources and transported them to their homelands. It's important

"-Dr. M. A. M. Shukri, Arab Contact with Sri Lanka - Sindbad and lbn Batuta, 2020
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to note that the Arab traders did not engage in resource theft from Sri Lanka; rather, they aimed
to contribute to its enrichment and economic growth. The historical role of the Arabs in shaping
Sri Lanka's economic development remains highly significant to this day, with particular
emphasis on the substantial impact of Middle Eastern nations on the country's contemporary
economic progress. “Sri Lanka was colonised in the past by different European nations. They
all exploited Sri Lanka and took the national wealth of Sri Lanka for nearly four centuries. Yet,
Arabs and Muslims who came to Sri Lankan did not loot the wealth of this nation rather they
enhanced and developed this nation. They dedicated their knowledge, skills, and hard works
for this nation. They did not run away with its wealth and fortune rather they invested all their
skills and talent to make this country richer and prosperous country.”! So, this study focuses
on uncovering and highlighting the historical and economic significance of Arabs in Sri Lanka.
[t implies that the document will provide information and insights into how Arabs played a role
in shaping the Sri Lankan economy, both in terms of trade and economic development. This
title indicates that the work aims to shed light on a lesser-known aspect of Sri Lanka's economic
history by emphasizing the contributions of Arab merchants.

Statement of the Problem

The historical presence of Arabs in Sri Lanka holds a pivotal but often underexplored
role in the nation's economic evolution. While scholarly attention has been dedicated to various
aspects of Sri Lanka's economic history, there exists a notable gap in our understanding of the
specific contributions and influences of Arabs on the Sri Lankan economy from antiquity to the
Independent Sri Lanka Sri Lanka. This study aims to address this gap by investigating and
disclosing the multifaceted role played by Arabs s in shaping Sri Lanka's economic landscape.
To date, there is a scarcity of comprehensive research that delves into the intricate dynamics
of this historical relationship, particularly during the pre-Islamic periods and up to the
Independent Sri Lanka.

The research problem for the study titled "Disclosing the Contribution of Arabs for the
Sri Lankan Economy: A Historical Approach" involves investigating the historical and
contemporary role of Arabs in the Sri Lankan economy. This encompasses understanding the
scope, impact, and dynamics of their economic activities, as well as assessing their influence on
trade, culture, and socioeconomic development in Sri Lanka. The research aims to shed light on
the multifaceted contributions of Arabs to the Sri Lankan economy, ultimately providing

'- Dr. Sulaiman Lebbe Rifai, Arab and Muslim Settlements in Sri Lanka, 2021
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insights into the broader historical and contemporary economic relationships between Sri
Lanka and the Arab world.

Objectives
The objectives of this study are formulated as follows:

1. To document and analyze the historical presence and activities of Arabs in Sri Lanka
from antiquity to Independent Sri Lanka.

2. To quantify the economic impact of Arabs on Sri Lanka, including their contributions to
trade, commerce, and financial systems.

3. To investigate the cultural and socioeconomic influence of Arabs, examining their role
in cultural exchanges, diffusion of ideas and religions, and their impact on infrastructure
and living standards in Sri Lanka.

Methodology

The nature of this research requires the researcher to use descriptive and analytical
methods to complete this study and reach the required results. To meet the objectives of the
study, primary and secondary data were used. Generally, the research is done under a
qualitative and quantitative approach.

Results and Discussion
1. Islam in Sri Lanka

[slam made its way to the island through its presence in India and the Indonesian
archipelago. Arab traders had established strong ties with Sri Lanka long before and after the
dawn of Islam. The actual dissemination of Islam on Sri Lanka commenced towards the
conclusion of the first century AH and the inception of the second century. During this period,
I[slam gradually took root along the island's coastlines. Additionally, Muslim communities from
southern India, Malaysia, and Indonesia began arriving on the island. Of significant note, the Sri
Lankan monarchs sought counsel from Arabs and Muslims, particularly during the earlier years
of European colonial rule.

The Companions of Holy Prophet (Sal), may Allah be pleased with them all, played a
pivotal role in the propagation of Islam in Sri Lanka. Among them, Wahb ibn Abi Hafs, may Allah
be pleased with him, notably conveyed the message of Islam from the Prophet, peace and
blessings be upon him, even as far as the court of the Chinese king. Similarly, the advent of Islam
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in India influenced its spread within the country, as evidenced by the resting places of the
distinguished Companions, Tamim Al-Ansari and Okasha, may Allah be pleased with them, in
southern India.

Historical records indicate that the King of Ceylon dispatched envoys to Medina, the
capital of the Islamic Caliphate, during the era of Omar, may Allah be pleased with him, to
acquire knowledge about Islam. The expansion of Islam led to the relocation of certain Arab
Muslim families during the Umayyad era, as they sought refuge in Sri Lanka, fearing the
hardships inflicted by the Umayyad governor of Iraq, Hajjaj bin Yusuf. Moreover, the influence
of Islam persisted during the reign of the Abbasids, as Khaled Bin Al-Baqaya arrived with the
mission to spread Islam on behalf of the Abbasid ruler Harun Al-Rashid. Evidence of his
presence can be found in Colombo, where his graveyard is located. It is plausible that Khalid
bin Abi Al-Bagaya brought Islamic-Arabic books with him to Sri Lanka, considering the prolific
production of valuable works and books on literature, morality, arts, and sciences by the
Abbasid caliphate during that era.

2. Relation of Arabs with Sri Lanka

The historical connection between the Arab world and Sri Lanka, particularly focuses
on the mutual interests and interactions that developed between Arab traders and Sri Lanka's
Buddhist monarchy starting in the 8th century or even earlier. The Arab traders arrived in Sri
Lanka during the 8th century or possibly earlier. This marked the beginning of an enduring
relationship between the Arab world and the island nation. This mutual interest developed
between the Muslim Caliphate (a political and religious entity in the Arab world) and the
Buddhist monarchy of Sri Lanka. These shared interests would form the basis of their unique
historical relationship.

Thus, one aspect of their relationship was trade. Sri Lanka was known for its valuable
resources, including spices, precious stones, and forest products. Arab traders would import
these goods from Sri Lanka to the Caliphate, which was the largest market in the world at the
time. This trade route also extended into Europe through Arab merchants, contributing to the
exchange of goods and ideas between East and West.

Adams Peak, a prominent mountain in Sri Lanka, and its legendary fame among Sufis,
who are Islamic mystics. This background suggests that the natural and spiritual significance
of the island attracted Sufi attention. The influence of Buddhist culture and spirituality in the
Abbasid caliphal court of the Barmakids, an Iranian family with hereditary Buddhist ties, is also
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highlighted. This is an interesting cross-cultural and religious exchange that is often overlooked
in historical research.

As aresult of the connections established through trade and cultural exchanges, Muslim
pilgrims and tourists began visiting Sri Lanka. These early visitors, who likely included traders
played a crucial role in the formation of the Muslim community in Sri Lanka. These emphasize
the deep-rooted historical ties between the Arab world and Sri Lanka, showcasing how
economic interests, cultural exchanges, and religious influences shaped the relationship
between these two regions and underscore the importance of recognizing these historical
connections in understanding the multicultural and diverse fabric of Sri Lanka's history.

Dr. Ameer Ali (Professor, Murdoch Business School, Murdoch University, Western
Australia) proves that, “Arab connection with Sri Lanka is millennial old. From the time when
Arab traders set foot on this island, sometime in the 8th century if not earlier, mutual interests
between the Muslim Caliphate and Sri Lanka’s Buddhist monarchy evolved into a relationship
that was unique in the annals of Asian history. While spices, precious stones and forest products
from the “land of rubies” or Jeziratul Yaqut, as was known to the Arab world, found their way
to the largest market in the world at that time - the caliphate, and via Arab merchants crossed
into Europe, the legendary fame of Adams Peak among the Sufis of Islam combined with
Buddhist influence in the Abbasid caliphal court of the Barmakids - an Iranian family from
Balkh and hereditary Buddhist leaders attached to the Nawbahar monastery, a fact completely
ignored in researches of local historians, began the flow of Muslim pilgrim tourists to the island.
It was from those traders and tourists cum mendicants the nucleus of a Muslim community of
Sri Lanka was born.”1

3. Contribution of Arabs for Sri Lankan Economy

The word of “Arabs” in this study refers to Arab people, especially Arab merchants,
Arabic countries and governmental and non-governmental organizations. So, the contribution
of Arabs to the Sri Lankan economy has historical, cultural, and economic dimensions. Arabs
have played a role in shaping Sri Lanka's economy through various means, including trade,
investment, and cultural exchanges. “After independence and right through the decades when
Sinhalese-Tamil relations deteriorated to the point of military confrontation, it was through the
Muslim community that Sri Lankan governments demonstrated to the world its acceptance of
the nation’s ethnic and religious pluralism. In that demonstration, it was through the Muslim
window that those governments showed the Arab World Sri Lanka’s hospitality to Islam and

'- Dr. Ameer Ali, Lanka Arab Relations, 2022
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its followers. It worked immensely well and to the benefit of both with Sri Lanka’s non-aligned
foreign policy. The year 1976 was a memorable one to the island when for the first time in its
history the government hosted the NAM conference in Colombo and spread the red carpet to
welcome a galaxy of Muslim leaders from Middle East and North America (MENA). One cannot
quantify the benefits accrued to Sri Lanka, but the country’s reputation in MENA reached its
summit in consequence.”!

Here are some key aspects of the contributions of Arabs for the development of Sri
Lankan economy:

1. Historical Trade Links:

Arabs have a long history of trade with Sri Lanka dating back over a thousand years. The
ancient port cities of Sri Lanka, such as Galle and Trincomalee, served as important trading
hubs for Arab merchants, who engaged in the exchange of spices, gems, ivory, and other
valuable commodities. Prof. Rohitha Dasanayaka bring in his research that “Sri Lankan
inscriptions on tomb stones, pottery and Islamic coins are considered as important source
materials for the present study. Arabic tombstones can be found from the 9th century A.D. They
are found in Bagawalena in Adam’s Peak, Galle, Balangoda, Beruwela, Colombo, Chilaw,
Puttalam, Trincomalee, and various other places in Sri Lanka.” (Dasanayaka, 2019). It proves
the historical trade links of Arabs and they took those places as their dwellings.

2. Spice Trade:

One of the most significant contributions of Arabs to Sri Lanka's economy is their
involvement in the spice trade. Arab traders introduced spices like cinnamon, cardamom, and
cloves to the region, which not only enriched the local cuisine but also made Sri Lanka a sought-
after destination for spice cultivation and trade. Unicom refers that “Ceylon, now known as Sri
Lanka - became an important part of the spice trade as Arab traders soon starting sailing
directly to spice-producing lands. In fact, Arab traders controlled the spice trade between
Europe and the East, such as China, Indonesia, India and Ceylon for almost 5,000 years until
European traders began looking for new routes to the Far East.” (Unicom, 2021) such as Shey
confirms in his blog that “The Arab traders were the first to discover the island’s spices and
began trading with the island around the 9th century AD.” (Shey, 2023)

3. Cultural Influence:

'- Ibid
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Arab traders and settlers also had a cultural impact on Sri Lanka, influencing aspects of
language, cuisine, and architecture. The Arab influence can be seen in the Sinhalese and Tamil
languages, with Arabic loanwords, as well as in traditional Sri Lankan sweets and pastries like
Halwa. Dewaraja states that “The introduction and spread of Arab culture in Sri Lanka owes to
the arrival of Arab traders and the commencement of their trading activities in the island. With
the expansion of the Mughal Empire in India, the Arab religious ideology spread more quickly
in the region including Sri Lanka” (Dewaraja, 1994)

Prof. MZM. Nafeel confirms this influence that, “An ethno-religious culture practiced by
the Muslims of Sri Lanka is also recognized as a separate culture in the Island. Cultures have
intermixed and intermingled with one another in the course of history and as a result the
impact and influence of one culture over another is evident. It is a fact that the Arabic language
and Middle Eastern Cultures have been gaining importance around the globe and particularly
in Asian countries due to various political, economic and cultural reasons.” (Nafeel, 2014)

4. Investment and Tourism:

In modern times, Arab countries have become significant investors in Sri Lanka. They
have shown interest in sectors such as real estate, tourism, and infrastructure development.
Investments in luxury hotels and resorts have contributed to the growth of the tourism sector,
attracting high-end visitors from Arab nations. Central Bank of Sri Lanka Annual Report (2006)
refers that, “Arab countries are the important destinations for Sri Lanka’s exports and imports.
It’s 8% in exports such as 12% in imports”. (Central Bank of Sri Lanka Annual Report, 2006)

At the same time, Arabs did Bilateral Trade with Sri Lanka. Sri Lanka has engaged in
trade partnerships with various Arab nations, including the United Arab Emirates, Saudi
Arabia, and Qatar. These trade relationships have involved the exchange of goods such as tea,
garments, and spices, benefiting both Sri Lanka and its Arab trading partners.

5. Remittances:

Sri Lankan expatriates working in Arab countries, particularly in the Gulf Cooperation
Council (GCC) nations, have been a major source of remittances. These remittances play a
crucial role in boosting the country's foreign exchange reserves and supporting the livelihoods
of many Sri Lankan families. Central Bank of Sri Lanka Annual Report (2006) confirms that
“Inflows to the current transfers account increased by 18.6 percent in 2006 led mainly by
increased worker remittances. This increase was attributable mainly to the increase in the
average wages of migrants in the oil producing Middle Eastern region, increased migration to
high wage countries such as Korea, Malaysia and Singapore, etc.” (Central Bank of Sri Lanka
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Annual Report, 2006). The Foreign Remittances Facilitation Department of Central Bank of Sri
Lanka states in its Report of 2022 that, “Majority of the migrant workers (85%) are employed
in the Middle Eastern countries as well as the highest volume of remittances was received from
Kuwait, Qatar, Saudi Arabia, and UAE.” (The Foreign Remittances Facilitation Department,
2022)

6. Social and Educational Assistance:

Arab countries have also provided opportunities for Sri Lankans to pursue education
and work. Scholarships and job opportunities in the Arab world have been important for many
Sri Lankans, contributing to their individual prosperity and the overall economy. In another
way, several Arab countries and Arabic NGOs played a big role for Sri Lankan economy via
funding for various social aids.

P. Suresh Noel Fernando (2018) points out some examples for this contribution that,
“Iraqi financial assistance approved for flood relief in 1978 was utilized to build a village,
including 100 houses and a mosque; the so-called model village was named for Saddam
Hussein. Later Muslim political elites, led by M.H. Mouhammed and A.C.S. Hameed, managed to
convert the funds into direct Arab nation funds, while the contributions of government servants
continued to improve regularly. After 2004, development projects conducted in Kaththankudi
with Saudi Arabian funds rebuilt the town in the image of an Arabian village. Similarly, in 2017,
Qatar completed a housing project exclusively for the Muslim population in Mannar district,
which included 150 houses as well as religious and educational facilities. In 2017, a Qatar non-
governmental organization (NGO) “the Foundation Sheikh Ibn Abdullah for Humanitarian
Services” built the biggest mosque in the North Eastern Province of Sri Lanka and another
village consisting of 200 houses and a mosque in 2012.” (Fernando, 2018) And these countries
funded for infrastructures as such as developing roads.

In the side of education, several schools and university wings were built by Arabic
countries in Sri Lanka. Especially, Eastern University Sri Lanka, South Eastern University of Sri
Lanka etc. And Arab countries are providing continuous scholarships for Sri Lankan students.

It's important to be noted that the contributions of Arabs to Sri Lanka's economy have
evolved over time, reflecting the changing dynamics of trade, investment, and cultural
interactions. While the historical impact is significant, contemporary collaborations in trade,
investment, and the labour market continue to shape the economic relationship between Sri
Lanka and Arab nations.
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Conclusion

This study has explored the multifaceted relationship between Islam in Sri Lanka, the
historical interactions between Arab merchants and the island nation, and the substantial
contributions of Arab countries to the Sri Lankan economy. Through an in-depth examination
of historical records and contemporary developments, it is evident that the Arab presence in
Sri Lanka has left an ever-lasting imprint on the nation's culture, economy, and society. The
historical roots of Islam in Sri Lanka are deeply intertwined with the early propagation of the
faith by Companions of the Prophet Muhammad and the subsequent influx of Muslim
communities from various regions. These early connections laid the foundation for the growth
of Islam in Sri Lanka, with notable figures such as Wahb ibn Abi Hafs and Khaled Bin Al-Baqaya
playing pivotal roles in its dissemination.

The study also highlights the enduring historical relationship between Arab merchants
and Sri Lanka, which dates back over a thousand years. Trade, particularly in spices and other
valuable commodities, formed the cornerstone of this connection. Arab traders not only
enriched Sri Lanka's economy but also influenced its culture, language, and cuisine. The impact
of this historical trade can still be seen in the architectural remnants and Arabic inscriptions
found in various parts of the island. Furthermore, contemporary contributions from Arab
countries to the Sri Lankan economy cannot be overstated. These contributions encompass
trade partnerships, investments, and remittances from Sri Lankan expatriates working in Arab
nations. Arab investments in sectors such as tourism and infrastructure have facilitated
economic growth and development in Sri Lanka. Arab countries have also extended their
support to Sri Lanka in times of need, such as natural disasters and economic crises, which have
turned the disaster into a positive impact on local communities. Additionally, their assistance
in the fields of education and scholarships has provided opportunities for Sri Lankan students
to pursue higher education and career prospects.

In essence, the study underscores the rich and enduring connections between Arab
nations and Sri Lanka, emphasizing how these relationships have evolved over time. The
contributions of Arab merchants, both historical and contemporary, have played a vital role in
shaping the Sri Lankan economy and society. Recognizing these historical ties and
contemporary collaborations is essential for understanding the multicultural and diverse fabric
of Sri Lanka's history and its place in the global context. As Sri Lanka continues to navigate the
complexities of a globalized world, acknowledging and fostering these connections can be
instrumental in promoting mutual understanding, economic prosperity, and cultural exchange
between Sri Lanka and the Arab world.
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Abstract

Sermons delivered by the leaders and the scholars play a crucial role in the progress and
prosperity of their societies and nations. Throughout the human history, impactful speeches have
triggered significant transformations, such as John F. Kennedy's renowned address, "We choose to go
to the moon," which played a pivotal role in persuading Americans to embark on a lunar mission.
Similarly, Abul Kalam Azad's speech at the Jami’ Masjid in New Delhi is regarded as influential in
convincing people to remain in India. Among the most virtuous sermons are those of Prophet
Muhammad (peace be upon him), considered the epitome of eloquence. His sermons played a vital role
in educating and reforming the community, instilling noble values in their hearts. The Prophet's
speeches shed light on human values and essential principles for success, development, and happiness,
encompassing social, aesthetic, and economic values.

The Prophet (s), in his sermons, emphasized noble values over fourteen centuries ago when the
world was mired in darkness. At that time, the Arabs were burying girls in disgrace and shame, and
widespread killing and bloodshed were prevalent. The speeches of Prophet (s) provided solutions to
the problems faced by humanity. One of Prophet Muhammad's most significant speeches is his farewell
address, delivered at ‘Arafat Ground’ in the presence of thousands of companions. In this farewell
speech, he emphasized on equality, justice and unity, irrespective of their ethnic or social backgrounds.
The Prophet (s) underscored the sanctity of human life and property, stressing that every individual's
rights and dignity should be respected.

This research paper seeks to modestly shed light on the values contained in the Prophet's
speeches, which serve as a beacon for people worldwide. In a world where noble principles are
indispensable, this effort aims to contribute to the understanding and appreciation of the timeless

wisdom encapsulated in the Prophet's sermons.

Keywords: Arabs, farewell speech, Abul Kalam Azad, Jami Masjid, Ethnic Values.
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