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Abstract

In this paper an attempt has been made to explore the social values depicted in
the pre-Islamic Arabic poetry. It also aims to uncover the significance of these values,
providing a deeper understanding of the cultural and moral framework of the pre-
Islamic Arab society. The anthology Diwan al-Hamasa by Abu Tammam serves as a
testament to this ethical richness, featuring a diverse array of virtues such as generosity,
hospitality, kindness, compassion, sincerity, honesty, respect, equality, righteousness,
and justice. One of the chapters of this anthology Bab al-Adab meticulously documents
the noble conduct of pre-Islamic poets, highlighting qualities like generosity, kindness,
and a strong sense of cooperation. Apart from this, other anthologies like Mu‘allaqat,
Kitab al-Aghani, Mufaddaliyat, Jamhara Ash‘ar al-‘Arab, and ‘Iqd al-Farid, serve as
invaluable sources of wisdom, safeguarding a wealth of poetic verses that celebrate
ethical and moral principles. These collections carefully preserve numerous poems that
reflect values such as honesty, generosity, equality, kindness, respect, virtuous conduct,
justice, compassion, forgiveness, righteousness, and sincerity, thereby contributing to

the literary heritage with lasting and profound insights.

Keywords:

Pre-Islamic poetry, Qasida, Mu‘allagat, ‘Bab al-Adab, ethical values.
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Introduction:

The period from 500 to 622 AD, preceding the emergence of Islam, is
commonly referred to as the Pre-Islamic period. Pre-Islamic poetry, often
referred to as Jahiliyyah poetry, provides a rich window into the moral values and
cultural ethos of Arabian society before the advent of Islam. During its early years,
literary works were not documented due to the largely illiterate and nomadic
lifestyle of the Arab people. However, despite the absence of a written tradition,
Arabs skilfully preserved their history, genealogy, and poetry through oral
transmission.

Pre-Islamic literature is manifested in two primary forms: prose and
poetry. Prose included proverbs and maxims (al-muthul), speeches (al-khitaba),
death-bed advices (al-wasaya), and wise sayings (al-hikma), each serving distinct
purposes in society. Poetry, however, was the dominant literary form and the
primary mode of artistic and intellectual expression during this era. In this regard,
historian P.K. Hitti notes, “In this heroic age of literature, poetry was the only
means of literary expression.”! Considered the "public register (diwan) of the
Arabians,"2 pre-Islamic poetry functioned as a repository of traditions, historical
events, battles, moral values, geography, culture, genealogy, and the natural
world. It provided a vivid depiction of Bedouin life, reflecting the intellectual and
social realities of the pagan Arabs.

Approximately 150 poets gained recognition during the Pre-Islamic period, with
prominent figures including Imru’ al-Qais, Tarafa bin al-‘Abd, Zuhair bin Abi
Sulm3, Labid bin Rabi’a, ‘Antara bin Shaddad, ‘Amr bin Kulthim, Al-Harith bin
Hilliza, Nabigha al-Dhubyani, ‘Abid bin al-Abras, Abu Basir al-‘Aasha, al-Muhalhil
bin Rabi‘a, and Hatim al-Ta't. It is estimated that around 125 poets left a lasting

literary legacy, with two dozen achieving widespread recognition for their skill
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and a select few celebrated as exceptional poets. Among them, a distinguished
group of seven poets contributed to the renowned collection of odes known as
the Mu‘allaqat, regarded as masterpieces of Pre-Islamic poetry. These odes were
so highly esteemed that they were believed to have been inscribed in gold and
displayed at the holy Ka‘ba, earning them the title al-Mudhahhabat.*

It is noteworthy that, despite widespread illiteracy among poets of the pagan era,
they effectively safeguarded their cultural heritage through oral tradition. By
relying on memorization, they ensured the transmission of traditions, genealogy,

history, and, most notably, poetry across generations.

Description:

The term 'Al-Shi‘r'is an Arabic term means poetry. [t originally comes from
the Hebrew word ‘Shir,'> signifying the chanting of spiritual songs, hymns, or
glorification. According to Muhammad al-Rabi‘ al-Hasani, this word has been
derived from the root ‘Shuur,’ denoting the emotion and excitement felt by
people. Qudama ibn Ja‘far (873-932/948), a medieval critic of Arabic literature,
defined pre-Islamic poetry as "a metrical and rhymed statement denoting a
suitable meaning."”

Pre-Islamic poetry was lyrical in form and it was called al-Shi'r al-Ghina’l. The
choice of lyricism was apt for singing and expressing diverse ideas, offering an
effective outlet for personal tensions and excitement.® This poetry served
multiple purposes, ranging from alleviating the monotony of desert life to
inspiring and disciplining children, advising friends, thanking benefactors,
censuring wrong-doers, remonstrating with unkind relatives, expressing sorrow
at mishaps, rebuking and threatening enemies, and circulating personal and tribal

merits. There was no religious influence in pre-Islamic Arabic poetry. Although
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Al-‘Asma‘l, an Arab philologist, has criticized it due to its handiness of moral and
religious themes.?

Different themes have been found in pre-Islamic poetry, such as, al-Fakhr
(glorification), al-Hamasa (bravery), al-Madih (eulogy), al-Ritha (elegy), al-‘Itab
(censure), al-Ghazal (feminine love), al-Wasf (description), and al-Hikma (wisdom).
Pre-Islamic Arabs used to participate actively some of the prominent fairs held in
different parts of Arabia like '‘Ukaz, Dhu’l-Majaz, and Majanna and exchanged
their ideas and thoughts.10 The poets played multifaceted roles in Arab society,
serving as spokespeople for their tribes, historians, musicians, and defenders as
well. The emergence of a notable poet was a cause for celebration and mass
delight among tribes. Regarding this Ibn Rashiq, north-African critic, says:

“On the rise of a great poet in a tribe in a tribe, friendly tribes would come
to congratulate it; feasts would be held, women would assemble and play on
guitar, as is done in marriage celebrations and men and children congratulate one
another. The reason for these jubilations was that the poet defended their honour,
immortalized their memorable deeds and spread their reputation.”11

R.A. Nicholson mentions in his book as follows:

“Every tribe had its poets, who freely uttered what they felt and thought. Their
written words flew across the desert faster than arrows.” 12

Krishna Chaitanya, an Indian author, also mentions in his book as follows:
“Whenever a poet emerged in an Arab tribe, the other tribes would come and
congratulate it. Feasts would be prepared and the women would gather together,
playing on lutes, as people do at weddings. For the poet was defense to their
honor, a protection for the good repute. He immortalized their deeds of glory and

published their eternal fame. On three things, the tribes congratulated one
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another; the birth of a boy, the emergence of a poet in their midst, or the foaling

of a mare.”13

Significance of Morals values:

The term Al-Akhlaq (&%) in Arabic encapsulates the essence of virtue,

%

morality, and good manners, while its singular form, 'khulg,'(s>) conveys the idea

of character, nature, and morals. In this connection, the holy Qur'an says as
follows:
"Wa innaka la-‘ald khuluq azim"14
(And indeed, you (O Muhammad) are of great moral character).

In fact, this verse certainly reinforces the significance of moral values,
and it is also followed by Prophet Muhammad (PBUH) who also gave emphasis to
the role of noble character, and in support of this issue, we can exemplify stating
the following prophetic tradition as under:

"Wa innama bu‘ithtu li-'utammim makarim al-akhlaq"!>
(I was sent to perfect the most noble of character).

The field that delves into morals and ethics is termed 'lIm al-Akhlaq.'
Moral values hold immense importance as they serve as crucial dispositions that
distinguish human beings from non-human life forms. At the core of all human
behaviour, values act as guiding forces, shaping individuals' philosophies of life

and influencing their behaviour and perceptions in various circumstances.
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Moral values in the pre-Islamic Arabic Poetry:

Character of a youth: The poets of the pre-Islamic period attributed great
significance to the morality of an individual, emphasizing a dual concept of beauty
encompassing both inner and outer dimensions. In their view, the external beauty
of a person held no inherent value; instead, they underscored the paramount
importance of a person's moral character as the true essence of beauty.

These poets articulated a belief that the outward physical beauty of a youth
held little meaning if not accompanied by a virtuous and moral character. A
poignant expression of this sentiment is found in the verses of a pre-Islamic poet,
who astutely remarked on the intertwining of moral character and true beauty.
The transliterated text captures this sentiment, highlighting the profound
connection poets of that era drew between the intrinsic qualities of an individual
and their genuine beauty.

In essence, the pre-Islamic poets articulated a timeless understanding that
inner virtues are the true measure of a person's beauty, transcending the
ephemeral allure of external appearances. This perspective not only reflects the
cultural ethos of the time but also serves as a timeless reminder of the enduring
value placed on moral character in the broader human experience. In support of
the above-mentioned stand-point, we may cite example from the pre-Islamic
poetry as follows:

16"@1.««:}3.& Y sl 13) (2929 Cua Sl adds "
“Wa-la yanfa“ al-fityan husn ujtihihim
idhd kanat al-akhlaq ghaira hisan”

(The outward beauty of the youths is valueless; until they have good morals.)

Vol- 5, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2025
10



ISSN:2583-2379
2025 yitunidd — Gunlgnl oty Yoot it 19 et il (5 5\t | el (il daad - guoladl adall

Character is of two types:

Human beings inherently embody two distinct types of character - one that
is praiseworthy and another that is deemed undesirable. According to the insights
of a poet, individuals carry within them both commendable and despicable traits.
It is the manifestation of good behaviour that earns person praise, while the
display of bad character elicits censure.

In illustrating this dichotomy, the esteemed pre-Islamic poet Yazid
bin al-Hakam al-Thaqafi imparts valuable guidance to his son, Badar. In the poet's
counsel, there lies a timeless wisdom emphasizing the importance of cultivating
praiseworthy traits and steering clear of undesirable characteristics. This poetic
advice transcends its historical context, resonating as a universal truth about the
duality inherent in human nature and the choices individuals make in shaping
their character.

In essence, the poet's words serve as a poignant reminder that individuals
have the agency to shape their character, and the distinction between
commendable and despicable traits ultimately defines how they are perceived by
society. This counsel encapsulates the enduring significance of ethical conduct
and the perpetual quest for virtuous character. As such, the poet Yazid bin al-
Hakam al-Thaqgafi imparts valuable guidance to his son, Badar as follows:

1 7"9.5‘4.53‘ a.).Lu." 294 2 UL.’.-‘J-‘-‘ u.oLi."j"

“Wa al-nas mubtaniyan mahmud al-binaya aw dhamim”.
(Human beings are based upon two qualities; they are either praiseworthy or

blameworthy)
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Character is always apparent:

We are aware of the fact that some verses of Mu‘allqat poetry, highlight the idea
that a person's true character cannot be concealed or hidden from others. In this
connection, the poet, Zuhair bin Ab1 Sulm4, suggests that regardless of a person's
attempts to keep certain aspects of their nature secret, their true character will
ultimately become evident to those around them.
This emphasis on the transparency of character is in line with the cultural and
social values of the time. The pre-Islamic Arabian society placed great importance
on personal honour, integrity, and the reputation of individuals. Poets often used
their verses to explore and convey these values, as well as to comment on the
nature of human behaviour and relationships.
It's important to note that the Mu'allaqdt, including the works of poets like Zuhair
bin AbT Sulm3, played a significant role in shaping the literary and cultural
landscape of the Arabian Peninsula before the advent of Islam. These poems were
highly esteemed for their linguistic excellence, eloquence, and depth of meaning.
In support of the above stand point, we may cite example from the verses of
Zuhair bin AbT Sulma as follows:
18" Jad Gl e s LI o3 1l (e gyl s 5 Legas”

“Wa mahma takun ‘inda imri’ min khaliqa;

wa 'in khalahd takhfa ‘ald al-nas tu‘lam.”
(And whatever the nature a man may possess with him; although he thinks to

keep secret it forms people; it will be known to them.)
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Refraining from miserliness:

The inherent qualities of individuals, such as avarice and a narrow mind-set, are
widely condemned in societal norms. Those inclined toward such traits face
disapproval within their communities, even if they possess considerable wealth
and prosperity. Their reluctance to extend help to the less fortunate is viewed
negatively.
Amr bin al-Ahtam al-Naqri, a notable pre-Islamic poet, expressed the detrimental
consequences of such behavior in a set of verses. In addressing Umme Malik, he
cautioned against the perils of miserliness, highlighting its potential to erode the
innate goodness of an individual. Amr advised Umme Malik to rid herself of this
undesirable trait, emphasizing the importance of abstaining from such behaviour
for the preservation of a virtuous nature. Moreover, he says that a country won'’t
be degraded but because of lacking good character. In this regard he says:
195 g3 Jl23ll I liad ohed A1 G L1 B8 3"
“Dharini fa’inna al-bukhl ya umma Malik
li-salih akhlaq al-rijal saruq”
(Leave me, oh the mother of Malik! because the miserliness; that snatches the
good morality from the people)
20" 3uns Jlay 1 @1 Sy Lelaly 33 bl Lo e peal”
La‘amruk ma daqat bilad bi-ahliha
Waldkinna akhlaq al-rijal tadiq.”
(By your life! (O the mother of Malik) the country has not become narrow by its

people; But it has become so due to the narrowness of the morality of them.)
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Caring towards natural disposition:

The poets of the pre-Islamic era were deeply engaged in discussions concerning
character, recognizing its pivotal role in shaping the lives of individuals. Their
keen observations led them to the realization that many young people were
undermining their futures through the cultivation of negative qualities. They
understood that a person lacking good character would find themselves
estranged from society, as character served as the true measure of recognition.
An adage prevalent during that time encapsulates this sentiment: "Money is lost,
nothing is lost; health is lost, something is lost; and when character is lost,
everythingislost." Ibn ‘Abd al-Asadi, a distinguished pre-Islamic poet, echoed this
wisdom in his verses. His words underscore the profound impact of character on
one's life, emphasizing that the loss of character equates to the loss of everything.
In support of the above stand point, an example has been cited here from the
mu‘allaqa poetry in the form of transliteration of the related Arabic texts of verse
as follows:
21" e 58 S BT £ 3] Gisls gdiaty §9ya0 JAT 5"

“Wa a’bdhul ma rufi wa tasfu khaliqati;

I'dha kadirat akhlaq kull fatdn mahd.”
(I offer my kindness, and thereby my nature becomes spotless; while the nature
of every sincere young becomes dirtiness.)
Parallel sentiments are evident in the poetry of Muhammad Ibn Bashir, a notable
Umayyad poet from Hijaz. He skilfully conveys moral values with eloquence, and
a prime illustration of this can be found in the following verse. In this connection,

arelated Arabic verse is exemplified here in the form of transliteration as follows:

22" Als e sgid Jle 0S5 G2 G o Spa Oly G
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“Inni wa 'in qasurat 'an himmatf jidati
Wa kana mali la yagwa ‘ala khulugi.”
(Although, I failed to reach my determination by means of wealth; while my assets
do not have influence over my character.)
Another poet also exalts moral values in the following verse. The
transliterated text runs as follows:

23" oY) Aardd! I Sy i AL (e slo @ 2Bl 21ig™

“Kadhaka uddibtu hatta sara min khuluqi
I'nnf wajadtu milak al-shima al-adabad.”
(In this way, | was educated then it has become the part of my character; indeed

[ have got the whole of my conduct is polished.)

Noble character exceeds physical short-comings:

A poet hailing from the Fazar clan eloquently expressed, "In stature, | may be
deemed short among my peers, yet this diminution in height fails to besmirch my
standing. For, through the nobility of my character, I aspire to attain my
objectives, outshining even those loftier in physical stature." In this connection,
the Arabic verse has been quoted below in the transliteration form:

24" g 405 ciladliall JLasll 4 ENENIPAP- RS Py

“Wa I'llad yakun azmi tawil, fa’innani
lahu bi-al-khisal al-salihat wastl.”

(Despite my short stature, I successfully achieve my goals through the

embodiment of noble characteristics.)
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Showing sympathy to the people:
Hatim al-Ta’t was a distinguished poet from the pre-Islamic era, renowned for
crafting numerous verses that extolled moral virtues and noble principles. A poet
of esteemed lineage, his generosity became the subject of numerous historical
anecdotes. His daughter Safana who accepted and lived through the period of
Islam. Once she had fallen captive to Muslim army in one of the battles. She
pleaded to the Prophet to release her from the captivity. She said: ‘My father used
to release the captive, defend honour, entertain guest, feed the hungry, relieve the
distressed, diffuse peace and would never disappoint a needy person. Prophet
Muhammad (PBUH) asked her who she was. She replied; I am the daughter of
Hatim. Then Prophet immediately ordered her to release saying: ‘These are the
qualities of a believer, were your father been alive we would have shown him
mercy.?> The embodiment of his noble and ethical values can be discerned in the
following verses:
26" 51601 ed gl § Lo Cipadd Lealaj s (£Laadly LT Lag”
“Wa ma ‘ana bi-al-sa‘t bi-fadl zimamiha
Li tashrab ma’ al-haud qabla al-rakd’ib”
(I don't allow the she-camel to roam freely so that she can drink water from the
reservoir before other riding animals.)
27" qola Sl 5 s L&Y Wby B> ggllatly L Ley”
“Wa ma ‘ana bi-al-tawf haqiba rahliha
li-’‘ab‘athaha khiffan, wa atruk sahibi”
(Nor am I the one who folds the bags of the riding animal, so that I can send her

unburdened without regard for my friend.)
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28" S| 7 LAL g Blheds § 05 o alhll Gy 2k 13)"
Idha kunta rabban li-al-Qalis, fala tada“
Rafiqaka yamshi khalfaha ghaira rakib”
(If you belong to the young she-camel, then do not let your friend come behind
her without riding on it.)
29" 5lad Slaall OIS of3 143 LeSilad oyfb 4d, Lo Lol
“Anikhhd, fa’ardifhu, fa’in hamalatkuma
fadhaka, wa 'in kana al-‘iqab fa-‘aqib.”
(Kneel her down, and then have him sit behind her. If she is able to carry both of
you, then it is good. If it requires carrying in turns, then do the same.)
Abu Bakr al-Arzami, another prominent poet of pre-Islamic period, who

says about the miserliness in his poem. The transliterated text runs as follows:

3074, )81 el By e oy s9de 3gxtl Bg,ma (339"

“Wa yurzaq ma'ruf al-jawad ‘aduwwahu
Wa yuhram ma‘ruf al-bakhil ‘aqaribuhu’”.
(The wealth of a generous person extends to their own allies, while the

possessions of a miser deprive them of their own relatives.)

It appears from the above discussion that the verses of the above-mentioned
poets definitely highlight the contrasting outcomes of generosity and miserliness
on one's social connections and relationships, emphasizing how the benevolence
of the generous person positively impacts allies, while the selfishness of the miser

creates distance and deprivation within their own family.
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Settlement of a conflict and dispute:

Among the Mu‘allagat poets, Zuhair bin Abi Sulma stands as one of the
preeminent figures in pre-Islamic Arab poetry. Within his Mu‘allaqga, there are
verses in which he extols the virtues of two tribal leaders, namely Harim bin Sinan
and Harith bin ‘Auf, who played pivotal roles in bringing peace between the rival
clans of ‘Abs and Dhubyan. In the poem, war is metaphorically likened to a
millstone that grinds down those who set it in motion. The poet, drawing wisdom
from a long life, articulates humanity's profound need for morality. The following
verses exemplify this sentiment.

a5y amie o JIo K Ll gl o ey

“Yaminan la-ni‘'ma al-sayyidan wujidtuma
ala kull hal min sahil wa mubram”

(By God! What an excellent leader they two are! you have been found; in every
situation whether it is poor condition or strong they were good.

32 sdaslae ik 1583, 15308 Ladag Hlaids ke Ld&51.5"

“Tadaraktumd ‘Absan wa Dhubyan ba‘dama”

wa daqqu bainahum ‘itra manshim”
(You have restored peace among the tribes of ‘Abs and Dubyan, after they had

annihilated each other being mixed the perfume of Minsham upon themselves.)
3310l S5l os chspaas s Lol et 238 & el 335"
“Wa qad qultuma:’in nudrik al-silm wasi‘an
bi-mal wa ma‘ruf min al-qaul naslam”
(And both of you have told: if we could bring peace largely; By means of property

and good sayings, then we would be free from blood shedding.)

Vol- 5, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2025
18



ISSN:2583-2379
2025 yitunidd — Gunlgnl oty Yoot it 19 et il (5 5\t | el (il daad - guoladl adall

3 slany wmll oo 178 uluny 09 Lo wan Lle (3 raslae”
“Azimain fi ‘ulya ma‘dd hudaituma
wa man yastabih kanzan min al-majd yu‘zim.”
(Greatness to both of you! Who were, being noble descend of Ma‘ad, achieved the
highest rank of honor by reconciliation, may you be guided in the right way; and

he who expends his treasure of glory will be measured great.)

Showing bounteousness to the people:

The pre-Islamic poets demonstrated remarkable generosity and liberality
towards the needy and poor. They willingly distributed all their possessions
without hesitation, taking pride in such acts. One of the most notable figures in
this regard was Uruwa b. al-Ward al-‘Absi (d. 615 A.D.), a heroic and wandering
poet of the ‘Abs clan. He gained particular acclaim for his generosity, with some
writers even preferring him over Hatim al-Ta’1 for his verses on benevolence.35 It
is said that Abdul Malik bin Marwan, a renowned Umayyad caliph, once
commended him. “He who thought that Hatim is nobler among people then he has
done injustice to Urtiiwa b.al-Ward.”3¢

The poet Uriiwa bin al-Ward al-‘AbsT used to express frequently in his verses
about the moral values like generosity, bravery, kindness, sympathy, compassion
and liberality. The transliterated text runs as follows:

375 3L e Byl Ea 5 &y Gl Gle Bl G
(Inni imru’ ‘aafi 'ind’t shirka
wa anta imru’ aafi ind’tka wahid)
(I am a man who releases his vessels to the people to have food with him; on the

other hand, you provide your vessel only to one person.)

Vol- 5, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2025
19



ISSN:2583-2379
2025 yitunidd — Gunlgnl oty Yoot it 19 et il (5 5\t | el (il daad - guoladl adall

3831, 115 L1 21,3 sl 5548 pgucr § g il
WUgqassim jismi fi jusum kathira
Wa ahsu garah al-ma’, wa al-ma’ barid)

(I share my body i.e. food among many bodies’ i.e. needy people; and I drink only
the pure water, while the water is cold i.e. in the season of hardship.)

‘Algama bin Abada, a renowned poet from the pre-Islamic period, has composed
verses on liberality and generosity. The poet extols the virtues of charity, aligning
with prophetic traditions that assert how charity not only fails to decrease one's
wealth but, in fact, doubles it for the giver. In this regard he says as follows:

393 gadas alal 34 Uil ECU N INTE FHER PPN [
“Wa al-jud ndfi‘a li al-mal muhlika
Wa al-bukhl bagq li-’ahlihi wa madhmum”
(And the benevolence is beneficial to the property which is destroying; while the

miserliness remains dishonor to its family)

Showing respect to the guest:

One of the most celebrated virtues in pre-Islamic poetry is generosity,
particularly in the form of hospitality. The desert’s scarcity made welcoming
strangers a moral imperative and a point of pride. Abd Qais bin Khufaf, one of the
outstanding poets from Tamim clan of pre-Islamic period, also composes a few
verses on respecting and showing honor to the guest and it’s a right for the guest

to get hospitality from the host. Regarding this he says as follows:
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40" F1) Gl S5 95 G5 daa B3 4a,ST Laally”
“Wa al-daif akrimhu fa’inna mabitahu,
haqqwa la taku lu‘'natan li al-nuzzal”

(And show respect to the guest because his shelter for the night is his right; and

it should not be a curse for the host)

Findings:

1. Preservation of Oral Tradition: Despite widespread illiteracy, the Pre-
Islamic Arabs adeptly preserved their history, genealogy, and poetry
through oral transmission and memorization.

2. Prominent Poets: Notable poets like Imru’ al-Qais, Tarafa bin al-‘Abd,
Zuhair bin Abi Sulma, and others played a significant role in shaping the
literary landscape.

3. Mu‘allagat as Masterpieces: The Mu‘allagat, seven long odes, were
considered masterpieces of pre-Islamic poetry, earning great reverence
and being suspended at the Ka‘ba.

4. Cultural Significance: Despite lacking religious themes, the emergence of
poets was celebrated with feasts, and poets played multifaceted roles as
spokespeople, historians, musicians, and defenders in Arab society.

5. Common Themes in Pre-Islamic Poetry: Themes like glorification, bravery,
eulogy, elegy, censure, feminine love, and wisdom were prominent,
reflecting the social and religious milieu of the time.

6. Social Impact of Poets: The rise of a great poet was a cause for celebration,
and poets served as defenders of honour, immortalizing deeds, and

spreading tribal reputation.
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7. Role of Poets in Society: Poets were not just entertainers; they played
crucial roles as historians, defending the honour of tribes and spreading
their reputation through their written words.

8. Literary Competitions: Fairs provided platforms for poets to engage in
competitions, exchange ideas, and celebrate the emergence of notable
poets, contributing to the cultural progression of Arab society.

9. Prophetic Emphasis on Noble Character: The Qur’anic verse and prophetic
tradition emphasize the significance of noble character, aligning with the
broader focus on moral values.

10. IIm al-Akhlaq: 'llm al-Akhlaq,' the field of study delving into morals
and ethics, recognizes the crucial role of moral values in shaping human
behaviour and perceptions.

11. Pre-Islamic Poetry in 'Diwan al-Hamasa" The anthology 'Diwan al-
Hamasa' showcases moral values in pre-Islamic Arabic poetry, recording
virtuous manners in a chapter called 'Bab al-Adab.'

12. Importance of Inner Virtues: Pre-Islamic poets highlight the
paramount importance of an individual's moral character over external
beauty.

13. Duality in Character: Poet Yazid b. al-Hakam al-Thaqafi emphasizes
the duality in character, with good behaviour earning praise and
undesirable traits leading to censure.

14. Transparency of Character: Zuhair bin Ab1 Sulma's verses emphasize
the transparency of character, indicating that one's true nature becomes

evident despite attempts to conceal it.
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15. Condemnation of Miserliness: Poets like Amr bin al-Ahtam al-Naqri
condemn miserliness, cautioning against its detrimental impact on an
individual's innate goodness.

16. Impact of Character on Society: The poets stress the societal
importance of personal honour, integrity, and reputation, with the
emergence of a great poet celebrated for defending honour and
immortalizing deeds.

17. Universal Relevance: The guidance and wisdom imparted by pre-
Islamic poets resonate as universal truths, transcending their historical
context. Ethical conduct, virtuous character, and moral values are

emphasized as enduring and significant.

Conclusion:

In fact, the exploration of Pre-Islamic Arabic poetry reveals a rich tapestry
of cultural, moral, and literary dimensions that shaped the ethos of Arab society.
Despite prevalent illiteracy, the Arabs adeptly preserved their history and
traditions through oral transmission, with poetry emerging as a predominant
literary form. The Mu‘allagat, considered masterpieces, and prominent poets
played pivotal roles in societal celebrations and as defenders of tribal honour. The
themes in pre-Islamic poetry, ranging from bravery to love and wisdom, reflect
the societal values and priorities of the time. The poets, though lacking explicit
religious influence, were instrumental in cultural progression. They engaged in
literary competitions, exchanging ideas during fairs, leading to the emergence of
celebrated poets and communal jubilations. Pre-Islamic poetry, as preserved in
anthologies like 'Diwan al-Hamasa,' provides insights into the ethical richness of

the Arab world. The transparency of character, condemnation of miserliness, and
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the societal impact of personal honour and integrity are recurrent themes. The

guidance imparted by poets resonates as universal truths, offering timeless

reminders of the enduring value placed on ethical conduct in the broader human

experience.
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Abstract:

This research aims to study the role and importance of Islamic history in
depth. It focuses on how Islamic history supports the intellectual and social
revival of the Muslim community. The study is based on the idea that history is
not just a record of past events. Rather, it reflects the life of nations and helps in
understanding the present and anticipating the future. The study examines the
place of history in Islamic thought by highlighting the attention given by the Holy
Quran and the Prophetic Sunnah to the stories of past nations and the lessons
learned from their circumstances. It also demonstrates how history has
contributed to understanding Islamic law through the knowledge of abrogating
and abrogated verses, and to the science of Hadith through the verification of
narrations and the distinction between authentic and weak Hadiths.

Furthermore, the research sheds light on history's contributions to
revealing God's laws governing civilizations, the reasons for the rise and fall of
states, and its role in establishing lessons, avoiding mistakes, and shaping
leadership and political awareness. The study examines the current state of
history departments in Islamic universities, highlighting their struggles with the
absence of authentic Islamic perspective and dominance of distorted curricula
that have influenced the historical consciousness of generations. This
necessitates methodological restructuring, support for the specialization and
expertise.

The study concludes that Islamic history is not merely a source of
knowledge, but a strategic imperative for safeguarding identity, reviving
civilizational traditions and cultivating leaders. It asserts that historical
awareness forms the foundation for any contemporary reform or civilizational
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project. The findings emphasize that reforming history education and restoring
the Islamic perspective within it represent a crucial step towards restoring
collective consciousness and reclaiming the Muslim world's place in the course of
human civilization.

Keywords: Islamic history, abrogating verses, safeguarding identity, God's
laws
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Abstract

Sufism emerged from various influences, including a mystical implication
in some of the teachings of Prophet Muhammad (SAAS), the practice of Isolation
and constant remembrance of God in Cave Hira. Sufism emerged from various
influences, among them the mystical implication in some of the teachings of
Prophet Muhammad practised Isolation and constant remembrance of God in
Cave Hira. In the 2nd century of Islam, it was a desire to escape the hardships due
to the political upheavals of the time. This gave rise to the Sufi philosophy of life
for a peaceful existence. In the contemporary era, human calmness and the
sublime of the soul are snatched by social media. It emerges as intoxication or
addiction which keeps one away from the reality of the world. To save one’s soul
from such intoxication or media addiction, Nagshbandi Sufi developed eleven
standards Hosh dar Dam, Nazar bar Qadam, Safar dar Watan, Khalwat dar
Anjuman, Yad kard, Baz gasht, Nigah dasht, Yad dasht, Wuquf Zamani, Wuquf

‘Adadi and Wuquf Qalbi to remain away from the effects of unethical practices,

Keywords: Nagshbadi silsila, Dhikr, Principles, Social Media, Awareness
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The Arabic term Sufi “man of wool” was coined in the early 9th century C.A.
as a name for mystics whose ascetic Practices included wearing coarse woolen
garments, or sufa, known as Ashab-i Sufa. A learned community gave up worldly
desires to attain knowledge. Humans have always quested to know themselves,
and the world around them, and find their place in the world. But Sufi’s life is
based on personal purification, Mystical worship, and union with God through
dhikr and leaving any worldly desire which detaches them from God. But in the
contemporary era, challenges of very high magnitude emerged encompassing all
aspects of life. In such circumstances, people of high spiritual integrity and
confidence can save themselves from the negative impact of modern-day life,
because all sources of immorality are available off and online. Social media has
less positive but more negative impacts on humans particularly students in many
ways. The worst among them are mentioned which have negative effects on
students that every parent should pay attention to help their child before
indulging them in social media. Starting with cyberbullying which has a major
impact worldwide on students as well as general human beings. It is a technique
which manipulates, humiliates and causes harm to another person online. It
creates a mental imbalance and leads to psychological problems. It has become
the reason students are getting mentally tortured and emotionally unwell. It
detracts humans and more particularly students from achieving academic goals.
They are getting acquainted with more and more sites which are harmful to
academic life and not only lead to wastage of time but also to mental frustration.

Maximum involvement in social media leads to addiction. Addiction to social
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media can be very dangerous and harmful for young minds.! Parents must be
attentive towards their kids, they shouldn’t let their children become addicted.
Mostly it leads to mood disorders because of the impact of ultraviolet rays
which are emitted by mobiles and other devices. In such circumstances, the major
negative effects are that humans get less time for sleep which leads to mental
disorders? and affects emotional health. Proper sleep is necessary for the right
upbringing of humans and students in particular. Obscene images disturb the
mental health of the young generation in particular and lead to drug addiction
when such desires are not practically fulfilled. It also exposes the young
generation® to personal information sharing and acts as counterproductive for
them. [t later on leads to threats and becomes the source of lacking confidence.
To save the young generation from the negative impact of social media. It is
necessary to train and orient them about the value of life and the need for moral
uprightness. In modern-day life people and human society in general must get
acquainted with the negative effects of social media and devise rules and
regulations to keep the young generation from such negative effects which curtail
their efficiency. The purpose should be to reduce the impact of the anxiety and
social disorders of being controlled by social media, the trauma of virtual
viciousness, or even the wrong directions for children's development. The awful
people displayed by people under the impact of the Internet can rescind a
person's average lifestyle, develop forcefully mental evils and even lead to

suicide.*

!Tarafdar, Monideepa, et al. "Explaining the Link between Technostress and Technology Addiction for Social Networking
Sites: A Study of ‘Distraction as a Coping Behavior." Information Systems Journal (2019)

2 Dr. Papadopoulos Linda, "How does social media affect the mental health of young people?" April 12th, 2017

3 Caldalas, Nicholas, “Will social media destroy the next generation?" September 24, 2016, "Global Science" magazine

4 China Internet Network Information Center (CNNIC). The 24th Statistical Report on Internet Development in China
[EB/OL]. http://www.cnnic.cn/uploadfiles/doc/2009-07-16.
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To counter the negative impact of social media, Sufi saints emphasized
personal training, to remain upright, steadfast and intact in the world. They
developed different methodologies for the well-being of humans and directed
them to keep steadfast on the moral code of conduct. Amon the Sufis, Nagash
bandi Sufi put forth 11 principles to save one’s life from negative thoughts
prevailing in the world. While analyzing all the eleven principles, they are the best
available tools to keep oneself away from the negative impact of social media too.

The first principle among them is “Hosh Dar Dam*” which indicates
Consciousness of breathing. It is meant to maintain a positive attitude in the
world and not indulge in thoughtless stations and predispositions. The inhalation
and exhalation of breath revolve around the philosophy of reality of life which
owns purity. Those who are on the path must overcome bodily desires and
inculcate the purity and piety of inner consciousness. The human spirit is covered
by the body one is divine in nature and the other is worldly in nature. Both have
tendencies and inclinations according to their natural occurrence. But human
consciousness has to direct their breathing towards God for success in this world
and life hereafter. It also involves the thought process and thinking ability. In this
regard the breathing that is inhaled and exhaled without God’s Manifestation is
based on negligence leads to death of the heart and blind consciousness. In the
present circumstances where every kind of evil is spread through social media to
corrupt young minds must own such thoughts for a successful life.

Another concept which will help to overcome the social media influence
and lead a happy and stress-free life is Nazar bar Qadam®. Means watch your

steps. This means to understand one’s place in the universe as a conscious being.

5 Farida Khanam; Sufism: An introduction, Goodword Books Publications, New Delhi, p.154
6 Amal M A Ibrahim, The Principles of Nagshbandi Sufi Order, Journal of Science and Technology, 2013, 14/2, p. 4
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All spirits have accepted God as a creator in Alam-i Malakut, i.e. in the high
heavens. This philosophy guides them to remain focused on their mission and
target to achieve all the benefits of life. To understand the value of life, it is
exemplified that the seeker while walking should keep his eyes on his feet.” People
are not allowed to go for vandalism but remain focused on seeking goals in life.
This is the main purpose of saying, that the seeker while walking must keep his
eyes on his feet but not cast his glance here and there because unnecessary sights
will veil the heart. To overcome the vicious nature of social media and its harmful
effects, it is necessary to build one's psyche on the perfect model of humanity
while value-based life is more important. People who are wasting their time on
social media and getting mentally tired, face stress and the porno picture deviate
them from the focused life because veils on the heart are created by the pictures
which are transmitted from your eyes to your heart and mind during your daily
living on social media. Excess usage of social media disturbs the human heart and
leads to disorder because of the huge lavish desires which mould the human mind
towards wrong activities. These images develop black curtains on the heart and
distort and diminish positive thinking. In such situations, a person does not
remain in a position to judge between right and wrong, legal and illegal and
between positive and negative. Such thoughts block the Light of the Divine
Presence because of the mental control by the devil. This is why Sufi saints don'’t
allow their followers, who have purified their hearts through constant Dhikr, to
look at other than their feet. Their hearts are like mirrors, reflecting and receiving
every image easily. This might distract them and bring impurities to their hearts.

So the seeker is ordered to lower his gaze in order not to be assailed by the arrows

7 Ahmad Farooqi, Maktubat letter no 295
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of devils. It is also an indication that one is following the footsteps of the Prophet

Muhammadg, who when he walked never used to look right or left, but used to

look only at his feet, moving steadfastly towards his destination.®

Safar dar Watan?®

is a Sufi philosophy of life which garners the value of true life. It is a journey
towards originality so that one may achieve the best of his life. Journey towards
the higher heavens is the ultimate journey and everyone has to return towards
his creator. In this journey, the seeker travels from the world of creation to the
world of the Creator. It is related that the Prophet Muhammad (6449) said, “I am
going to my Lord from one state to a better state and from one station to a higher
station.” It is said that the seeker must travel from the Desire for the forbidden to
the Desire for the Divine Presence.’ A human being travels from a world of
illusions to a world of reality. All social media is illusionary in nature and leads a
person towards a negative mentality and develops psychological disorders. Most
people use social media to get perfection but in reality, they are moving far away
from the reality of life and succumbing to unethical life. To overcome such a
lifestyle, it is necessary to travel in this external world for guidance of a perfect
being to whom God has attributed divine qualities. ** When he gets guidance from
a perfect being, needs to travel towards the inner world which helps to get rid of

low manners and move to high manners, to throw out of his heart all worldly

8 Hadith of Prophet Muhammad (SAAS)

9 Shamsul Hasan, Impact of the Nagshbandi Silsilah on Indian Muslims, PhD Thesis, (Unpublished) Aligarh Muslim University
2010, p.101

10 Full text of "Golden Chain of Nagshbandi Order" (archive.org)

1 http://nurmuhammadia.com/11 Principles of the Nagshbandiyatul Aliya Sufi Order « Nur Muhammad Realities Biography
Islam Allah Hagiqat al Muhammadia
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desires. This will help a person to remain away from the intoxication of social
media and sites which annoy the mental ability.

Khalwat dar Anjuman'?> means one should be alone in the world of the
internet which is known as the global world. Humans need to remain in contact
for the great cause of human welfare, instead of lavish entertainment which
corrupts the human brain and develops great psychological setbacks. At the same
time, it is necessary to fashion one’s thoughts in a more civilized war and by the
ethical guidelines of Islam. Etymologically, it is to remain outwardly in the
company of the people, but inwardly be consistent with Godly teachings.’* A
Durant line needs to be constructed between the false notions to remain in
external seclusion and the second to rely on internal seclusion for greater
guidance. According to the philosophy of Khalwat dar Anjuman,

“The seeker will be so deeply involved in the silent dhikr [Contemplation]
in his heart that, even if he enters a crowd of people, he will not hear their
voices”. Because the state of dhikr overcomes his external disturbance. The
demonstration of the spiritual intent pulls him towards God and makes him
unmindful of all external activities as he remains in constant remembrance of the
Lord. “By men whom neither traffic nor merchandise can divert from the
Remembrance of Allah, nor from regular Prayers, nor from the practice of reqular
Charity: Their (only) fear is for the Day when hearts and eyes will be transformed

(in a world wholly new)."*®

12 Shah Sahab Makhdoomi, Kitab Khalwat Der Anjuman. Dar Matbah, (n.d.) pp 5-35

18 Yusuf, S. Maryam. 2020. “Inter-Subjectivity of Khalwat (Suluk) Members in the Tarekat Nagsyabandiyah Khalidiyah
Ponorogo.” Indonesian Journal of Islam and Muslim Societies 10(1): 103-26.

14 Abdullah, Fuady. 2018. “Spiritualitas Sosial Tarekat Nagsabandiyah: Kajian Terhadap Prinsip Khalwat Dar Anjuman.”
Jurnal Tsaqafah 14(2): 223-40.

15 Abdullah Yusuf Ali, The Noble Quran, Surah Nur; 24:37
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“(O Prophet), enjoin believing men to cast down their looks and guard their
private parts. That is purer for them. Surely Allah is well aware of all that they
do.”®

Yad kard'” encompasses the value of the Dhikr spiritually and
philosophically. In the postmodernist world religious foundations are shattered
by the thought of free thinking and expression. At present, people discuss and
deliberate on any issue and discuss its applicability/ compatibility and non-
compatibility particularly traditional philosophies to achieve one’s objective.
According to Khwaja Ubaydullah Ahrar, "The real meaning of dhikris inward
awareness of God. The purpose of dhikris to attain this consciousness."!® The
purpose of the dhikr is to keep one's heart and attention entirely focused on the
Beloved in love and devotion.

Yad kard is inherently both oral and mental and needs mental stability for
operational activities. Such stability is achieved through constant dhikr and is
achieved through ecstatic hallucination. Khawaja Bahauddin Nagshband said,
"The aim in dhikr is to make heart be always aware of al-Haq [The Truth], for its
practised expatriate negligence".’® Many young people have no idea of the beatific
vision and how to reach the objective of one’s creation. It is necessary to
overcome all hazardous notions, ideas and thoughts which restrict human
intellect from attaining the real goal of life. But people intoxicated by the constant

use of social media have no chance to build one’s spiritual life and creative and

16 Suyrah Nur; 24:30

17 Ozkan Gozel, In a Foucaultian Perspective Sufism As An Art of Existence, Kayqi, 2012, p. 161, Available on
http://dergipark.org.tr/tr/ download/article-file276721

18 Khwaja Ubaydullah Ahrar, Malfuzat Khaja Bahauddin Nagshband, Trans. Hafeez Anwar, Published by Hafiz Anwar, 2018,

p.20
19
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philosophical notions necessary for human development. It affects the ability to
think and such life leads to detractions and deviations.

The significance of dhikr is powerfully expressed in the Quran. A large
number of verses discuss the importance of dhikr and its impact and results on
humans. Surahs such as 57:26, Kahf: 28, Muzamil: 8, Ahzab: 35, 41; Araf: 205; Az-
Zumur: 22-23; Aali- Imran:191; Nissa:103; Taubah:18; Araf:205; 13:27-28; 24:
37-37; 29:45; 33:41-42, 56; 63:9; 73:8; 87:14-15; 62:10; 4:103; 8:45; 28:8; 5:74;
6:54. Maulana Ashraf Ali Thanvi in is work “Islahi Nisab” quoted large number of
ahadith to signify the need of dhikr in daily life. A shift from social media
intoxication to spiritual developments through the constant process of Yad Kard
will help to the large number of evils which are different.?’ Islam is the religion of
nature that rejects a static view of life and a psychologically pathetic life. Instead,
Islam advocates dynamism because the ultimate spiritual basis of Islam is eternal
and reveals a dynamic change on all fronts of life. A society which owns dynamism
must reconcile in its life, the categories of change.

People have deviated from the need to think about God, who is the creator
and we all have to return. He is omnipotent, omniscient and omnipresent. He is
all-powerful and compassionate and guides his servants who wish to return him
for happiness and success. Narrated by Hadrath Umar (R4) Prophet Muhammad
(SAAS) said;

“For everything, there is a polish, and the polish for the hearts is the Zikr
(remembrance) of Allah. There is nothing more potent in saving a person from the

punishment of Allah than the Zikr of Allah. “It was said: Not even Jihad in the path

20 Ashraf Ali Thanvi, Islahi Nisab, Idara Taleef Asfrafiya, 1405 Hijra, pp.415-450
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of Allah. So he replied: “Not even if you were to continue striking with your sword
until it breaks.”*

In many ahadith of the Prophet Muhammad 449). the yad kard (dhikr) has
been upheld with great eloquence. Narrated by Abu Darda the Prophet
Muhammad (544S) said: “Shall I not tell you of the best of your deeds, the most
pleasing to your Sovereign, those that raise you most in status, and that are better

than giving gold and silver, or meeting your enemy (in battle) and you strike their necks

and they strike your necks?”. They said: “What is that, O Messenger of Allah? He said:
“Remembering Allah (Dhikr)?
In another hadith of Prophet Muhammad ®AS) narrated by Abu Huraira and Abu Darda,

Prophet Muhammad GA49) said;

“No people sit in a gathering remembering Allah. But the angles surround
them, mercy covers them, tranquility descends upon them and Allah remembers
them before those who are with Him”

Prophet Muhammad (SAAS) said: “Allah says: ‘1 am with My Slave when he
remembers Me, and his lips move saying My Name”?#

God has eloquently mentioned in the Quran that remembering Him always
provides solace to the heart and peace of mind. This verse is the best remedy to

remain away from the negative effects of social media.

2l Imam Abi Bakr Ahmad bin Hussain al-Baihagji, Sunan Al Kubra Baihagi, Bab al-Zikr, (urdu Trans.: Hafiz
Sonallah), Maktaba rahimia, Lahore,

2 Imam Muhammad Bin Yazeed Ibn Majah Al-Qazwinf, Sunan Ibn Majah, (Eng. Trans. Nasiruddin al-Khattab), Maktaba Dar-
usSalam, 2007

23 Sahih Bukhari , Hadith Number 3791

24 Sahih Bukhari, Hadith Number 3792
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Only in the remembrance of Allah (swt) will your heart find peace” (Al-
Quran; 13: 28)

People intoxicated by social media and always online waste their time in
luxurious activities. Such people will face a harsh future and will not be rewarded
for their negativity instead, they will be inflicted with punishments.

“Whosoever turns away from My remembrance, his life will be made tight
and narrow on the Day of Resurrection We shall raise him blind”

(Al-Quran; 20: 124)
Yad dasht

It means that the reciter of Dhikr safeguards his heart with negation and
affirmation in every breath without leaving the Presence of Allah Almighty and
Exalted.

e It requires the seeker to keep his heart in Allah’s Divine Presence
continuously.
e This allows him to realize and manifest the Light of the Unique
Essence (anwar adh-dhat al-Ahadiyya) of God.
e He then casts away three of the four different forms of thoughts:
the egoistic thoughts,
the evil thoughts, and

the angelic thoughts,

s W e

Keeping and affirming solely the fourth form of thought, the hagqani or truthful
thoughts.

e This will lead the seeker to the highest state of perfection by discarding all his imaginings

and embracing only the Reality which is the Oneness of Allah, Almighty and Exalted.
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Baz gasht® has great value from the social media point of view. Many people feel
that they cannot return to originality due to the very worst impact and addiction
to social media sites. They feel that they are so immersed and infected by social
media sites that they cannot get solace in the heart and serenity of the mind
without it. For these people, Baz gasht is the philosophy which inculcates a true
understanding of life. All earlier companions developed and inculcated this
quality within their souls. This is a state in which the seeker, who makes dhikr by
negation for illogical activities and affirmation of the reality of life, comes to
understand the Holy Prophet’s saying;

“My God, you are my aim, and Your good pleasure/satisfaction is what I
seek.”?

A person involved in dhikr loudly or silently in the heart, his constant
remembrance will help him to keep one's thoughts from wandering. The constant
remembrance helps to master one’s thoughts and inculcate sight of love and
divine perfection to keep oneself away from a negative attitude.?” To reach a
higher level of perfection the Nagshbandi followers involve themselves in the
practice of constant dhikr to excerpt from their hearts the secret of Oneness, and

to open themselves to the Reality of the distinctive heavenly manifestation.

The place where damage is prevented is beneficial, human nature
encourages everyone to return to the merits, and any deviation from the available
life leads to continuous destruction and destruction instead of leading to

perfection and ascension. Such a person is moving towards harm instead of

25K, Sunarman, The Meaning of Four Books, No Publisher, place of publication and date mentioned, p.258

%Majmua alRasail al-Nagshbandiya al Khalidiya, Available on https://pdfcoffee.com/qdownload/--18439-pdf-
free.html, Retrieved on 18/5/2024

27 Okzan Gozel, Op. Cit, p.161
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welfare and every moment he is looking to lose his life. If a person gets stuck in
the quagmire of social media and starts to feel confined in a cage, then he should
return to the light path of divine nature. So that he can compensate for his past

wrongdoings?®

Nigah dasht??: Be attentive, According to Zafrullah Khan, “Struggle with all
alien and weak thoughts and actions. Be always mindful of what you are thinking
and doing so that you may put the imprint of your immortality on every passing
incident and instance of your daily life. Be watchful. Be aware of what catches
your attention. Learn to withdraw your attention from undesirable objects. This
is also expressed as to be vigilant in thought and remember yourself.”30

Allama Igbal discussed it in a more unique way by saying;

eﬁa}u,}.«t._aémaca)majy
Mobia S dee i) (e 52 = S8
The people who evaluate their activities at every age are like swords

in the hands of Destiny.

A sound logic of life to save oneself from detraction is to focus on positive and
reliable things. One’s eyesight must guard our heart and safeguard it by foiling
bad thoughts from inflowing into it. Unscrupulous inclinations keep the heart
from union with the Divinity. It is admitted in the Nagshbandi Sufis that for a
seeker to protect his heart from bad inclinations for fifteen minutes is a great

achievement. Immoral advertising and unethical sites disturb the human psyche

28 Jawad Muhdasi, Fitrat ki Taraf Bazgasht, (Urdu Trans.) Margoob Aalam Askari, Mutharia Fikri wa Saqafati Markaz,
Srinagar, 2014, p.31

2% M. Fethullah Giilen defined it as self-supervision, Sufism Emerald Hills of the Heart, Eng. Trans.by Ali Unal, Tughra Books,
New Jersey, 2009, vol.3, p.14

30 Zafarullah Khan, Islam in the Contemporary World: A New Narrative, National Book Foundation Islamabad, 2016, p.18

31 Allama Igbal. Kuliyat Igbal (Urdu), Masjid Qartabi, Bali-Jibril, pp. 393/136
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and create social imbalance. Islam is the power to safeguard the heart from bad
thoughts and protect it from low inclinations but it needs conviction for changing
life towards happiness and peace. Whoever accomplishes these two goals will
know his heart, and whoever knows his heart will know his Lord. The Messenger
of Allah (pbuh) said:

“Who knows himself, knows his Lord.”3?

Life is a divine gift and needs to be preserved from all sorts of evil practices which
surround always around human life in the contemporary era. Among the benefits
of social media which are very less but vices are larger than the benefits have
devastated human life and resulted in depression and family disputes. Many
researchers pinpointed that the impact of social media always results in
depression and family disputes. Even though the gender percentage of social
media users is likely the same. [t is observed by many claims that girls spend more
time on social media than boys.33 Females spent more time on social media per
day in comparison to males. Due to their social media activities, it is also found
female cases of depression are very high among women in comparison to their
male counterparts during adolescent age, and this pattern may continue into
emerging adulthood. Gender differences in depression arise in adolescence and
extend through emerging adulthood34. It is found women have more impact on

social sites and are influenced and involved more towards luxuries due to social

32 al-Tawdih li-Shar al-Jami’ al-Sahih 2/512, al-Bukhari, an-Nasa'i and Ibn Majah, Ihya’ Ulim al-Din 3:2-3, Ihya’ Ulim al-Din
3/358, Hilyat al-Awliya’ 10/208

3 Duggan, et.al, Social media update 2014. Retrieved from http://www.pewinternet.org/05/20/2024

34 Meadows et.al, Depressive symptoms, stress, and support: Gendered trajectories from adolescence to young adulthood.
Journal of Youth and Adolescence, 2006, 35(1), 93-103
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media. This too is observed in gender differences in mental health and highly

inclined towards all odds of social media which implies internalizing problems.3>

According to Branje, et.al (2010), “the quality of a mother-child relationship
is linked to depressive issues in both males and females, while the quality of a
father-child relationship is linked to depressive problems in males”.3¢ In terms of
social media use during emerging adulthood, there are a range of gender
variances. According to Simoncic et al., (2014), more women use social media,
compared to men.3?

Wuquf Zamani, Wuquf ‘Adadi and Wuquf Qalbi: Awareness is the state or
quality of being conscious of something. It involves having knowledge or
perception of a situation, fact, or environment. It is a fundamental aspect of
cognition that allows individuals to process information, make informed
decisions, and respond appropriately to their surroundings to save one’s life from
wrongdoings.®® Awareness is the psychological and Sufi philosophy is an insight
or understanding of the prevailing situation or thought.*®* Awareness of thoughts
which create dissent or accord between human beings and divinity is incumbent.
Such a concept is frequently known as consciousness. Sufi scholars such as
Nagshbandi Khawajagan along with other terms for safety developed three

awareness terms wuqufi Zamani, wuqufi Adadi, and wuqufi Qalbi*®. These terms of

35 Galambos, et.al. Gender development in adolescence. In R.M. Lerner & L. Steinberg (Eds.), Handbook of adolescent
psychology: Vol. 1: Individual bases of adolescent development, Hoboken, NJ: John Wiley & Sons. 2009, pp.305-357

% Branje, et.al (2010). Longitudinal associations between perceived parent-child relationship quality and
depressive symptoms in adolescence. Journal of Abnormal Child Psychology, 38(6), pp.751-763.

37 Simoncic, et.al (2014). Facebook use and depressive symptomatology: Investigating the role of neuroticism and
extraversion in youth. Computers in Human Behavior, 40, pp.1-5.

38 Fowler, et.al. (1981). Lexical access with and without awareness. Journal of Experimental Psychology: General, pp.110,341-
362

39 Hussain, Amir; et.al (2009). Brain Inspired Cognitive Systems, Springer Science Business Media, New York, 2008
pp. 298

40, Fethullah Giilen, Op. cit, 2009, p.15
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awareness of the programme are found for human life which discuss, time,
number and heart. All these are meant for the action based on realism so

humankind may remain always conscious about the happenings around him.

Wuquf Zamani (Awareness of time) is very significant in the life of humans
because timely recovery from a negative lifestyle helps to safeguard from anxiety.
Due to social media people vanish their precious lifestyle and culminate their
spiritual journey. They must remain vigilant, exercising the highest level of
caution and self-control, and acting with wisdom in every aspect of their lives.
This stage is often considered a crucial spiritual milestone on the path to
enlightenment. Avoiding social media addiction on time aids in achieving positive
life goals. If not addressed, it can become a persistent habit, making it challenging
to overcome anxiety, stress, and negativity. People who waste their time need to
recover and count their spiritual instincts daily to recover from the loss. Sufi
scholars use the term Wuquf Adadi “*(Awareness of number). This is a term used
to describe how initiates should be careful to mention certain words or phrases
in the exact number that their guide wants them to. The fundamental purpose is
to recite dhikr through counting to groom one’s heart for positivity in life. So
counting is not for the sake of numbers but to concentrate purposefully for the
sake of securing the heart from bad thoughts and to cause it to concentrate more
in the effort to achieve the possible goal.*? The number theory is not random but
relies on the guide which varies from one dhikr to another. According to Shah

Nagshband, “Observance of the numbers in dhikr is the first step in the state of

41 M. Fethullah Gulen, 2009, Op. Cit. p.15
42 http://nagshbandi.org/teachings/topics/the-principles-of-the-nagshbandi-way/awareness-of-numbers-wuquf-adadi/
retrieved on 20th May 2024
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acquiring Heavenly Knowledge (ilm ul-ladunni).”*®* To overcome negativity in life,
one needs to concentrate on training the epi-centre of the body (heart) to develop
traits necessary for human development. Such stage of life is known as Wuquf
Qalbi (Awareness of one’s heart): This term signifies that initiates who have reached
the final point in journeying should turn to God with all their faculties and concentrate
on Him. It is a state belonging to those who have reached the peak.* For the healing
of the heart, recovery from false and negative notions of life plays a vital role. Life
is precious and all its intentions are trained in the processor of the body known
as the heart. When your nigah (eye) catches any sight of any object it sends a
message to the heart for reaction. After processing in the heart, if a person is well
aware of the negative thoughts of vices, the heart quickly reacts to save the being
from detraction. But if a person avoids the signals of the heart, it slowly impacts

his heart and mind negatively which results in the desolation of human character.

CONCLUSION

Human beings are created by the God best of His moulds and are guided by
all which he requires in life to be happy and faithful to the creator. It is observed
humans have the utmost talent because of the mindset given by God to him. He
can use rationality and develop thoughts which have long-lasting effects. Humans
from the very beginning have the curiosity to explore nature and to know the
reality behind it. Goa has guided them to travel into the earth and know how God
originated things. From socio-economic laws to scientific advancement, humans

excelled in all fields of knowledge. This utmost quality developed pride and

43 https://nurmuhammad.com/11-principles-of-the-nagshbandiyatul-aliya-sufi-order/retrieved on 20t May 2024
44 Shivan Mahendrarajah M. The Sufi Saint of Jam History, Religion, and Politics of a Sunni Shrine in Shi‘i Iran in Cambridge
Studies in Islamic Civilization, Cambridge University Press, 2021, p. 205
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prejudice also among them and resulted in deviations. Humans across the world
are connected through the internet and at present social media have control of all
humans at the global level. On the one hand, humans came close to each other but
on the other thoughts having an unethical impact too were developed with all
pornographic design. Such thought created among humans lavish desires and
resulted in immoral activities. Such activities need to be controlled earlier
otherwise their impact results in stress and takes the shape of psychological
depression. Another disadvantage is the loss of time which deteriorates the future
of young generations. In the contemporary era particularly after the secularistic
approach to life people, instead of coming close to the God-given system most of
the time stitch themselves with immoral activities and such a situation reaches to
an alarmed situation. Though Quran and Sunnah guidance is available due to a
lack of information people in general and the young generation in particular are
moving away from divine guidance. In this regard, Nagshbandi Sufi developed a
very keen strategy known as the 11 principles of the Nagshbandi order. From the
first principle of Hosh Dar Dam to Wuqufi Qalbi if followed in letter and spirit, then
social media sites cannot deviate such a person. All the eleven principles are
discussed and deliberated at length in this paper. All these have the potential to
change life towards divine activism and lead to happiness in this world and life
hereafter. It is observed that the young generation is wasting much of their
precious life on watching social media sites, which cuts their future deters their
progress in all walks of life and results in frustration, depression, stress and
intoxication. Such people of prone to accidents resulting in loss of life. So it is the
responsibility of every social being from parents to their mentors and Elderly

citizens to play their role to overcome such a situation will soar all aspects of life.
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Abstract:

This article discusses the origin of Islamic praise poems (madih),
highlighting their connection to Sufi poetic arts that express religious emotions
and are characterised by deep spirituality. It reviews the most prominent
examples of praise poetry throughout history, with a focus on Al-Burda poem by
Al-Busiri, which is considered one of the greatest and most famous of these
praises. The article further examines its artistic and thematic elements. It also
explores the impact of Al-Burda on the Arabic language and literature in terms of
popular dissemination, composition, lessons, and poetic innovations,
emphasising the status of its poets and their influence on literary and religious
heritage. Finally, the article demonstrates the ongoing influence of praise poems
in strengthening spiritual and literary aspects, and their deep connection to
Sufism and Islamic ethics.

Keywords: Al-Burda, Arabic language, Arabic poetry, linguistic impact,
Prophet praise poetry.
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Abstract:

Generosity and charity are among the important values in Islam, emphasised in both the
Holy Quran and the Hadith. This subject aims to clarify the status of generosity and charity in
the lives of Muslims and their role in strengthening society.

The Quran and Hadith teach us that generosity is a path to attaining God's pleasure and
increasing faith. Giving, whether in the form of money, time, assistance, or a kind word, helps a
person purify their soul and draw closer to God. Charity, especially Zakat, is a clear
manifestation of generosity in Islam. Zakat is one of the five pillars of Islam and is obligatory
for those who possess wealth that reaches the Nisab threshold. They must give 2.5% of their
wealth annually to assist the poor, the needy, and others.

Charity in Islam is not limited to money alone; it also includes simple acts such as smiling,
helping others, guiding those in need, and removing harm from the road. All these actions are
considered charity, allowing everyone, whether rich or poor, to participate in goodness. This
strengthens the spirit of cooperation and love in society.

The Holy Quran emphasizes that benevolence is mutual, as God urges believers to be
benevolent just as He has been benevolent to them. This allows a person to feel the blessing of
giving, just as they feel the blessing of what God has granted them.

In conclusion, generosity and charity in Islam are not merely concepts but practical behaviours
that positively impact the individual and society. They help refine the soul, promote justice, and
build a cooperative society where people live with love and respect, with each individual

contributing to the well-being of others.

Keywords:

Generosity, Charity, Zakat, Social solidarity, Benevolence.
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Abstract:

Sheik Abdul Qadir Jilani is a familiar name that drives the mind towards
Sufism on hearing it. His nobility and morality have attracted millions of hearts to
his path. Sufism is generally defined as the purification of heart from the diseases
like jealousy, anger, lust and worldly desires focusing on developing closeness
with the divine who had created the soul. Unlike the secular psychology Islamic
psychology is a soul centric subject where constant spiritual exercise is given to
discipline the self like restraining from the worldly whims and still living in the

world attached to the society. In Sufi terms, it is called as .= ;5 5s.>which means

“seclusion within gathering” The explanation of this terminology reports that one
will go through all the spiritual exercises to discipline his self, restraining it from
materialistic matters of the world, making his soul closer to Allah still living in

this world in a society not taking it into his heart.

Sheik Abdul Qadir Jilani was one such Sufi master who was capable to
restrain his self from the worldly matters and keep himself redundant of gaining
the closeness of Allah in his heart. A familiar incident associated to his life can
serve as an example to his spiritual state where once Sheik was teaching his
students and a messenger arrived to the Sheik informing him that the ship which

carried his valuable goods have sunk in the sea believing it would cause a
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significant financial loss, the Sheik looked down to his heart and praised Allah
saying “Alhamdulillah” soon after that the same messenger reported that the
message given before was by mistake. Looking down to his heart the Sheikh
praised Allah saying “Alhamdulillah,” His students were stunned to see their
Sheik’s praise for Allah irrespective of the incident and inquired about the same
with him. He explained that the first time the news came, he looked down to his
heart searching for sadness or worries and what he found was nothing thus he
was satisfied with whatever Allah has decreed and so he praised Allah when the
same messenger returned with the message that the former was a message
delivered by mistake, he looked down again to his heart searching for
overwhelmed joy or excitement having a hope for worldly gain and he found
nothing. Therefore, his heart remained content with Allah’s Will, so he praised
Allah and thanked Him, This incident attests the spiritual state of Sheik Abdul
Qadir Jilani. He was a teacher, a preacher, a mentor and a guide to number of

people who followed.

This Article tends to analyze the way and style of Sheik Abdul Qadir Jilani
in guiding the followers to the closeness of Allah by his speech in his book (Fathur
Rabbani) specifically focusing on how to upgrade one’s self from (Nafs al
Ammara) the soul that commands and abides by evil to (Nafs al Muthmainna) the

soul which is content and at peace.

Key Words:

Sheik Abdul Qadir Jilani, Behavioral Psychology, Soul Centric, Nurturing the Self,
Guidance.
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Introduction:

Islamic Psychology is believed to be a sub category of Sufism which
emphasizes the Soul-Centric perspective within Psychology, Sufism has already
laid this emphasis at its base, as the fundamental ideology of Sufism lies on
purification of the self, one would wonder if it is the soul which is to be purified
orisitthe heart orisit the self. Sheik Abdul Qadir Jilani is a prominent Sufi master
in Bagdad who is claimed to be the founder of the Qadiriya Sufi order had
classified the (Rooh) soul and placed it in different parts of the body, in his work
named as “The secret of the Secrets”. “when Allah created the Rooh al Qudsi (The
Holy Spirit) in the best state in the realm of divinity (Aalam al lahoot) and then he
willed to turn it back to the lowest (realm) to increase the intimacy and closeness.
So he sent it firstly to the realm of power or Divine Majesty( Aalam al jabaroot)
(the intermediate realm which is in between the realm of angels and the realm of
divinity) with the seeds of oneness(Tawheed), so it planted through its spiritual
light of purity in that realm of power and the Holy spirit was dressed with the
clothes of that realm, and it was sent further to the realm of angels or the spiritual
world then to the realm of dominion or the material world and to habituate to this
realm Allah created an adaptable clothing(this body) in that realm so the Spirit
may not burn the realm to ashes. It is named in accordance with the cloth of the
realm of power as the soul of sovereignty and in accordance with the cloth of the
realm of divinity as the travelling soul or the luminous spirit and in accordance
with the cloth of the realm of dominion or the material world as the bodily or
physical soul.

Hence, the major reason for the soul’s travel from the realm of divine
majesty or power to the material world is to earn the increase in the closeness

and the status through the heart planting the seeds of oneness in the heart by
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which the tree of oneness grows in the land of heart and its roots are fertile in the
soil of secrecy and bears the fruits of oneness for the pleasure of Allah.

And to plant the seeds of Sharia (Islamic law) in the land of the realm of
dominion (that is the physical soul) to grow from it the tree of Sharia and bear the
fruits of Daraja (Spiritual Status) so, Allah commanded all the souls to enter the
physical body and every soul was given a place in it. The station of the physical
soul was between blood and flesh, and the station of the travelling or the luminous
soul was the heart and the station of the soul of sovereignty was (FUAD) which is
the ground of enlightenment in human being placed inside the heart and the heart

acts as the gate of it. And the station of The Holy Spirit is secrecy"”

Thereby, we understand from the above quoted information that the role
of Sheik Abdul Qadir was to guide the physical soul of a person which has sake
abode in the station between blood and flesh in the body to undergo a spiritual
ascension attaining the characteristics and attributes of the holy spirit which bore
the seed of oneness in the realm of power and return it back to the realm of
divinity which has took refuge in the secrecy, it is with the longing of the physical
soul to travel and reach out to the pleasure of Allah it attains adaptability as the
luminous soul and sovereign soul and abodes at the fixed stations ultimately
aiming to acquire the properties of The Holy Spirit which has its dwelling in
secrecy, through this we understand that the perspectives on the reality of Human
being in the Islamic frame differs from the modern psychological concept. In this
research work I focus only on the emphasis of Sheik Abdul Qadir Jilani on the
development of the soul from its lower stage to reaching the perfect self with a

small glance about how the self is to be developed, believing it to be a spiritual

1 Sirul asrar \ Sheik Abdul Qadir Jilani \ Pg- 55
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psychotherapy in the path of Sheik Abdul Qadir Jilani by quoting the introductory

discourse from the compilation Al Fath ar Rabbani.

Al-Fath ar- Rabbani - The Sublime Revelation

This book is a compilation of the speeches delivered by Sheik Abdul Qadir
Jilani to his followers and they are sixty two in number, Sheik Abdul Qadir in his
first speech emphasizes on defeating the self which is filled with whims he says
“The self at its first stage is at the state of violation and dispute so, whoever wants
to make itin a good state and have control over it, let him battle and struggle with
it until he is secure from its evils because it is on a whole evil within evil and if it
is defeated it becomes in every aspect good in goodness as it will turn suitable to
every obedience and it will avoid every disobedience and sin and at that time it
will be called upon by Allah (O’ thou soul at peace! Return unto thy lord, content

in his good pleasure!)”2

Sheik Abdul Qadir Jilani about the Self (Nafs)

In his first discourse Sheik Abdul Qadir Jilani introduces the self as an entity
which does not abide by the command of Allah and it feeds on the whims of the
materialistic world, it may seem that the Sheik has vilified the natural properties
of the self to someone who has not entered the frame of [slamic psychology as the
reality of the self in its natural form is left in such a stage to test the human beings
that who amongst them would battle it and strive to control it according to the
laws posed by Allah. Whereas this responsibility is not bore by any other creation

except human being as he has put a covenant to return back with the self in its

2 Al- Fat har Rabbani \ Sheik Abdul Qadir Jilani\ Al Majlis al Awwal\ Pg-6
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perfect or at least the purest form to Allah and the development of the self from
its first (raw) stage to its purest or perfect stage is to strive to control it by
eradicating the whims of the materialistic world from it and to have control over

it by indulging it in good deeds which gives the soul the upper hand over the self.
The Concept of Zuhd

Sheik again emphasizes on (zuhd) which is a total form of detachment from
the creation by heart and only relying for everything on the creator which
psychologically gives the mind a motivation and a boost by relieving the stress in
any form by transferring it from one’s self to a larger entity which is believed to
be capable of baring it and dissolving it. He also portrays Ibrahim peace be upon
him as an exemplar suggesting that we can act as his descendants in this process
to gain progress in mental health and wellbeing. Why Ibrahim peace be upon him
as an example? is a question to be answered from his speech where he says that
“The self has to undergo a yearning for its purification by which its evil character
will get discarded and it will not long for anything from the creation as prophet
Ibrahim peace be upon him was in this stage where he perfected his self as it
lasted without fanciful desires and his heart was at peace. Different types of
creation came to him and offered themselves to help him out in any situation he
was in but he replied that I do not require your help His knowledge about my
condition will suffice me from seeking help from you as his trust and reliance on
this larger entity Allah was very firm and for real. Hence Allah helped him from

the fire commanding it to be cool and good for Ibrahim peace be upon him”3. The

belief that Allah is the lord who has the control and dominion over every creation

gives a mental makeup of reliance and trust in Him which eventually encourages

3 Al- Fat har Rabbani \ Sheik Abdul Qadir Jilani\ Al Majlis al Awwal\ Pg-6
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the mind to be at peace in whatsoever the situation one faces. It is through
constant patience one receives the help from Allah in this materialistic world as
patience is seen as a precious character and one of the attributes of Allah himself.
In other words, the process of developing the self from its lower grade to the
perfect or purest form can also be called as the inculcation of Allah’s Attributes in

one’s self.

The Heart (Qalb) in Sheik’s Discourse

Sheik Abdul Qadir Jilani continues to define about (Qalb) The heart and how
it should be as the heart is believed to be the central focus of Sufism because
when asked about the general definition of Sufism it is said to be the purification
of heart he says “Mend your hearts and if it gets improved every aspect of your
life will be prosperous as said by the Prophet peace be upon him “indeed, in the
son of Adam there is a morsel of flesh which, if it is sound, the whole body is sound.

And if it is corrupt, the whole body is corrupt. Indeed, it is the heart”.

The process of mending the heart includes (Taqwa) piety or God-
consciousness with reliance on Allah the most exalted and (Tawheed) oneness
and sincerity in deeds and it gets corrupted if the above mentioned are not found
or done by a person. The heart is like a bird in the cage of body, like a pearl in a
casket, it is like the valuables in the treasury, the priority is given to the bird and

not the cage, the pearl and not the casket, the valuables and not the treasury”s.

The Significance of Heart in Islamic Psychology

Purifying the heart is to get closer to Allah who knows its stages and status,

the heartin the Islamic perspective of psychology gains prominence as it is placed

+ Sahih al- Bukhari\ Book-2\ Hadith 48 & Sahih al-Muslim\ Book-10\Hadith3881
s Al- Fat har Rabbani \ Sheik Abdul Qadir Jilani\ Al Majlis al Awwal\ Pg-7
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as the center for all the emotions, while the modern psychology mostly negates
the base that there is an external entity which has knowledge about the heart and
the emotions that pop out from it concerning the situation one puts his self in,
Sheik Abdul Qadir Jilani advocates purification of the heart by deviating it from
the materialistic emotions and sculpting it to become pure by ensuring the
intentions and deeds performed goes hand in hand fearing the accountability by
Allah. This indeed is a substantial process which makes the mind constantly
engaged in deeds which inculcates peacefulness in oneself.

He emphasizes on self-analyzation as a primary step in developing one’s self by
obeying the commands of Allah and following the Sharia through which the
physical soul undergoes perpetual spiritual exercise by adapting and abiding by
the laws which promotes the self to indulge only in good intentions and deeds

refraining it from all the evil aspects.

The Principles of Qadiriya Sufi Order

It is to be noted that The Qadiriya Sufi Order is a prominent Sufi Order
which serves as a significant contribution of Sheik Abdul Qadir Jilani to the Islamic
society at large, Sheik Abdul Qadir Jilani has laid a great emphasis on the
steadfastness in the straight path by complying to the Sharia and moral integrity
by abiding to a Tariqa to gain spiritual uprightness called as Haqiqa.

Self-Struggle
Sheik Abdul Qadir Jilani highlights on Self-Struggle by saying that Allah says

“As for those who strive in us, we surely guide them to our paths”s. The Prophet

sSurah Al-Ankaboot\ verse-69
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peace be upon him says that “The greatest struggle is a truthful statement before

a tyrannical authority”’. He continues to say “and those who have not stood

steadfast as a striver at the starting point of the path, will not gain from it even its
scent. The core of Self-Struggle is resisting the self and its desires. Self-Struggle is
incomplete without Self-Monitoring and it is to worship Allah as if you see him or
at least to be aware that he is watching over you. Self- Monitoring in turn goes
useless and incomplete without knowing four matters they are Knowledge about
who is Allah, Knowledge about the enemy of Allah i.e. Iblees and the knowledge
about the Self that is prone to evil and the knowledge about the obligatory deeds
towards Allah”s.

Psychological Implication on The Concept of Self- Struggle

The concept of Self-Struggle from the lens of Islamic Psychology associated
with the Sufi teachings and guidance of Sheik Abdul Qadir Jilani derives a nuanced
insight on the development of the mental state through constant struggle in
adapting to a higher state of pleasure and peacefulness from its lower stage which
is inclined to the whims and desires that inculcates imbalance in the moral
conduct of a person. It also encourages mindfulness about an external eternal
force and ultra-consciousness about its connection with the soul in doing any
deed restraining one from perpetrating immoral activities which are prone to be
evil and uplifting it from that state to a higher state of good moral conduct which

earns peacefulness and pleasure.

7Sunan Al- Tirmidhi\ Kitab al- Fitan
¢ Futhuhul Ghaib\ The Discourse on Self-Struggle
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Reliance on God (Allah)

As for this concept, Reliance in a supreme being for any and every situation
a person is putin Sheik Abdul Qadir Jilani quotes from the Quran where Allah says

“And if any one puts his trust in Allah, sufficient is Allah for him”e. The reality of

reliance on Allah is entrusting Allah and surrendering every matter to him.

Reliance on Allah - A psychological perspective

The mind of a human being is drived towards confusions that leads to
mental unwellness like severe anxiety, depression and stress when he or she is
constantly held with taking decisions in all the aspects of life, it makes the person
feel burdened at a stage where he or she will be affected with anxiety and will
wish to go to a blank state to relieve the self from getting stressed and exhausted.

Sheik Abdul Qadir Jilani from the Sufi perspective of looking at this matter
provides a solution through his spiritual guidance and emphasizes on the reliance
on Allah who is a supreme being with an internal belief system of Islam which
promotes the idea that it is Allah the creator who has created you and put you in
whatever situation you are facing and He knows what you are going through so it
is better to just dodge the situation by relying on Him and deciding what will earn
his pleasure, so here we again see an upper hand given to the pleasure of Allah
against the pleasure of the Self which is again putting the Self in constant struggle
to simply relieve from the mental sickness like anxiety and depression caused by

the confusions in deciding matters.

o Surah Talaq\ Verse-3
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Noble Character

Noble character otherwise known as good conduct with basic qualities of
humanity is significantly promoted in Islam as Allah has mentioned about his
beloved Prophet Muhammad peace be upon him as “And thou standest on an

exalted standard of character”. There is a hadith where the Prophet peace be

upon him was once asked who is the greatest among us and he replied those with

noble character.

Noble Character and Sound Psyche

To have a sound psyche a person must know the qualities of a human being.
Human beings are social animals who have a biological makeup of any other
animals but what distinguishes human being and makes him the sole reason for
creation is that the human possess the qualities to live as a social being which is
by default inbuilt in his soul. so, it is the soul which provides the human mind to
have the qualities like empathy and tolerance with the other fellow beings and
this soul is a gift from Allah which is considered as the core of any living being and
this soul according to the Sufi teachings carry the reflection of the attributes of
Allah like mercy, patience, gratitude etc. if a person builds his or her character
according to this blueprint he or she may be considered of possessing a noble
character and a sound psyche as the mind of a person always feels peaceful if he

is attributed with noble character.

0 Surah Qalam\verse-4

Vol- 5, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2025
81



ISSN:2583-2379
2025 yutusisdd — Guielul oty Yoot it 19 et il (5 5\t | el (il daad - guoladl adall

Conclusion

This is the Qadiri method in education, behavior, and Sufism, which has
served the Islamic religion and the Muslim community through its principles and
foundations. It does not deviate from the Quran and Sunnah, and jurisprudence
(Figh) is the guide by which Sufism proceeds. It places Sharia as the governing
authority over spiritual truth (Haqgiqa) and the path (Tariqa). These principles of
the method call for noble morals and good conduct among people.

Sheikh Abdul Qadir Gilani clarified the true essence of Sufism. “It is not
achieved by wearing wool, lowering one's gaze, or the mere repetition of stories
of the righteous, nor by moving fingers in remembrance and glorification of Allah.
Rather, itis achieved through struggle, action, and sincerity. It is attained by being
truthful in seeking Allah Almighty, renouncing worldly desires, removing
attachment to creation from the heart, and purifying oneself from everything

other than Allah Almighty”.

Thus, it is believed that Sheik Abdul Qadir Jilani has laid a path to reform
the self and rejuvenate the soul to gain its originality and purity by making it
viable to spiritual exercises and making the self to abide and act for the goodness

and wellbeing of the heart and soul.
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Abstract

This Article emphasizes on taking stories as a powerful and an effective way
to learn and memorize vocabulary. Arabic is a Root-based language where one
root word leads to many different Verbs, Adjectives and Nouns. There are
multiple words for each concept, each carrying different meanings in different
context. The natural link between language and stories is discussed highlighting
stories as a gateway to Arabic Vocabulary. Arabic stories often carry moral
lessons, wisdom and values which gives an emotional attachment. Repetition of
words in the stories reinforces the Vocabulary memorization. The stories connect
language with Culture, History and Islamic Arab traditions and all these deepens
the understanding. Stories are one of the easiest ways to improve vocabulary and
this article shares the few methodologies to strengthen our Vocabulary for

excellence in Arabic Language.

Keywords:

Arabic Vocabulary, Stories, Root-based Language, Moral Lessons, Grammar,

Context, Emotional attachment, Repetition.
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Introduction:

Arabic is a Language of immense depth and expressive power and
possesses a vast vocabulary for learners to memorize. The regular method of
memorization often reduces words to isolated units. In contrast, the stories offer
a powerful pathway to unlock Arabic words by embedding them into meaningful
contexts. Through stories the words become alive experienced with active
imagination, emotions and cultural understanding, allowing learners to not only

grasp the meanings of Arabic words but also their usage in the right place.

The Arabic language:

The Arabic Language is a Semitic Language and one of the oldest living
languages in the world. It originated in Arabian Peninsula and is today spoken by
millions of people across the Middle East and North Africa. Arabic is the language
of the Qur’an which gives it great religious importance and also it is one of the Six
Official languages in the United Nations.

The Arabic Language is known for its rich Vocabulary, precise

expressions and strong system of Grammar.

There are two main forms in Arabic:

e (lassical/ Modern Standard Arabic- Used in the Holy Qur’an, Literature,
Education and Media.

e Colloquial Arabic Dialects- Used in daily Conversations which vary from
region to region.

"o (J¥l e sl Laslxl) "Bs gally Laallly o Sg coumg galls Vg coumg Laall ol ud75)
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Arabic vocabulary: its speciality and vastness:

Arabic is considered as one of the most expressive and extensive languages
in the world, capable of conveying deep meanings with elegance and clarity. The
Arabic vocabulary id distinguished by its richness, precision, and depth of
meaning. One of the greatest specialties is the root system, where most words are
derived from three-letter roots, From one root, Verbs, Nouns, Adjectives and
Verbal nouns are formed, all connected by a central meaning.

Arabic language has multiple words for a single concept, each carrying a
slightly different meaning. It is highly expressive, enabling speakers and writers
to convey deep emotions and abstract ideas. This quality is especially evident in

the holy Qur’an, Classical Literature and poetry.

Need for excellence in Arabic vocabulary:

Excelling in Vocabulary is essential for mastering in Arabic Language, as
Vocabulary forms the foundation of Comprehension, Expression and Eloquence.

e A Strong Vocabulary enables learners to understand Classical and Modern
Arabic texts accurately. Especially in understanding the Qur’an and Hadith,
where precise word meaning carry deep significance.

e Rich Vocabulary allows a speaker or writer to express ideas clearly and
appropriately. It helps in choosing the most accurate word for a given
context.

e Mastery of Vocabulary helps one appreciate the beauty, rhythm and depth
of Arabic poetry, prose and oratory.

e Arabic Vocabulary is crucial for deriving correct meanings from religious

text to avoid incorrect interpretation.
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e Vocabulary supports understanding of Morphology and Grammar. It also
builds confidence in speaking and writing enabling fluent conversation.

e Hence, Excelling in Arabic Vocabulary is not merely an advantage but a
necessity. It deepens understanding, enhances expression, and opens the
doors to the linguistic, Intellectual, and spiritual treasures of the Arabic

language.

EFFECTIVENESS OF STORY-TELLING:

(Vo «Jo¥l e 3l Lo Laell) "o guing ssing «0pdadh G| e cadi&s gl 54 Glealls”

Storytelling is one of the oldest and most powerful forms of human
communication. Long before books and technology, people used stories to pass
on knowledge, values, culture and faith. Even today, in an age of technology and
Information overloaded, stories continue to shape how we think, feel and act.

e Storytelling connects hearts and minds
e Stories make ideas easy to understand
e [t makes learning effective

e [t strengthens memory

Vocabulary Building Through Stories:

(AVao ¥l 6 3l o Landl) "o Laad ey il (o zyg ol bianl s 0391 155 Lo SIS sl

Stories are one of the most effective and natural ways to build vocabulary.
Instead of memorizing isolated word lists, learners encounter words in
meaningful contexts, which help them understand, remember, and use new

vocabulary correctly.

Vol- 5, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2025
86



ISSN:2583-2379
2025 yutusisdd — Guielul oty Yoot it 19 et il (5 5\t | el (il daad - guoladl adall

1. Words in context, not isolated:

When words appear in a story, each word is supported by the situation,
characters and actions. The meaning becomes clear through context. This
contextual learning makes words easier to recall and apply in real
communication.

2. Unlocking Root-Based Vocabulary:

Arabic is a root-based language. It helps learners notice patterns of Verbs,
Nouns and Adjectives. A Single root appearing in a story expands vocabulary
naturally.

3. Emotional engagement strengthens memory:

Stories engage emotions, curiosity, joy, fear, or empathy. When a learner
feels connected to a story, the words associated with those emotions are stored
more deeply in memory.

4. Repetition without boredom:

Keywords and phrases often appear repeatedly in stories, but in varied
situations. This natural repetition reinforces vocabulary without the boredom of
drills or rote memorization.

5. Improves multiple language sKills:

Through stories, learners simultaneously develop vocabulary (new words
and expressions), reading comprehension, listening skills (if stories are heard),
speaking and writing (by retelling or summarizing stories). Vocabulary learnt this
way is more functional and usable.

6. Effective for learning Arabic Vocabulary:
For languages like Arabic which is purely based on root-based system,

stories help learners grasp word roots, pattern and usage. Seeing words derived
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from the same root in a single story strengthens understanding and expands

vocabulary naturally.
By learning vocabulary through stories, learners move from memorization

to mastery, making language learning both effective and enjoyable.

How to use Stories for Vocabulary building?

e Read or listen to a short story daily

e Highlight unfamiliar words and guess meanings from context
e Note useful phrases, not just single words

e Retell the story using new vocabulary

e (reate your own short story using newly learned words.

Here is a simple, clear sample story in Arabic for Vocabulary building. It
used common roots, frequent words and contextual repetition, making it ideal for

learners.
TP AN
20yl 405408 A cazels el a10aT F8 B8 dasg Bliie Lpi slad cla ) (KT e 3T 2T 5K
AU JED sl (e iz 508 (39 E0EE 1EE S g JUAD AU Je AXEEL (Jlls 15 :4de 55 A0 LIS oy 8T
ez (3155005 T 3L a6 Y 005 bl
G 1€ Sl JUEb S & AT 583 ASatdl s T:a0la (Slsall AN 305 59 3350 (a3 2018
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was 0585 - 08 The Fisherman Sall

To love R The King <50l - 2l

came Hgile The Fish cleldl

To please/To Impress R A Day Lsi
said Jsas-JI5 Big 51

You will regret pAALL Four Thousand NENE
To request s - L Dirham o3

To return A28 His Wife EES
Called me g3 Male - Female i - 585

To Ask Ju- ol Oh My Lord $¥3a

To Laugh EIESNPIES Hermaphrodite Si&

He liked it LGkl His Answer Llss
ordered 34k 54l Another ey

left Prki- 255 Happy [GESA

followed - a8 Like (e

To lose el - To Earn LuSs-ons

The above short story, which is merely less than ten lines has unlocked

more than ten nouns, few particles and the verbs are used with its different forms.

This helps in understanding and memorizing the different patterns of verbs and
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also many verbs and nouns are repeated more than three times in the story which
enables one to grasp them and in turn will help the learners to apply those words
in their conversations, writing and most importantly in mastering Arabic

Vocabulary.

Conclusion:

Stories transform Arabic Vocabulary from Isolated words into living
meaning. When learners encounter words within narratives, they not only
understand the word meaning, but how and why it is used. Through context,
repetition and emotional connection, stories make Arabic words easier to
remember and natural to use.

Words come alive through stories. It breathes life into Arabic words. They
turn learning into discovery rather than struggle. Stories transform Arabic
learning from memorization to experience. Ultimately, stories bridge the gap
between Vocabulary and fluency. Through stories, Arabic vocabulary is not

merely learnt, rather it is unlocked.
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Abstract

Umar bin Khattab's (RA) first Khutbah is a powerful example of his
priorities, values, and character as the second Caliph of Islam. The sermon, that
was given after taking over the office as the Amir al-Mumineen, includes self-
examination, supplication, and a request to Allah for direction in governance.
Umar (RA) emphasises his profound understanding of leadership duties by
praying for humility, strength, wisdom, and justice. This article examines the
sermon's linguistic beauty, textual and thematic depth along with the

supplications and moral values it contains.

Keywords:

khutba, sermon, khatabah, umar(Rali)
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Introduction:
The word Khutbah - wL.s is derived from the root letters of (.- L - #) in

Arabic language. Famous lexicographer of the Arabic language - Al-Zubaydi
writes:
" (el by ¢ ghally Hllad) Shaki AL e Sl cad) lalisidas - Al

The Khutbah (s.) or Khutab (pl.) of early Islamic leaders are vital sources of
historical, linguistic, and spiritual insight, offering an easy glimpse into their
time's values, culture, and socio-political dynamics. In early Islamic society, these
speeches served as essential instruments for governance, education, and spiritual
guidance in addition to being rhetorical devices and political instruments.
Delivered in eloquent Arabic, they reflect the linguistic richness of the time and
serve as benchmarks of classical Arabic prose.

Prophet Muhammad's (lws 4y 4.l 4l Lo) teachings, for instance, are some

of the most important in Islamic history. His Farewell Sermon, which he gave on
his last journey, is notable as an important speech that covers issues of equality,

social justice, and following divine instructions. The Prophet (luy iy aule <l o)

famously stated, "The most respectable of you in the sight of God is the one who is
most fearful of God. No Arab has any excellence over a non-Arab, if not by the fear

of God.”" He also emphasised the sanctity of human life, individual rights and

responsibilities, and the unity of the Muslim community. The moral and universal

" Al-Zubaydi, Taj al-Aroos, Volume 2, Page 373
2 Bijli, HMT, 2023, Proceedings of International Seminar on Proverbs and Wise Sayings in Arabic Literature; P.G & Research

Department of Arabic, The College, Chennai.
Hamidullah, Muhammad, Muhammad Rasulullah PBUH, 1974, Centre Culturel Islamique, Paris.
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lessons in this sermon have been the subject of much analysis and continue to
motivate Muslims all over the world.

Similar to this, the leadership philosophies and difficulties encountered by
the Rightly Guided Caliphs (Al-Khulafa’ Al-Rashidun) are reflected in their
sermons. Abu Bakr As-Siddiq, for example, established a tone of accountability
and humility in his first speech as Caliph when he said,

T igasdd clal Ol gieeld cdua oL (S iy (Sile cody 1 iLs
"I have been appointed as a ruler over you, but I am not the best among
you. Help me if I succeed, and correct me if [ fail.” His remarks focused on the

ethical foundations of leadership and the shared responsibility of governance.

Umar ibn Al-Khattab's (RA) Khutab are also noteworthy for their emphasis on
justice and social welfare. A very common sentence from one of his Khutbah, is
the one in which he is reported to have said, "If a mule were to stumble on the
bank of the Euphrates, I would’ve feared Allah asking me about it, why I did not

pave the way for it." He was well-known for his unwavering sense of justice.

Umar bin Khattab (RA) took over as the caliph and successor of Abu Bakr
al-Siddiq (RA) and gave his first sermon on the pulpit in the masjid. In the next

section, we will be studying the sermon and its intricacies.

3lbn Kathir, al-Bidayah wa al-Nihayah, Volume 5, Page 248
+ Governing Lessons from The Second Caliph - https://medium.com/@a.greish1/governing-lessons-from-the-second-caliph-
b33205d21f33#:~:text=But%20Umar%20RA%20took%?20this,pave%20the%20way%?20for%20it%E2%80%9D%20.
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Study of the Khutba:
The sermon begins® with Umar (RA) ascending the pulpit and praising

Allah, and expressing gratitude to Allah is the basics of any Islamic discourse. He

then calls out to the people directly and simply to begin his prayer and says:

s Ibn Abd Rabbih, al-‘Iqd al-Farid, Volume 4, Page 156
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gald ¢l G el Ll "
“0 people, I am about to pray, so say Ameen”
This introduction instantly engages the audience, transforming the sermon into a
group act of worship. Following which, he supplicates:
"By 51ty eleamg sLatyl 3! Aad1 gy clicls Ja¥ Sild L2 ) e dl”
“0 Allah, I am harsh, so soften me for the people of obedience per the truth
for seeking your and the hereafter”

This request demonstrates Umar's (RA) self-awareness and desire to
improve his nature. He prays to Allah to enable him to treat the obedient with
kindness and gentleness. This also shows the humility he carries after a long

companionship with the Messenger of Allah (lus 1y 4de <iil Lo ). His desire to strike

a balance between kindness and strength in a way that pleases Allah is evident in
his prayer. Umar (RA) tries to be kind to people while maintaining his
commitment to justice. This demonstrates his profound self-awareness and
dedication to developing his moral fibre for the sake of Allah and the Hereafter's

benefit.

Then he says:
"ol eluzel Yy caed o ol AL o BLalg Byled Jaly eliluel e Buddly Aalall 483,05"
“And grant me harshness and severity against your enemies, immoral
people and the sinners, without injustice from me to them, nor aggression against
them”
These words resonate with the strict nature that he had continued with

him, but now it was for Islam. He wanted to continue being harsh to those who

disobeyed Allah and his Messenger. He wanted nobody to disobey or do any act
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that Allah forbade. He, in fact, felt it was the duty of the ruler to ensure such sinful
activities did not happen in his regime. The balance between gentleness for the
ones who were obedient and firmness for wrongdoers reflects his sense of justice
and leadership.

Additionally, Umar (RA) admits that he has an impulse to be cautious or
even frugal, for which he prays:

"igyall il 3 § s gunds ol

“0 Allah, I am stingy, so make me generous in acts of goodness”

His wish to overcome any hesitation to spend money on worthy causes is
made apparent by this request. Umar (RA), however, didn't want to become
generous to the point as to be wasteful.

He added:
"...S):':Yb‘.\.‘b g Uy g\.bi @-L‘-’."j A Mg ;Ly Yo s Vo 8w AL (0 i.\.;aé"
“In balance, without excess or extravagance, nor hypocrisy or reputation

and make me seek thereby your pleasure and the hereafter...”

Umar (RA) and begs Allah to grant him the ability to perform good deeds with
generosity. In order to ensure that his generosity is neither excessive nor
wasteful, he prays for balance. In his actions, he simultaneously looks for
protection from hypocrisy and the desire for fame or reputation. According to
Umar (RA), he should only be giving for Allah's sake. His commitment to sincerity
and his emphasis on the everlasting reward in the Hereafter are demonstrated in
this prayer. The mindset of Umar bin Khattab (RA) encourages us to acknowledge
our flaws and ask Allah for guidance in order to find the middle ground in all that

we do.
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Umar (RA) again shows his humility by admitting his own flaws. He says:
PP PETFE - P
“0 Allah, I am forgetful and heedless.”

By making this confession in his sermon, Umar (RA) teaches us the
importance of self-awareness. He acknowledges his tendency to forget and asks
Allah for help to always remember Him. The most common problem of many
conflicts is egoistic thoughts, and Umar bin Khattab (RA) breaks his ego on the
pulpit through a prayer in the sermon.

He goes on with his heartfelt dua:
"o IS G il 1859 Sl S e 2S5 qe I8
“So, inspire me to remember You in every state and to remember death at all
times.”

This section of Umar's (RA) prayer highlights the significance of
maintaining a constant connection to Allah. No matter what is going on, he prays
to Allah to help him remember Him. Maintaining a relationship with Allah
provides one with courage and direction in life. As a reminder of how fleeting life
is, Umar (RA) also prays to remember death. A person can avoid wasting time and
concentrate on what really matters by thinking about death. Because it reminds
us that everyone will eventually return to Allah, it instills humility. People are
inspired to lead morally upright lives when they consider death. Understanding
that life is fleeting, they refrain from immoral behaviour and make an effort to do
what Allah desires. Umar’s (RA) dua is an important example of how
remembering Allah and death can keep a person grounded and motivated to live

a meaningful life.
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He then says:

ligay V| 985 Y A1 B! ALy Lol B9allg Lid IoLaddl (485,15 cclicllag Joadl e cirags il pedI”

e i dgig
“0 Allah, I am weak in performing acts of obedience to You, so grant me the
energy and strength to do so with the good intention that can only be with Your

help and success...”

In his prayer to Allah, Umar (RA) acknowledges his weakness in performing
acts of obedience and worship. He understands that it takes strength, resolve, and
energy to carry out good deeds. He begs Allah to give him the capacity to worship
and correctly obey Him. This demonstrates Umar's (RA) humility and awareness
that without Allah's assistance, human strength is limited. He stresses that sincere
and pure intentions are the foundation of all good deeds. Even having the correct
intention is a blessing from Allah, according to Umar (RA).

One of the most important aspects of spiritual growth is the need for self-
reflection. Umar bin Khattab (RA) prays in his sermon:

"QL@J&J‘ ool ole Ll CBLA!} cgw.é.ﬁ l.uu\.'zlb"

“And [grant me] the ability to take myself to account and improve my

hours, and being wary of doubts;”

The way that Umar (RA) views personal responsibility is reflected in this
prayer. According to him, before a leader or any individual can lead others, they
must first work on bettering themselves. In order to turn his life into a sequence
of productive hours, Umar (RA) requests the ability to change his behaviour one

moment at a time. Umar (RA) asks God to grant him the capacity to examine his
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own behaviour and hold himself responsible. He prays to Allah to guide him in
making the most of his time and making sure that each hour is used in a
purposeful manner. In order to prevent doubts and uncertainties, he also asks for
awareness and caution in his prayer. This illustrates his dedication to bettering
himself and avoiding anything that might undermine his faith. We learn from
Umar (RA) the value of self-control and alertness in both deeds and intentions. In

fact, this concept of " a0 2.ul=s" has to be generally followed by all Muslims, but

it is formally advocated and followed in the circles of the Sufis. The Sufi Silsilahs
encourage the Muslims to regularly assess oneself so that no harm is done to
themselves as well as others through us. A great Sufi, Abdul Qadir Jilani (RA) is
reported to have said “You must acquire certitude [yaqin] after self-examination
[muhasabal], for it is the kernel [lubb] of faith [iman]. Only with certitude can the
obligatory religious duties [fara’id] be properly discharged. Only with certitude

can one put this world in its proper places.”

Now coming back to the sermon of Amir al-Mumineen Umar bin Khattab

(RA), he further states:
Joally cdpilme §lailly cdsilaes 28yally cdl oally (biliS oo lad sgliy W pually ;Sanll 2830 ol
Mg el S e ebi) fdy Lo 2,
“0 Allah, grant me the ability to think and ponder over what my tongue

recites of Your Book, to understand it, to know its meanings, to contemplate its

wonders, and to act upon it as long as I live; for You are able to do all things.”

¢ Malfuzat of Shaikh ‘Abd al-Qadir Al Jilani (q) On vigil - https://ghayb.com/malfuzat-of-shaikh-abd-al-qadir-al-jilani/
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In this part of the Khutbah, in his prayer to Allah, Umar (RA) asks for the
capacity to think carefully about the Quran while reciting it. In order to
understand its profound lessons, he looks for wisdom and understanding of its
meanings. His prayer highlights a desire to reflect on the wonders of Allah's
words as well as to read them. Additionally, he prays for the courage to live out
the teachings of the Quran on a daily basis. By recognising Allah's supreme
authority, Umar (RA) demonstrates his dependence on Him for both wisdom and

action.

Conclusion:

We see the beauty of Umar ibn al-Khattab's (RA) humility and spiritual
insight in his first Khutbah as the leader of the Muslim community. Umar (RA)
demonstrates a profound understanding of his own nature and a genuine desire
to improve his character in service to Allah and His people through his sincere
prayers. Deep themes of generosity balanced with restraint, softness tempered
by firmness, and an unwavering commitment to sincerity and self-accountability
are all evident in his prayers.

Umar (RA) sought the capacity to exemplify the highest virtues in his deeds
and intentions rather than merely asking Allah for strength in leadership. His
understanding of the Quran's transformative power is demonstrated by his
prayer to think carefully about it and to follow its teachings. His recognition of
human weakness, whether in deeds of worship, almsgiving, or time management,
also accentuates the beauty of his dependence on Allah for direction and
achievement.

This sermon is a timeless lesson in personal development and leadership.

Umar (RA) showed that acknowledging one's shortcomings and asking for divine
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assistance to overcome them is the path to true strength. His teachings encourage
every believer to pursue moral excellence and lead a life that pleases Allah, is
based on sincerity and purpose, and is focused on the everlasting reward of the

Hereafter.
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Abstract:

This article discusses the miraculous nature of the Qur'an. The Qur’an is
regarded in Islam as the supreme and eternal miracle bestowed upon the Prophet

Muhammad #. This article explores the miraculous characteristics of the Qur’an

by analyzing its linguistic inimitability (ijaz al-Qur’an), structural harmony, and
profound meanings, which posed a challenge to the most articulate Arabs of its
era and continue to resist imitation. It also emphasizes the Qur’an’s flawless
preservation, internal consistency, and all-encompassing guidance for moral,
spiritual, and social aspects of life. Additionally, the study examines the Qur’an’s
enduring significance and its function as a source of divine guidance (hidayah) for
humanity. Through these aspects, the paper asserts that the Qur'an is not a
product of human authorship but a divine revelation, serving as a lasting miracle

for all generations.
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Introduction:

The term ['jaaz is derived from the root word 'a-j-z(;x=<), which translates to

"to be incapable or to be weak." Ijaaz is the miraculous nature of the Qur’an that

makes it impossible for humans to produce anything similar to it in language,

meaning, or guidance. Consequently, the wonders carried out by the prophets are

referred to as s;=»s (mu'jizah,) as humanity is unable to replicate such acts.

Key Aspects of I‘jaaz:

Scholars have identified several dimensions of the Qur’an’s [jaaz, including:

Linguistic and Literary

Unmatched eloquence, style, rhythm, and structure

Arabs, masters of language, were challenged but failed to imitate it
Qur’anic challenge: even one chapter (Surah) like it cannot be
produced

Meaning and Content

Profound guidance on belief, ethics, law, and spirituality
Consistency without contradiction over 23 years

Legislative

Comprehensive and balanced system of laws

Suitable for all times and societies

Scientific

Accurate references to natural phenomena unknown at the time of
revelation

Prophetic and Historical
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* True accounts of past nations

= Predictions that later came true
Purpose of [jaz

» To prove the divine origin of the Qur’an

To affirm the prophethood of Prophet Muhammad &

To challenge humanity and jinn to reflect and believe

It is likely that Imaam Ahmad Ibn Hambal (d. 204 A.H.) was the first

to employ this term.’
MU’JIZAH

Mu'jizah denotes actions performed by the prophets that possess
wonderful characteristics, which cannot be replicated by humans; the term I'jaaz
represents the idea, whereas mu'jizah specifies the individual act. A prominent
illustration of a mu'jizah is the transformation of Moosa's staff into a serpent. In

the Qur'aan, this notion is referred to as 'aayah or bayyinah.

There are several criteria established by scholars for an act to
qualify as a mu'jizah.
1. It must take place under the command of Allah.
2. It should be an extraordinary event that deviates from the natural
order.
3. It cannot be replicated by any individual or entity.
4. It must take place through the actions of someone who asserts
prophethood.
5. The action must correspond with the Prophet's claim. For instance, if

the Prophet asserts that He will transform a staff into a snake, but it
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instead becomes a different creature, it would not be considered as a
mu'jizah.

6. The action must not contradict the assertion made by the Prophet.
For instance, if a Prophet asserts that a particular stone will speak,
and the stone indeed speaks, declaring that the individual is lying
about their claim to prophethood, this situation will also not be

considered a mu'jizah.

The Evidence for I'jaaz

Allah granted miracles (Mufjizat) to His Prophets as clear signs of their
truthfulness and to support their mission of conveying divine guidance. These
miracles were beyond human ability and occurred by the will of Allah, often
suited to the needs and context of the people to whom each prophet was sent. The
miracles linked to Moosaa, 'Eesaa, and the other prophets are well recognized by
all Muslims. Allah states.

o 03 o {59853 b il Slall 28 crlall 53 80 (15T 1855 08 s o8 13 T sl 3] 8 ) Foss
a8 o) KT U3 § G- pisld B &9 36 o g TS Ly o1 5l (31 51 T (¥l 2088 i 5
(£3 : olpes JT8y5)
Indeed, there are numerous miracles that were bestowed upon specific
nations,that Allah said,

(Y0 £ 8,201 yge A &4l 5 LT 8 sl 5] (g U

Despite all these wonders, however, most individuals dismissed their prophets.
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The Qur'aan as the Prophet's Miracle
The Qur'aan is the miracle of the Prophet «luy 4ile il Lo, He (olus 4de <l o) Was

bestowed with this miracle as the definitive evidence of his prophethood.

ol J e it Tl G o a5 gl ek 50 T Ll 5 ot e S8 ) (B o ST il sl 3 1555
(01-0 :aguSiall Bygus) Orindi p3dd (55835 Aadsd U3 § &

When the disbelievers asked for wonders from the Prophet «l.s 4le <l Lo, Allah

revealed that the Qur'an itself serves as a sufficient miracle.

The Prophet olus 4le <l o also referred to the significance of the miracle of the

Qur'an when he stated, "There has not been a single prophet except that Allah
gave him miracles because of which people believed in him. I have been given (as
my miracle) the Inspiration (i.e.. the Qur'aan) which Allah revealed to me. I hope,
therefore, that I will have the largest number of followers on the Day of
Judgement”i.

The declaration made by the Prophet (elus 4le 4l Le), which conveys his

aspiration to have the greatest number of followers on the Day of Judgement,
signifies that his miracle, the Qur'an, exceeds any miracle granted to earlier
prophets. The grandeur of this miracle is best comprehended through the notion
of I'jaaz.

“The Qur'aan is not the sole miracle bestowed upon the Prophet (4.l 4l Lo
«l«s). Among his other miracles are the division of the moon into two halves, the

transformation of a small quantity of food into a substantial amount, the ability of
stones, animals, and trees to communicate with him, and the emergence of water

from his (elus 44le <0l o) hands when his Companions were in need of it.i "
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The famous Muslim historian and sociologist, Ibn Khaldoon (d. 808 A.H.),
states in his Mugaddhimah:
“Know that the greatest of all miracles, and the most sacred and blessed,

and the clearest in proof is the Qur'aan that was revealed to the Prophet (< -
s 4<). This is because all other miracles, in general, were brought forth separate

from the actual inspiration (that the prophet received), as a means of proving the
truthfulness of the inspiration. As for the Qur'aan, it is the inspiration and the
miracle in one, and is therefore not in need of any external miracles (lo prove
itself), unlike all the previous inspirations, it is. Therefore, the clearest and most
powerful miracle, since it combines the boast and the proof in one (i.e.. it
combines the boast that it is the truth from Allah, and the proof for the boast).

This is the meaning of the Prophet’s (olus «le <l Lo) statement. "..1 hope,

therefore, that I will have the largest number of followers on the Day of
Judgement." This shows that a miracle as clear and powerful as this one -for it is
the inspiration in its essence - must have the greatest number of believers and

followers...”v
And Shaykh al-Islaam Ibn Taymiyyah (d. 728 A. H.) wrote, "The greatest (of all

miracles) is the Qur'aan that the Prophet Muhammad (elus 4ule < o) came with,

for it is the religion of Allah and His speech, and it is the proof of the prophethood

of Muhammad (elws ule <0l o) Its very revelation is one of the most supernatural

and extraordinary of acts, for it is the call (to the worship of Allah), and the proof

(of the prophethood of Muhammad (lus 4le <iif Jus). And the miracle (all in one)’™
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The types of I'jaaz

Numerous scholars of 'Uloom al-Qur'aan have provided various
responses: the Arabic language of the Qur'aan; the laws and sharee'ah that the
Qur'aan introduced; the prophecies it contains; the meticulousness with which it
has been preserved, among others. Ultimately, the prevailing view is that all these
elements, and more, constitute an essential part of the i'jaaz of the Qur'aan. In
essence, the Qur'aan's beauty lies in the fact that it is miraculous not merely in
one aspect, but in every dimension and perspective from which it can be
examined.

The scholar Muhammad Ibn Juzay al-Kalbee (d. 741 A.H.) categorized the
I'jaaz of the Qur'aan into ten distinct categories:
1. The eloquence of the Qur'aan surpasses that of any human speech.
2. The unique structure and organization of its verses and chapters,
along with the arrangement of the words.

3. The inability of the disbelievers during the time of the Prophet ( -
oy 4de 4i). and those who followed to produce anything akin to it.

4. The narratives and accounts of ancient nations and prophets, as the
Prophet had no access to such information.

5. The prophecies contained within the Qur'aan that later came to
fulfilment.

6. The Names and Attributes of Allah, Glory be to Him, along with the
affirmation of all that is befitting to Him, the denial of all that is not
befitting, and the Creator's call to the created to worship Him (in
essence, the perfect 'agecdah). Such a composition is beyond human

capability unless divinely inspired by Allah.
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7. The laws and sharee'ah that the Qur'aan introduced, along with the
morals and conduct it advocates. All of this contributes to the
enhancement of life in this world and the Hereafter. The existence of
a flawless set of laws applicable to any society at any time and place
is unattainable by humans, and the sharee'ah stands as the sole
example of such a legal framework.

8. The fact that it has been safeguarded and has remained unchanged
over an extensive period, unlike all other religious texts that have
been altered.

9. The simplicity with which it can be memorized, a fact supported by
experience and observation. This contrasts with all other religious
texts, as none can be memorized as easily as the Qur'aan.

10. The profound meanings embedded within it, and the reality
that a reader never grows weary of reading the Qur'aan, regardless
of how many times it has been heard or read. This stands in stark
contrast to any other book, as individuals cannot read them more

than a few times without finding them tedious and mundane."

The Language and Style of the Qur'aan
During the era of the Prophet (elus e il Us), the Arabs had attained the

peak of eloquence, which was their most cherished art! Poetry was held in the
highest regard, and each tribe competed with others to determine which could
produce the most talented and eloquent poet. At the annual fair of 'Ukaadh, poets

from across Arabia would compete for the distinction of having their poem
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receive the utmost acclaim: that of being displayed on the door of the Ka'bah until
the next fair.
The pride that was widespread among the Arabs led to the nature of the

miracle bestowed upon the Prophet(elus e <il Ao) being of a comparable kind;

Allah revealed the Qur'aan in a form of Arabic that was profoundly emotive and
eloquent, allowing the Arabs to unmistakably recognize it as a miracle from their
Creator. Furthermore, Allah challenged them to produce anything akin to the

Qur'aan, asserting that any such endeavours would be in vain.

Several elements of the literary I'jaaz of the Qur'aan are outlined as
followsvi:

1. The placement of specific words in their ideal context, as opposed to
their synonyms. The implications conveyed by the selected word
surpass those that would be expressed by its alternatives.

2. The distinctive sentence structures and syntax, which do not adhere to
a single pattern but instead vary throughout the Qur'aan. Each style is
unique, with a rhythm that is both clear and resonant.

3. The use of various tenses (such as past vs.present; plural vs. singular,
etc.) to impart deeper meanings to a passage.

4. The pronunciation of words aligns with their context. In other words,
when addressing topics that are uplifting and convey good news, it
utilizes words that are easy to articulate and pleasant to hear, and

conversely for other topics.
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5. The ideal blend of conciseness and detail. When a subject necessitates
thorough explanation, the Qur'aan elaborates on the topic, whereas it
remains concise when a brief phrase suffices to convey the message.

6. The conciseness of expression achieves a remarkable clarity, enabling
even the least educated Arabic-speaking individual to comprehend the
Qur'aan effortlessly. Concurrently, the Qur'aan possesses a depth,
adaptability, inspiration, and brilliance that serves the foundations of
Islamic sciences and arts, particularly in theology and legal schools.
Therefore, it is nearly unfeasible to convey the concepts of the text
through a single interpretation, whether in Arabic or any other language,
even with the utmost diligence.

7. There exists an ideal harmony between the two opposing forces of
reason and emotion, intellect and sentiment. In the narratives,
arguments,doctrines, laws, and ethical principles, the language
possesses both persuasive instruction and emotional impact.
Throughout the whole Qur'aan, the speech maintains its surprising
solemnity, power and majesty which nothing can disturb.

The literary dimension of ['jaaz, while being the most prominent and

evident feature of ['jaaz, presents the greatest challenge when addressed in a non-
Arabic context. The Qur'aan is in Clear Arabic" (26:195), and to grasp this notion

of I'jaaz, a comprehensive understanding of the Arabic language is crucial.

The Predictions of the Qur'aan

The Qur’an contains several clear predictions that testify to its divine origin
and miraculous nature. These prophecies were revealed at times when their

fulfillment seemed impossible, yet they came true exactly as foretold. Among the
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most well-known is the prediction of the victory of the Romans over the Persians
after a crushing defeat, which occurred within the specified period mentioned in
the Qur’an. The Qur’an also foretold the spread and preservation of Islam, the
protection of the Qur’an from corruption, and the defeat of the enemies of Islam
despite their strength. Additionally, it predicted certain social and moral
conditions that would appear in later times. The accurate fulfillment of these
predictions strengthens faith in the Qur’an as the word of Allah and stands as a

lasting miracle given to Prophet Muhammad g.

Undoubtedly, the most significant forecast of the Qur'aan pertains to its
own ['jaaz. In other terms, the Qur'an has foretold that it will endure unmatched
and inimitable for all eternity.

W olb cadslio 138 o) il 09 055 oS3 152305 alis o Srpe 15308 e J U3 43 oy & i 0l
YE YVl 8yge ) 3K e lb il el 3555 ST SN 155308 15T kS 5 103

This represents a test for all of perpetuity, and this, within itself, constitutes
another miracle, as Allah has foretold, in unequivocal and assured terms, without
any doubt or apprehension, that nothing will ever be able to rival this Qur'aan, for
all of infinity. And this is precisely what has transpired! None have successfully
contested it to this day, nor can they do so, for how could they, when the Qur'aan

is the speech of Allah?vii

The Stories in the Qur'aan

The Qur'aan recounts the narratives of numerous prophets and ancient

nations. The Prophet (clus 4ule < o) had no access to such knowledge. He had

resided among the Quraysh for forty years, and throughout this period, he had
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never been educated by any priest or monk, nor had he perused any historical
texts. Nevertheless, despite his lack of formal education, he suddenly began to
enlighten his people about the histories of former nations — from the creation of
the Heavens and the Earth, to the construction of the Ka'bah by Ibraaheem, from
the creation of Adam to the deluge of Nooh, from the parting of the Nile by Moosa
to the miraculous birth of 'Eesaa, from the she-camel of Saalih to the great fish

that swallowed Yunus... from where did he (eles 4de <l ) acquire all of this

knowledge?
(VU g Byga) Oop1and MBTedlid o33 ik (800 LT Sabeay (S3T 3 (&0le 455 s 1 2L2 35 U
In other words, the Prophet (olus 4le <0l Lo) spent forty years of his life

among the people of Makkah, during which he (lws 4de <0l o) Was not recognized

for any literary endeavours. This fact served as a significant indication that his

revelations were not self-originated, but rather divinely inspired by Allah.

The Purpose of the Stories

The purpose of the stories of the Qur’an is to guide and teach, not just to tell
history. The Qur’an uses stories as a powerful way to shape belief, character, and
behaviour. The aim of these narratives is to instill faith in the Prophets (as this is
a fundamental aspect of belief); to emphasize the perseverance of the Prophet
(peace be upon him) and the believers (by narrating the treatment of past
Prophets by their communities); to elucidate the method of inviting others to the
path of Allah (all Prophets commenced their missions by promoting the true
ibadah of Allah, tawheed); and to guide Muslims towards better morals, as each

story in the Qur'an is filled with wisdom and guidance to be extracted from.
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Their main purposes are:

* Guidance and lessons - to teach moral and spiritual lessons and show
the right path.

» Strengthening faith - to reassure believers that truth and patience
lead to success.

» Warnings - to show the consequences of disbelief, injustice, and
arrogance.

* Comfortand encouragement - especially for the Prophet Muhammad

# and believers during hardship.

= Examples to follow or avoid - righteous people are models to follow;
wrongdoers are warnings.
= Reflection, not entertainment - details are secondary; the lesson is
the focus.
* (Confirmation of divine truth - showing the continuity of Allah’s
message through all prophets.
Thus, the stories of the Qur’an are signs (ayat) meant to guide hearts,
correct behavior, inspire faith, and warn against wrongdoing—so people may

reflect and live righteously.

The Beliefs and Laws of the Qur'aan

The Qur'aan was revealed as a source of guidance for all of humanity. Its
main objective is to clearly express the genuine set of beliefs (‘ageedah) regarding
the Creator and to embed these beliefs within a legal framework (sharee'ah) that
benefits creation in both this life and the afterlife. The veracity of the Qur'aan is

demonstrated by the flawless nature of its 'ageedah and sharee'ah. In terms of
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'ageedah, the most significant subject is that of the Creator: His Existence
(Tawheed ar-Ruboobiyvah), His Names and Attributes (Tawheed al-Asmaa' wa

as-Sifaat), and His sole Right to be Worshipped (Tawheed al-Uloohiyyah).

No other faith comes close to this standard of absolute Monotheism. Jews
and even Hindus all profess their monotheistic convictions;; however, the
Christian concept of the Trinity and the paganism and idolatry associated with
Hinduism clearly demonstrate that such claims are unfounded. Although Jews
may be somewhat closer to monotheism than many other faiths, they ascribe
forgetfulness, weariness, and ignorance to their deity, among other attributes,

and lack a solid foundation of spiritual beliefs.

The sharee'ah serves as another testament to the wonderful nature of the
Qur'aan. The sharee'ah represents the law of Allah, remaining constant in its

fundamental principles. In its ultimate form, it was revealed to the Prophet ( -
ol 4de if) over fourteen centuries ago, in a particular time and location, and

among a distinct group of people. Nevertheless, when these laws are applied in
totality, they demonstrate their capacity to enhance both the society and
individual, regardless of the era or community. Regardless of which aspect of the
sharee'ah is examined, it is consistently found to be flawless in every respect. The
regulations pertaining to personal care and cleanliness, family life, social
responsibilities, monetary affairs, and political interactions - select any area you

prefer - the ['jaaz is evident.
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Conclusion

The Qur’an stands as the most significant miracle bestowed upon Prophet

Muhammad g, serving as clear proof of his prophethood and the divine

foundation of Islam. Its unmatched eloquence, flawless preservation, and
comprehensive guidance reflect the words of Allah rather than human creation.
As a guiding source (hidayah) for all of humanity, the Qur’an continues to be a
living miracle, directing believers towards faith, righteousness, and success in

both this life and the Hereafter.

kksksk
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Abstract:

Religious poetry represents one of the most significant literary genres that
has contributed to shaping Islamic consciousness throughout the ages. It has not
been confined to aesthetic expression alone; rather, it has served as a means of
disseminating doctrinal and moral values, strengthening love for the Prophet g,

and venerating scholars and righteous figures. This form of poetry has been
closely associated with educational and Sufi environments, where it has been
employed in lodges, schools, and circles of remembrance as a tool for moral and
spiritual 4.4 (tarbiyah and tazkiyah), as well as a powerful medium for emotional

and spiritual influence.

Among the forms of religious poetry that gained widespread popularity in
Muslim societies are religious chants (anashid), distinguished by the simplicity of
their language, the strength of their rhythm, and their ability to reach diverse
segments of society, both elite and common alike. Scholars and educators
recognized the value of this literary form and employed it in teaching,
disseminating religious knowledge, and cultivating love for knowledge and its
bearers within the hearts of learners.

In the Indian subcontinent—particularly in the region of Tamil Nadu—
religious schools played a prominent role in integrating Islamic sciences with Sufi
spiritual training. Among the most notable of these institutions is the Hamidiyya
School,which has been noted for its religious chants as an integral part of its
educational methodology. This school produced a rich ‘chant tradition’ that
reflects its vision of harmonising the Shari‘ah with spiritual truth (haqigah), and
uniting knowledge with practice.

The chant “Our Master Imam al-Bukhari”, composed by the scholar and
poet al-Hajj al-Nahwi Ay al-Mutu Waba al-Fasi (may God have mercy on him),
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stands as a distinguished example of this tradition. It combines praise of Imam al-
Bukhart and exaltation of his scholarly stature with a spiritual linkage to the
Muhammadan light and the sacred chain of saints and righteous figures. Hence,
the importance of studying this chant lies in its artistic beauty, its doctrinal and
educational dimensions, and its role in strengthening love for the Prophetic
Sunnah in the hearts of its audience.

This study aims to address key questions, such as:
How are the aesthetic features of Prophetic praise manifested in this chant?
What are the defining characteristics of the image of Imam al-Bukhari as
portrayed by the poet? And how does the chant contribute to fulfilling an
educational and pedagogical function within the context of the Hamidiyya School?

Key words:

Imam al bukhari, Hamidiya hymns ,Sufism ,praise ,Islamic heritage , Muthu
waba Al Aalim Al Fasi,poetry.
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Abstract:

This article examines the educational and social contributions of two
eminent philanthropists—Haji Jamal Mohamed Sahib and Khaja Mian Rawther—
who played a pivotal role in advancing Muslim education in South India,
particularly in Tiruchirappalli. It highlights their efforts in founding and
supporting educational institutions, promoting Qur’an translation projects, and
establishing scholarly bodies such as Maijlis-ul-Ulama. The study underscores
how their vision and philanthropy culminated in the establishment of Jamal
Mohamed College, which continues to serve thousands of students, reflecting

their lasting legacy in educational reform and social upliftment.

Keywords:
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(LpFHLOG| FTAVILT 6 isGer.

eBLITUI 6 L&D BGTO)HTeL

mAwm LOOSWT 6TaTD HVa] BMIUTEBDHTS 1925 LD 6wT(H) eHLITL 631
WL FLd OB TenFHeW (LpGTIeTTer TS LIS L 1Sl 2r&F o Gaer o 161 O&T(RSS Mi%eir
Cogitd 9edlai LIvE®mSEaLD G606 CHaILIBS LoFTevT LOHMILD BSaUFGD 2 GULDT

wggen T CLITEIDDMBD G TTTOTLOTGT LIGST 2% o) O)FuIg GTaTTIS 6.
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Oeaiena LrsTaIEP e LsFHeT CGmeaauiled (1931 FHewrabls®Lifer Lig) 7%
wpavedlbser @) prsastd. 940G CrIsFed P rauL' L BI%Hafed HTeTE 4% (LpebedbEaT
Q@ps

ST TIOWTET TT6Y S50
FpFR I TP B ups LsLHCILBD CHrLp auesla i LWTeT 1716 S 50 96 [is el e
9 (BBSE L{SGOT FT6ST QAT LOW TS J1e S50, (@)eur 1880 @)e0 LIm bS5 TS.

&g LW greyssi Hmed OFbur’iged 1883 Qe 7 edsi LFLILIGTaI6D
apary  Gzred ugafiBL OsmfipsFreawsamers Osrar® Gsred aissssms
OsrLipsmi. LuGeum UeTeleuTFaseT SL (HeUSDHGHLD I 6T(LPH I THEHSELD
Blewpw B% 2 sall yellssri Qeufler wewpes@L D@ Qeufler Sy@peoLn wEHeTTH
&Mgm LOWTGT JI0YsSI Ieuiser Fpsuilear oauasflagans S5 Csrafled HoBSTI.
OlFairen et HPB5HI601% HOTH 2 Wi HIeudsLl LaTefulled @B ML 61 @ LILIL_GHT (3)6u(Hen L
uaref setey s5iEs5 Cumesig. QLiLled HBhFF ups LG euenflad ClFuisGsr®
SIS (LPWDFW T SLOLD 2 (5] 9,mIFHevid YFwelpPlevd Fmps CFiFF uyid LiudpFuyid
QOuppd. b Figer 2 epLiume WsLGuwpL CsmplewF g ey LedCaumn Bafes
OsmPlomL LiBIS®r L&HSS Fwmi @y Csmy epuml pFed®h Q)BSGL HaTadE

segyenL_w CFTHDFTeVemwd CIFLOGHLOWTH [bL_G B G

@) ClLIHLD CUGTATGHET 2,68 U TES) ELOTEV (LPFHLOG| FTQUDILT DD MILD &MY T(LPWITGHT
ITSSI HHw QB B @BFW  BILYDGL  WEEE@SGL LU W
FpSSFD G L Caemeusemar OFUIFHSEDIIFT HYFO (LPSEWLDTGS eLPGTM)
LG (LD MM GO LDF) GBI .

1. 10g2e5le®ed 2 GULDIT HGWLOLIL]
2. BBsGIYer Qwmhowitiny ueflasns CFuiwiiul’ L o 56
3. @O (LPFHLOF| HOGVTIH
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1025l F60 2 VLT

DAY (LP&HLOG FTAUNLINGT FHESW TG DT (LPAUISET TIBST 3 6U[TdHGEHLD
FMSQT LOWITGT TT60YSSHGT &BeWS W TET 6168 (LpFHLOG| LOWITGT JM6YdS50 2 euis@nd Ceaimy
FovpLd @) ewentbg FHFFRTTLLIGTaNUNGD Lbg)eS)eW D) 2 GULDT 6TeTE/LD YeoLoLienil 1918
YLD Yes1(h) O\FTL_mIF st ()% ewLoLicnL 61D LI(HSSHIUSDHETH GUGTATED T2 LANLITGHT
greYs%0 euiser (S0CLTE LOTed (LPHLG FHOTH OLOBFIOTAT Q)L LD) HTHS
OFrpsiomes 124 aFsi Bwges @Sav e 2 WILT  FOLSETE  Celesiiy
BRTOSTHL_WTHE NSSTIHGT. YSPHTE @R YDSHL L HaTeOWF FHaUSHLILIL (R

CLopC)& et LIcssHET BL_[BS 6T,

Q@)% AWIHHLL_ewarulled 6Tes (LpHLDG LOWITEST TTaSST 2 UTHET ST Q)IS) [BTeT
QUHT FOWMITEYLD LoT6Y QTP 6T FTaL] 9QUTHGT FHIGHEIS HeOGa TTHLD
QBBSTH. QBS LOIF® 2 GULDT HYWLOLILNDETET (LPSGTWLD SL IQL LD SL (HeUSDHHTSE
1924 416 pewdT(h) SQLOTGD (LoD GG FTalL] Fesig O\FTES LiewidsB S (BHSG epLmw 25
uilgs OFevey OlFuigmd. Qerewpw gonew (Lp&Hwg seoeprfluflesr wpsLiL HL gL Lb
931516 61TLIZ) GDILILINL_55555).

Q@) e iseleT M5 5% @ LI LD @ LD (LPHLOG] FTQU)LILD TTEQ LA TGS TT6 5% (HLD
1@edlged 2 einm ClummLiLEemar SDOLIL SHeuasisg UBSesTT. Q)BS HeHLOLILITGTS
LOTIS% W EHISEH5EH B (B GIer won/d B9 Cwrflsemer uiey GCFuiwsdmgw
S UIey eowions GlFwedLl L g @6 euflwns L Gaum Comflseled B (5% @026

Qm PO LwissLILL B Ceuaflud i1 e

10@)60la 60 2 GuLD TGS (LpG6D LoMBI(®R FGITL 1960 1920 LD 2pe8T(R Bew L O)LIDDI).
OsmL_grpg 1922 1927 b per(hsaiieyd IBETHS6T OSTL[GBg BeoL OClLIPmes.

@ orpT@RSHeNeT OeuPPls@s FTgenTLoneTeuiHaT @) ClLI(HLD CUGTATEOEGIT &TLD.
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P %S Iy QPG FLIL] Lics)

@erTl $1gem west greyssi g FwalCoCu HBpa@Gigemet $LySe
Om PO LWFLILSD LpSEHW LIBIG UEBSSTH. 9 ST LG QLB LITHaI) 6uisenar
Bwiblgsmg. 1925 Qe yumotlsstiu’ L @uiuesfl 1929 @60 (LpLSSLILIL L & 2 DD
BEOTLIT @I (Lp&HLogl Framllier 1% o gafluyL 61 COFSTL_mSLLIL L 9FFESHD Q)5
QFRL_ L @ 961y Geuefud i1 g

DIOTE (PFHIDG| F 0T

Uy wpp/ @everilw Loss%E5s5%m15 Geuesty FHFF U ST asTdlenet
Bloias Gouest(hLd 6TeTLIG gLOT6Y (Lp&HLogl FTQVIL euisefiesr CBrEsioms Q) (BbSSl
etas1Gou FHFRuilest Gl euesslisans DeHHs HT1m Wwrer greysss Cor® (3)enenTpg)
SV BSTCVTHRSH QUBS T,

Qe L't $TewgBed UETaTe)d ILOTEY (LPFHLOE| HUTHET OGO BEH QL L FTeD
QUTG| YFLILILG TS| PSS GLOTTH 6TLDGg0 @LpTed (Lpend i G68T 6 THaT HeOaTf
Flug@GLd Lessilenw QOFmL_gBsmd QamGHs CsemauwneT L 191 BIEEET @LDTCD (LPHLOS)
FralLl 6T G@OLL uBsalliumes ¥ 2,75,000 QFewalled $L L LI’ g).

@FaT  allenareuns @AM  (LPSHLDG SOOI o (heurd), 11.07.1951 jermy
LICGLITenF W O\ FGIGHGIT LOTHTGRT (LPSGHLOEF] LY 6Ta) & LDTIFTLE) TTSOT e FHaTTe) 250

LD TGRSR 1% @ LGS OB ML_E1%) e0aUsSSLILIL L G,

aTnl APlw eralled YIINSSLILIL L. @A) (LPHLDGI HOWVTT YT
Guned senargg @Qeimi Fiomi LestesflgesT_muilgd oneseugseler sevails Ggemauani
Bleopaey CFuig auBPnG. HOTAUNGT BlIaiTs @(Lp SeMeVaITTH GUGTATED QD TEYTLOWI T6T
gmeY$S 0 euiser 1951 (psed 1954 y1b a1 eueng ClummiLiL] uESS Tl feu(HenL
Blewesteney CUIpmid euestewnTd FSOTAUIGT (LPFTenLd LoTessTaud @ (H)Fw T
aprgmiwret O et Quwi GLULUUC® Qemmerad ewpsHLILIL (B
QUMBFB D).
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ry ey

STGTVLODD F®VUTHATT Faet Ha(k) OFfLiieoL_ujd. BT (R LDSFET UETLD
Oumpieug. Ialeuensulled FOMILD FETTWLOOMTS Q) (HeUHLD CUGTTOEHGTTGT GUDTEYT
wwrer greyssd wpmild anmed @wre (LpHwg FTavlll G @)meflear Heoaill
ol Slwuned Q& LOTUIISSETSEETEST  (G@OUBISEOT LS HFFUIL_OT  UTLPBS

O)F TEWTLY. (5% ) GBI T GTGTLIF 6D GTATATATE LD @91 L5 GOEHGV.

169687 [6)GBI D KTV G

* @A (PFHLoG. QBPW auisFs Qereugss wpmid CaFPweurs), Ge L9 L9 GorGy,
SLOPISHLD (LPeWGSTQUT F 9 F FWS HL0G| LNCTTSH, @L0Ted (LpSHLOGI HeOSVTH
saTTTL & Clouafluf® HHEF. 279 emev 2023

o Q@arplenew @)TesTL_MLD YeST(B) FAGTHILD LI(HAULD SLOILD LITL_ BTGV, (LPSHI%HEH 6V
SLOpTUIaSFIeOm QoI (Lp&HLOG HONTH STTTL &) F(HFF. 6w 2020.
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