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Abstract

This article discusses the life and works of Dr. Tayka Shu‘ayb ‘Alim who is considered one of the
greatest scholars of the 20th Century. He played a significant role in the field of Arabic and Islamic
studies in Tamil Nadu and Sri Lanka. This article, further, mentions his most celebrated book “Arabic,
Arwi and Persian in Sarandib and Tamil Nadu”, which is a valuable masterpiece about culture, politics,
society, and the scientific, literary, and religious activities achieved by Muslim scholars in Tamil Nadu
and Sri Lanka.

Keywords:

Dr. Tayka Shu‘ayb ‘Alim, Arwi language, Scholar of Tamil Nadu and Sri Lanka, Arabic, Arwi and Persian
in Sarandib and Tamil Nadu, Recipient of President Award
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The most important feature of this book is that it focuses attention for the
first time on the role played in the Arwi area by spiritual personalities. The
learned author, who is well known in the Islamic circle, deserves due recognition
and credit for this original contribution in this field. -M.A.Azeczur Rahman M.A,,
B.L., Former Advocate High Court, Madras

This unusual research is unique and to my knowledge, not undertaken by
anybody else. The publication of the book will be of immense value and a
noteworthy contribution to the academic and literary world. -Alhaj A.H.M. Azwer,
M.P. Former Hon'ble Minister of State, Muslim Religious & Cultural Affairs,
Government of Sri Lanka.

The wealth of information that he has collected in this volume will prove to
be a valuable reference material to the coming generations of Muslims on both
sides of the Palk Strait. - Justice Jameel, Former Ambassador of Sri Lanka, Abu
Dhabi. U.A.E.
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The role of the Sufi scholars in Tamil Nadu in inspiring the Muslims and
their contributions through their literary works are.... discussed in detail which is
laudable. -Mufti Kazi Salahuddin Muhammad Ayub, Govt Kazi. Tamil Nadu.

An eclectic work on a neglected subject. The author is not from the Urdu
region. Yet he has extensively dealt with the learning of Urdu and Persian. The
appendixes alone, especially from ten to thirty, make a highly informative and
enlightening book within a book. - Dr. Fahmida Begum, M.A., Ph.D., Former
Director, B.P.U., (Ministry of Human Resources & Education), Govt. of India, New
Delhi.

This work is a monumental one and deserves serious study to know more
and more about the great souls of Islam who, during the course of history, kept
alive the flame of Islam in this region against all kinds of odds. -Dr. P. Nisar Ahmed,
M.A., Ph.D., Former Head, Dept. of Arabic, Perian and Urdu, University of Madras.

After going through the book, we come across the invaluable, original and
rare contributions of the Arwi Muslims to the promotion and wide spread of
Arabic, Arwi and Persian languages in the Arwi land...It requires an outstanding
caliber, patience, foresight and critical mind to write books on the culture and
civilization of the people. The eminent author, Dr. Tayka Shu'ayb, has all these
sterling qualities in abundance. - Former Prof. Rafiuddin Naqvi (Bombay),
Principal, Madrassthul Hilal, Dubai, U.A.E.

Many books describing the contributions of the Indian Muslims to Arabic,
Persian and Urdu have come out. But they do not contain any account of the
contributions of the Arwi Muslims in this regard. This book is the first of such an
effort. - Prof. N.A. Faruqui, Former Head, Department of Arabic, Delhi University.
Former Chief Editor, Thaqafathul Hind, Arabic Quarterly, Government of India,
Delhi.

The Arwi Muslim community is bound to be grateful to the author who has
sacrificed his valuable time to conduct research and bring out the rare but hidden
treasures of the contributions of the Arwi Muslim scholars, savants etc. in the
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form of this important book. - Dr. M.A. Shukri, Ph.D., Former Chief Director, Jamiah
Naleemiah Islamiah, Beruwela Sri Lanka, Former Head Dept. of Arabic & Islamic
Studies, University of Ceylon, Peradeniya Sri Lanka.
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Abstract:

The Arabic language has witnessed remarkable growth in Northeast India,
particularly in states such as Assam, Manipur, and Tripura, where religious and
educational institutions have played a central role in its spread since the early
[slamic period. Arabic began to take root with the arrival of Muslim scholars and
preachers in the region, finding a firm place in maktabs and mosques, where it
served as the primary medium for teaching the Qur’an and religious sciences. In
modern times, community schools and Islamic universities—such as Nadwatul
Ulama and Darul Uloom—have further strengthened the status of Arabic,
producing generations of scholars and writers proficient in the language. Cultural
associations and locally published Arabic journals have also boosted linguistic
and cultural awareness, fostering a vibrant literary environment where creative
works in Arabic poetry and prose by local authors have emerged. Although Arabic
is not an official language in these states, it has retained its position as a religious
and cultural language, and it has even become a bridge for communication with
the Arab and Islamic world. In recent years, there has been a noticeable increase
in interest in Arabic studies at public universities, signalling a promising future
for the language in Northeast India.

Keywords:

Development of Arabic, Northeast India, Arabic influence, current state of
Arabic, cultural and social impact, growth of Arabic literature
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Abstract:

This study presents a linguistic analysis for (Q. 16:1), followed by a new interpretation. This analysis is
based on some modern linguistics principles, which are Binding Principle B, which is the principle responsible for
the interpretation of personal pronouns in the modern linguistic theory, the Subcategorization Principle, which is
responsible for the nature of complements and their structure, and also on the nature of the structure of the Arabic
construct state. This analysis is thus based on a new approach to the syntactic relations between the sentences
that make up this verse, and on the structure of construct state expressions, as well as on the nature of the
complements/objects of the verb yastafjil. The study shows that the relevant pronoun must be interpreted to refer
to one of the nouns that the available exegesis books claim it does, and may not refer to the other noun. This
proposal is supported with evidence from other Quranic verses. The study also aims to show that modern

linguistic theories are able to support some of the available interpretations and refute others.

Keywords:

Interpretation of the Holy Quran; Linguistic analysis; Interpretation of pronouns; Binding Principle B,
complements, construct state.
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Abstract:

This article highlights the sacrificial lives of female companions of Prophet (SAW), How
they lived their lives under persecutions and life threats in the early stages of Islam, yet they
proved their intellect, bravery, leadership and many more notable qualities. It is an attempt to
mention some of the great sacrifices of them for the sake of Allah (SWT) and his beloved

Messenger (SAW). As stated in classical reflection:

“These Exemplary Sacrifices will remain alive in the annals of Islam....
Examples to follow until day of giyamah” .

Keywords:
Sacrifices-Sahabiyyat-faith-leadership-martyr-Prophet Muhammed (pbuh)-

Unwavering faith- Persecutions- Torture- Muslim Ummabh.
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Introduction:
The Sahabiyyat: The female Companions of Prophet Muhammad &, stand as luminous

pillars in Islamic history. These extraordinary women were more than witnesses to revelation;
they were warriors, scholars, and trailblazers whose sacrifices shaped the early Muslim
community. Despite a historical focus that often emphasized their male counterparts, the
Sahabiyyat played critical roles across religious, intellectual, social, and military spheres:

teaching the budding ummabh, preserving and transmitting Hadith, supporting the Prophet &

in times of trial. Their stories serve as a tales of courage, wisdom, and selflessness and offer us
profound lessons that resonate to this day. From the first martyrdom of Sumayyah (RA) to the
battlefield courage of Nusaybah (RA), their unwavering faith, resilience, and leadership under
adversity set enduring examples of devotion and sacrifice.

This article sheds a light on the sacrifices of these remarkable women, who they were,

what they endured, and the legacy they left behind, for Muslim ummabh.
Khadijah bint Khuwaylid (RA) - Pillar of Faith and Sacrifice:

The sacrifices of Khadijah bint Khuwaylid (e 4 o), the beloved first wife of Prophet
Muhammad %, focusing on her unwavering support, generosity, and enduring legacy. Khadijah
(RA) was the very first person to accept Islam after the Prophet # received revelation, offering
heartfelt comfort and surety when he returned from Mount Hira trembling and fearful. She
affirmed his prophethood and encouraged him to be steadfast, saying,

“Allah would never humiliate you... Stay firm... I testify that you are the awaited
Prophet.”’

A successful merchant, Khadijah (RA) invested her entire wealth in the early Muslim
Ummabh. During the Quraysh boycott of Banu Hashim, she used her wealth to:

e Provide basic needs like food, water and shelter to the oppressed Muslims in the
valley of Abu Talib.
e Ransom enslaved believers, feed orphans, widows, and the poor.

e Host gatherings to Call people to Islam

https://www.alsiraj.net/English/albayt/html/page02.html?utm_source=chatgpt.com\
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The Prophet £ said,
“No wealth was profitable for me the way the wealth of Khadijah was.”

Despite her prior luxury, Khadijah willingly endured years of Misery:

e Lived through severe economic hardship during the social and trade
boycott.

e Accompanied the Prophet # in exile-like conditions, lacking basic comforts,
yet remaining steadfast and cheerful

e Spentall her assets supporting Islam—so much so that at her death she left
nothing, not even enough to buy a shroud; the Prophet £ used his own

cloak to wrap her for burial.

Her death in 619 CE marked the beginning of the “Year of Sorrow”
(‘Am-ul-Huzn). Khadijah (RA)’s emotional strength and unwavering belief
sustained the Prophet ¥ through the most tiring phases of his mission. Her calm
presence and constant support helped him endure scorn, hostility, and isolation.
Upon her death, the Prophet # expressed immense grief—saying even years later,
“Was there any other like her?” and declaring, “By Allah, Allah has not given

me anyone as beneficent as she”

Khadijah (RA) is remembered as one of the four greatest women in Islam—
as praised by the Prophet ¥ alongside Maryam, Fatimah, and Asiyah. Her life
exemplifies steadfast faith, selfless service, and integrity, showing how spiritual
commitment can coexist with worldly success and purposeful leadership.
Khadijah (RA) did not just support Islam with words—she stood by the Prophet
% with her faith, her fortune, and her very being. Her sacrifices laid the foundation

for the early Muslim community to stand firm and grow
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SUMAYYAH (RA), THE FIRST MARTYR OF ISLAM:

Sumayyah (RA) was an Abyssinian slave lived in Mecca, owned by Abu Hudhayfa al-
Makhzumi. She later married Yasir ibn Amir (RA) and bore a son, Ammar (RA). As one of the
first seven individuals to openly embrace Islam, alongside figures like Bilal and Khabbab.
Sumayyah (RA)’s conversion marked her as a courageous pioneer of the new faith. Sumayyah,
her husband, and son endured severe torture by the Qurayshites, forced to stand in scorching
desert heat wearing mail-coats, whipped, buried in sand, and publicly humiliated. Even Prophet

Muhammad (&) could not intervene, but offered consolation, saying:

“Be patient, O family of Yasir! Your promised abode is Paradise.”’

Abu Jahl, got furious by Sumayyah (RA)’s steadfast faith, reportedly after she spat at
him—stabbed her with a spear, piercing her midsection or private parts, causing her
martyrdom. She thus became the first person, and female, to be martyred in Islam. Shortly after,
Yasir (RA) also died from the torture, becoming the second martyr.

Sumayyah (RA)’s fearless defiance transformed her into a symbol of courage and
conviction, a woman from a vulnerable background who upheld her faith unto death. After Abu

Jahl’s demise at Badr, the Prophet & comforted her son Ammar, affirming Divine justice:

“Allah has killed your mother’s killer”

The Prophet & honoured her memory by addressing Ammar as ibn Sumayyah (“son of

Sumayyah”), thereby elevating her status. Sumayyah (RA) didn’t just make history but she
hammered out a timeless legacy. Her life and sacrifice exemplify profound lessons in patience,
courage, and absolute trust in Allah. For today’s Muslim Generation she remains as a profound

example: faith is never determined by status or strength, but by the steadiness of one’s heart.

Asma bint Abi Bakr (RA): Dhat al-Nitagayn — her sacrificial Legacy

Asma (RA) embraced Islam very early, she was the 17th or 18th person to accept the
faith in Mecca. From her adolescence, she courageously lived as a believer amid intense demur.
During the Prophet £’ s secret migration, Asma (RA) carried provisions under great risk. She

prepared food and water for Prophet # and her father Abu Bakr during their three-night stay

https://uswatulmuslimah.co.za/the-first-martyr-in-islam/?utm_source=chatgpt.com
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in cave thawr. There was no rope available, so she tore her waist cloth into two pieces, one to
secure the food bag and the other for the water, an innovative act leading the Prophet ¥ to pray:
“May Allah replace your belt with two belts in Paradise”’

Thereafter, she earned the honorific title Dhat al-Nitagayn (the One with Two Belts).

After the companions escaped, Abu Jahl attacked Asma demanding to reveal the
Prophet’s hiding location. Despite being heavily pregnant and suffering a forceful slap that
dislodged her earring, she refused to betray them and held her silence with great patience. She
migrated while heavily pregnant, without hesitation. After reaching Quba she gave birth to her
son ‘Abdullah ibn az-Zubayr (RA). Her newborn son was celebrated as the first child born to
the Muhajirin in Madinah.

She was Married to al-Zubayr ibn al-Awwam, she helped sustain their household despite
poverty, she baked bread, feeding the horse, fetching water, and grinding fodder for cattle, all
with Her generosity was distinctive—unlike others who stored first and gave later, Asma’ spent
everything she had immediately on those in need.

Asma’ bint Abi Bakr (RA), Dhat al-Nitagayn, embodied unwavering faith and remarkable
sacrifice—resourceful, enduring, compassionate, and bold. Her life paints a timeless portrait:
faith demands courage, service without limit, and resilience amid trials.

Umm Amarah (A) Nusaybah Bint Ka’b (RA): The Embodiment of
sacrifice and The Shield of the Prophet &

Umm Amarah's full name was Nusaybah bint Ka’b al-Maziniyyah al-Ansariyyah. In the
advent of Islam, when faith often came at the cost of life, wealth, or family, a few souls stood out
not merely for their piety, but for their unwavering courage and sacrifices. Among them was
Nusaybah (RA), a woman who did not just support the cause of Islam from behind the scenes,

but who fought on the battlefield, shed blood for the Prophet &, and endured great loss with

firm faith. Her life is a glowing testimony to what it truly means to sacrifice for Allah and His
Messenger. She belonged to the tribe of Banu Najjar in Medina. Before the rise of Islam in the

city, she was known for her wisdom and leadership within her community. She embraced Islam

https://islamlegacy.com/asmaa-bint-ibi-bakr/?utm_source=chatgpt.com
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in its early days and was one of the few women present during the Pledge of Aqabah, where the

people of Medina swore allegiance to the Prophet & and committed to protecting him. Her

journey of sacrifice did not begin on the battlefield rather it began with a conscious decision to
devote herself, her family, and her future to the mission of Islam , no matter what the cost was.
The most iconic episode in the life of Umm Amarah came during the Battle of Uhud. Initially,
she joined the battlefield not as a fighter but to serve water to the wounded and support the
Muslim army. But when the battle turned and the Muslims were caught off guard by a surprise

attack, the tide changed dramatically. The Prophet & was left vulnerable, surrounded by only

a handful of defenders. It was in that moment that Umm Amarah (RA) proved her valor. Without

hesitation, she picked up a sword and a shield and ran to defend the Messenger of Allah . Her
husband and two sons joined her to defend the Prophet &, and together they formed a human

shield around the Prophet g.

The Prophet & later said of her:

“Whenever I turned to my right or left on the Day of Uhud, I saw her fighting to protect me.”
(Ibn Hajar, al-Isabah)

She sustained multiple deep wounds , some reports say it was up to thirteen , while
shielding him from enemy attacks. One of her sons was severely injured, and while bandaging
him under fire, she urged him to return to the battlefield. When the Prophet pointed out the
man who had wounded her son, she attacked him with such force that he fell.

The Prophet #% was moved by her bravery and  prayed,

“O Allah, make them my companions in Paradise.”
She replied: “I ask nothing else, O Messenger of Allah.”

Her sacrifices did not end at Uhud. Years later, during the Battle of Yammah against the
false prophet Musaylamah, Umm Amarah , she was now over 60 years old . Once again, she
picked up her arms. In the intense of battle, she was severely injured and lost one of her arms.
Her son Habib ibn Zayd (RA) was captured and martyred by Musaylamah in a brutal manner,

piece by piece, for refusing to renounce Islam or affirm Musaylamah's false prophethood.
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Despite this heartbreak, Umm ‘Amarah remained steadfast. She said,
“For this [ have prepared myself. I counted my son as a martyr in the path of Allah.”

Umm Amarah (RA) stands out in Islamic history not just as a courageous woman, but as
a symbol of what complete dedication to a cause looks like. She lived her life with one goal ,to
support the truth, no matter the personal cost. She did not merely speak of loyalty; she
demonstrated it with her sword, her body, and her heart. She was at the center of the battlefield,

a literal shield of the Prophet g, and a witness to some of the most decisive moments in Islamic

history. In a time when many chose comfort over conviction, Umm Amarah (RA) chose sacrifice.
She represents an undying spirit of loyalty, courage, and submission to Allah's will. Her name
continues to inspire generations of Muslim women and men alike : to live with honor, fight for
justice, and stand firm in the face of adversity. As the Prophet &’s dua for her echoes through
time

“0 Allah, make them my companions in Paradise”/

Conclusion:
The companions of Prophet g stand as shining embodiments of Sacrifice, resilience,

faith and service in the developing stages of Islam. Together, these remarkable women defied
convention, endured persecutions and moulded the budding Islamic community by their
exemplified art of leadership, scholarship and selfless service etc. They Sacrificed their loved
ones and lives for the betterment of Muslim ummah. The lives of sahabiyyat reflects and
reminds us that true sacrifice transcends gender. They show that women can be a scholar,
leaders, martyrs in the pursuit of truth and justice.

May Allah (swt) be pleased with all the sahabas and sahabiyyat and elevate their ranks

among the pious and enable us to carry forward their legacy in our own lives.

https://www.reddit.com/r/islam/comments/1jfhmvl?utm_source=chatgpt.com\
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Abstract:

This article depicts the moral values projected by the women poets as mentioned in Abu
Tammam's masterpiece "Diwan al-Hamasa", an influential anthology of classical Arabic poetry
from the pre-Islamic and early Islamic periods. It sheds light on the notable poetesses such as
Umm Qays al-Dhabiya, Al-Awra' bint Subay’, and others. By their elegiac poems, they articulate
honour, courage, justice, and communal responsibility. Their verses project personal inflictions
while simultaneously invoking broader moral values that resonate with their communities. By
combining individual grief with collective ethical values, these women poets maintained
societal norms and offer tribute on duty, loyalty, and resilience. Their works not only enrich
Arabic literature but also serve as a stepping stone for future moral discourses in poetry,

focussing the enduring strength of community and the complex interplay of loss and honour.
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Introduction

Abu Tammam’s, Diwan al-Hamasa- an important anthology of Arabic
poetry from the pre-Islamic and early Islamic period. Among its collective
composition, the works of poetesses stand out not only for their emotional depth
but also for their impact on moral values and ethical conduct in a turbulent time.
This article explores the contributions rendered by the several poetesses
included in this anthology, highlighting how their verses project the themes of

honour, courage, justice, and communal responsibility.

1. Umm Qays al-Dhabiya

Umm Qays al-Dhabiya is famous for her impulsive elegies reflecting the
profound grief of losing her sons. Some of her stanzas question the nature of
bravery in the face of adversity, urging her community not to bacjwatd from
confronting their adversaries. Her poetry focusses the sicio-moral duty of
defending one’s family and seeking justice, illustrating the respect given to the
valorous in Arab culture. Through her voluminous poetry, Umm Qays not only
laments personal loss but also calls for communal integrity and courage,

demanding the societal expectation to uphold honour.

In her poetry, Umm Qays concerns of defending one’s family and
community in the face of adversity:
This verse was mentioned in the "Diwan Al-Hamasah" under the title

"Elegies," page 438, poem number 281,
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Poem:

"Who will stand against the adversaries if the clamor intensifies,
After Ibn Saad, and who will lead the lean, noble steeds? In a scene that spared

those absent from it, In a gathering of the foremost of people, well-attended.™

This poem raises questions about courage and duty, emphasizing the moral
importance of standing up for justice and the protection of loved ones amidst

conflict.

2. Al-Awra’' bint Subay’

Al-Awra’ bint Subay’ hails from the Banu Dhubyan tribe and is known for
her elegiac poetry, specifically mourning her brother Abdullah. Her verses depict
the stark realities of loss while embodying a moral imperative: to honor the
deceased through respectful remembrance and the pursuit of justice. The imagery
in her poem, where she likens her grief to a fire, serves not only to convey her
emotional state but also underscores the communal bond forged through shared
experiences of sorrow and valor. Al-Awra's poetry exhibits a sense of duty among
the living beings to carry forward the virtues of the fallen.

Al-Awra’ reflects on her sorrow for her brother Abdullah, urging readers to
honor the memory of the deceased through virtuous living:

This verse is found in the "Diwan Al-Hamasah" under the title "Elegies,"

page 452 /1, poem number 151, where she laments her brother Abdullah:

1 Zubair, K. M. A. A. (2024).The Women Poets in the Diwan al-Hamasa by Abu Tammam.
. London: Noor Publishing.pp:31
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Poem:

"I weep for Abdullah as the dawn broke, His fire was surrounded, A thin-skinned

man, He did not release his garment from the encircling.™

Through her loss, she invokes a sense of duty to honor those who have

passed by remembering their virtues and maintaining family ties in their absence.

3. Unnamed Poetess from Kinda

The unnamed poetess from the Kinda tribe exemplifies the theme of loyalty
and betrayal in her poetry. She laments the abandonment of a leader in battle,
ultimately asserting that true honor lies in steadfast support for one’s kin. Her
moral stance foregrounds the ethical implications of loyalty and the dishonor
associated with surrendering one’s principles. The poetess conveys that each
member of the community has a role to play in times of crisis, illustrating an
important moral theme of responsibility and the impact of collective actions on
communal integrity.

This poetess critiques abandonment during critical times and emphasizes
loyalty to one’s leader:

This verse is found in the "Diwan al-Hamasah" under the title "Elegies,"

page 401/1, poem number 851:

1 Zubair, K. M. A. A. (2024).The Women Poets in the Diwan al-Hamasa by Abu Tammam.
. London: Noor Publishing.pp:32
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Poem:

"Do not tell the people except that your leader You handed him over, even if you
fought and resisted. I mourn a young man whom the sun has not left

A single day without affecting, either harming or benefiting."

The poem conveys the significance of loyalty and the dishonor in failing to
support one’s leader, underlining the moral responsibility of standing with one’s

Kkin, particularly in times of conflict.

4. Unknown Poetess from Banu Shayban

The contribution of the unknown woman from Banu Shayban reflects on
the shared experiences of loss within a community, remarking on how death
claims its due from the noble. Her expression that they "shared the deaths"
emphasizes the moral fabric of reciprocity and the mutual obligations that bind a
tribe together.

By framing death in the context of shared experience, her poetry elucidates
the importance of valor and collective mourning, prompting a moral reflection on

the necessity of solidarity in the face of life’s adversities.

In this elegy, the poetess speaks to shared experiences of loss among her
people:
The following verse is found in the Diwan al-Hamasah under the title "Elegies,"

page 623/1, poem number 76:

1 Zubair, K. M. A. A. (2024).The Women Poets in the Diwan al-Hamasa by Abu Tammam.
. London: Noor Publishing.pp:34
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Poem:

"They said: 'A noble one from among you was killed. Just as the spear demands of
the noble, so does death. We shared the deaths, and it was our share, the best

l"1

share.

The text emphasizes the ethos of camaraderie and shared grief, suggesting
that facing death with honor is a collective responsibility, reinforcing the moral

nature of communal support in mourning.

5. Zaynab bint al-Tathriyah

Zaynab bint al-Tathriyah'’s elegiac poetry for her brother Yazid resonates
with themes of resilience and continuity. The imagery she employs juxtaposes the
permanence of the natural landscape against her personal loss, suggesting that
while individuals may pass, moral values and memories remain alive within the
community. Her reflections compel her readers to recognize the virtues of
endurance and the necessity of upholding the deceased’s legacy through virtuous
living.

In her sorrowful elegy for her brother Yazid, Zaynab highlights the
enduring nature of values amidst personal loss: Zaynab's elegy for her brother

Yazid can be found in the Diwan al-Hamasah.

1 Zubair, K. M. A. A. (2024). The Women Poets in the Diwan al-Hamasa by Abu Tammam.
London: Noor Publishing.pp:35
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Poem:

"I see the tamarisk from the valley of al-Aqiq, Remaining as it was, though
the misfortunes have overtaken Yazid. I have cut the sword; it is neither

diminishing nor weakened By its past use and its state of decline."

The imagery conveys a moral sense of resilience and the necessity to uphold
one’s values and lineage after loss. The enduring tamarisk tree signifies the

strength of familial bonds that persist beyond death.

6. Fatima bint al-Ajhamm

Fatima bint al-Ajhamm’s poetry articulates themes of vulnerability and
grief through the metaphor of a protective mountain. In her stanzas, she projects
the deeper moral aspect of grief, also the resilience required to endure such trials.

Fatima’s poetry speaks to the afflictions felt after ransoming the life of a

legendary man, maintaining a deep emotional engagement with grief:

Poem:

"Oh eye, weep every morning, Weep for the wounds in fours. You were a
mountain for me to seek refuge under, Now you have made me alone, exposed

and desolate."?

In her projections, Fatima calls attention to the ritual of mourning as an
ethical engagement with loss, asserting that honouring the memory of legendary

ones involves acknowledging one’s vulnerabilities.

1 Zubair, K. M. A. A. (2024). The Women Poets in the Diwan al-Hamasa by Abu Tammam.

London: Noor Publishing.pp:38
2 Zubair, K. M. A. A. (2024). The Women Poets in the Diwan al-Hamasa by Abu Tammam.

London: Noor Publishing.pp:43
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Conclusion

The poetesses and their stanzas collected in the Diwan al-Hamasa engage
with moral themes that are key components to the fabric of their society. Through
their effective verses, they project moral values such as courage, loyalty, justice
and communal responsibility. Their reflections coincide with moral imperatives
that compelled their contemporaries to cope up on their roles in an ever-changing
world. By showing their personal experiences with wider ethical concerns, these
poetesses not only enriched Arabic literature but also served as trendsetters for
future moral discourses in poetry. Their voices continue to inspire and provoke
thought about the dynamics of loss, honuor, and the enduring strength of
community. Each poets carches a unique perspective on the ethical implications
of personal and communal experiences, weaving the complexity of human

emotions into their literary compositions.
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Abstract:

Numbers in the Quran are not merely mathematical tools; they are deeply
symbolic, carrying profound meanings that serve as divine guidance for believers.
Each number mentioned in the sacred text has a purpose — whether to underline
a concept of spiritual significance, to highlight the perfection of God's creation, or
to offer profound insights into the laws governing both the natural and spiritual
worlds. This article explores the presence and significance of numbers in the
Quran, from the Oneness of God represented by the number 1 to the cosmic scale
of the Day of Judgment symbolized by the number 50,000. We will delve into the
deep wisdom behind these numbers and how they enhance our understanding of
the Quran’s message. The use of numbers is a key to unlocking the Quran's divine

wisdom, offering layers of meaning that go beyond the surface level.

Keywords:

The Holy Quran -Numbers in the Quran- Divine Wisdom- Tawheed-

Symbolism- Theological Significance -Numerical Patterns- Sacred Text.

Vol- 5, Issue-1 Al-Bukhari Journal of Arabic and Islamic Studies Jan=Jum. 2025
50



ISSN:2583-2379
2025 guisigel — il o Yt et 519 eyl (5| e Jodi aaadl - gaolilf adall

Introduction:

The Quran, the final revelation to humanity, is filled with profound wisdom
and guidance for all aspects of life. Among the many unique features of the Quran
is the use of numbers, which often carry rich spiritual, moral, and theological
meanings. These numbers are not just simple figures; they are signs from Allah,
reflecting His infinite knowledge and perfect order. Each number mentioned in
the Quran serves a specific purpose, providing believers with deeper insight into
the nature of the divine, creation, and the way of life that Islam encourages.

In this article, we will explore the various numbers mentioned in the Quran,
their meanings, and their spiritual significance. We will see how these numbers
help to explain key aspects of the faith, and how they offer a deeper connection to

the Quranic message.

1. The Oneness of Allah: Number (1)

The number one symbolizes the Oneness of Allah, a central theme in Islam.
The concept of Tawheed (monotheism) is the foundation of Islamic belief,
asserting that there is no deity worthy of worship except Allah. The Quran
highlights this truth through the following verse:

ASTRUICA R WSURSEUS S /RUR

"Your God is One God; there is no deity except Him, the Entirely Merciful,
the Especially Merciful." (Surah Al-Bagarah 2:163)

The number 1 serves as a constant reminder that Allah is unique,
indivisible, and incomparable to anything in the creation. The unity of Allah is a
central tenet of Islamic faith, and this is beautifully reflected in the Quranic

mention of the number 1.
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2. Pairs in Creation: Number (2)

The number two in the Quran is a representation of the duality inherent in
God's creation. Everything in existence has been created in pairs, indicating
balance, harmony, and symmetry in the world. The Quran mentions:

55585 o80ad i35 LA {0k O

"And of everything We created pairs that you may remember [the greatness
of Allah]."
(Surah Adh-Dhariyat 51:49)

The pairing of elements in creation, such as male and female, light and
darkness, good and evil, is a sign of Allah’s perfection in the creation of the
universe. This duality emphasizes that everything is in a state of balance and
harmony by God's design.

3. Stages of Life and Emphasis: Number (3)

The number three appears in contexts of emphasis and stages of action.

S PHES G

(Three days during Hajj...) — Surah Al-Bagarah 2:196

4. Sacred Time: Number (4)

The Quran also speaks of the four sacred months in which fighting is
prohibited. These months are considered times of peace and reflection:

255 D51 e (a3 S5t 15 33 1 LIS § ik 5 G 1 due 5l Be )

"Indeed, the number of months with Allah is twelve [lunar] months; of them

four are sacred."

(Surah At-Tawbah 9:36)

Vol- 5, Issue-1 Al-Bukhari Journal of Arabic and Islamic Studies Jan=Jum. 2025
52



ISSN:2583-2379
2025 guisigel — il o Yt et 519 eyl (5| e Jodi aaadl - gaolilf adall

The number four here represents the special sanctity and divine wisdom
embedded in certain times, reminding believers to reflect, worship, and seek
spiritual growth during these periods.

5. Pillars of Islam and Daily Prayers: Number (5)

The number five is closely associated with:

The Five Pillars of Islam

The Five Daily Prayers (Salah), which form the foundation of Muslim
worship.

[t is confirmed through the Sunnah and supported by verses that reference
prayer times.

6. Heavens, Earths, and Repetition: Number (7)

The number seven appears frequently and often symbolizes completeness
or perfection.

Blb clslat aik 613 gl

“Who created seven heavens in layers...” (Surah Al-Mulk 67:3)

sl T AM5 UL 53 e SIS 38T

“And We have certainly given you, [0 Muhammad], seven of the often repeated
[verses] and the great Quran.” (Surah Al-Hijr 15:87)

The seven repeated verses refer to Surah Al-Fatiha, which Muslims recite
in every prayer unit (rak’ah).

7. Bearers of the Throne: Number (8)

Lol e G5 daaled Juas 4335 25 G2 (e

“And the angels will be on its sides, and eight will bear the Throne of your Lord
above them that Day.”(Surah Al-Haqqah 69:17)
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On the Day of Judgment, eight angels will carry the Throne of Allah—an
image of divine power and majesty.

8. Days of Dhul-Hijjah & Completion: Number (10)

iy Laasls ALT G sisd B2 13500

“And We made an appointment with Moses for thirty nights and perfected
them by [the addition of] ten...” (Surah Al-A’raf 7:142)

Here, the number 10 completes a significant period of worship. Also, the
first 10 days of Dhul-Hijjah are considered the best days of the year for worship.

9. Structure and Community - Number (12)

The number twelve is associated with tribal structure and the Islamic
calendar.

Laal Dl 5542 (538 aataladsn....

“And We divided them into twelve tribes as distinct nations...”
(Surah Al-A’raf 7:160)

...... ik e GH & due 5ol adi 3ae &

“Indeed, the number of months with Allah is twelve...”
(Surah At-Tawbah 9:36)

10. The Guardian Angels: Number (19)

In Surah Al-Muddaththir, the number 19 is mentioned with respect to the

number of angels guarding Hell:

"Over it are nineteen [angels]." (Surah Al-Muddaththir 74:30)
This number has sparked interest among scholars, and some believe it

holds deeper mystical and symbolic significance beyond the immediate verse. It
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serves as a reminder of Allah's order in the universe, and the number of angels
reflects the meticulousness of divine justice.

11. Spiritual Maturity and Reflection: Number (40)

The age forty is considered the age of full intellectual and spiritual maturity.
..... Gy s e Sl S01 clians 58AT 4T gesl o5 0 &t (el 3155
“...when he reaches the age of forty, he says, ‘My Lord, enable me to be grateful
for Your favor....” (Surah Al-Ahqaf 46:15).
Prophets, including Prophet Muhammad (PBUH), received revelation at age 40.
12. Abundance and Emphasis: Number (70)

The number seventy is often used to imply a large quantity, not always
literally.

GEARIFINCE PRSP U LVICTLISPUVIEPE B § P JFCEX I

“Even if you ask forgiveness for them seventy times, Allah will not forgive
them...”
(Surah At-Tawbah 9:80).

Here, it is used to express the impossibility of forgiveness for persistent
hypocrites.

13. Longevity and Divine Timings: Number (1000)

Dol s it Jall 1080 08 a3 & 4] 2503 8 L) J) slafll oo 5391 254

“He arranges [each] matter from the heaven to the earth; then it will ascend
to Him in a Day, the extent of which is a thousand years of those which you count.”
(Surah As-Sajdah 32:5)

This shows the difference between divine time and human time, and

reminds believers of the Day of Judgment.

14. The Day of Judgment: Number (50,000)
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“The angels and the Spirit ascend to Him in a Day the measure of which is fifty
thousand years.” (Surah Al-Ma’arij 70:4).

This number portrays the immensity and awe of the Day of Judgment,
where every soul will be judged.

Conclusion:

The numbers mentioned in the Quran are far from arbitrary; they are
deliberate symbols with deep spiritual and theological significance. Whether
representing the oneness of Allah, the balance of creation, or the stages of life,
each number carries with it a message of divine wisdom and guidance. By
reflecting on these numbers, believers can deepen their understanding of the
Quran and strengthen their connection to the divine wisdom that underlies all of
creation. The Quran’s use of numbers invites us to contemplate the beauty and
order of the universe, as well as our place within it.

The intricate numerical patterns in the Quran reveal the miraculous nature
of this divine text, demonstrating the timeless and perfect wisdom of Allah.
Through these numbers, the Quran not only guides us in our spiritual journey but

also helps us appreciate the vast and intricate order of the world around us.
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Abstract:

Poverty remains one of the most persistent and complex challenges of the
modern world, with millions lacking access to basic human needs. While global
efforts have made progress, structural inequalities and economic exclusion
continue to plague marginalized communities. This paper explores the Islamic
institution of Zakaath as a potent and ethical mechanism for poverty alleviation
and social equity. Rooted in the principles of justice, compassion, and collective
responsibility, Zakaath is more than a spiritual duty—it is a structured economic
policy aimed at redistributing wealth and restoring human dignity.

The study delves into the philosophical foundations, principles, and
objectives of Zakaath, drawing from Qur’anic injunctions and classical Islamic
jurisprudence. It elaborates on the dual socio-economic function of Zakaath—
preventive in reducing wealth concentration and curative in addressing the
immediate needs of the poor. The paper further presents comparative case
studies from countries such as Malaysia, Pakistan, Sudan, Indonesia, and India,
analyzing diverse models of Zakaath governance and implementation.

Particular attention is given to the Indian context, where Zakaath remains

largely informal, fragmented, and underutilized despite the country's large
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Muslim population. The paper identifies major challenges such as lack of
centralization, transparency, and awareness, and proposes strategic
recommendations including legal recognition, digital innovation, and stakeholder
engagement.

By aligning Zakaath with national development frameworks and the United
Nations Sustainable Development Goals (SDGs), this paper argues for its
institutional integration as a sustainable, values-driven solution to poverty. It
concludes that revitalizing the Zakaath model offers timely lessons not only for
Muslim societies but also for global policy makers seeking inclusive, ethical, and

community-empowered approaches to socio-economic justice

1. Introduction

Poverty is one of the most pressing issues of our time. Despite ongoing
initiatives by international organizations, governments, and development
agencies, nearly 10% of the world's population continues to survive on less than
X150 a day. This figure represents more than just low income, it signifies a
broader deprivation of basic human rights such as food, shelter, education, and
healthcare. The persistence of poverty reflects structural inequalities, lack of
access to opportunities, and systemic marginalization that require more than
economic solutions alone.

In Islamic thought, poverty is not viewed solely as an economic hardship,
but as a profound social and moral concern. It is a condition that undermines the
dignity and well-being of individuals and communities, and Islam places a strong
emphasis on preserving human dignity (karamah) and ensuring social equity.
Therefore, addressing poverty is not simply an act of charity, but a religious

obligation rooted in justice (‘adl) and compassion (rahmah).
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Islam introduces a comprehensive and institutionalized framework to
combat poverty, primarily through mechanisms such as Zakaath, Sadagah, and
Wagf. These institutions are not ad hoc or symbolic; they are deeply embedded in
the legal and ethical structure of Islamic governance and society. Sadagah
(voluntary charity) promotes individual generosity, Waqf (endowments)
supports sustainable public welfare projects, and Zakaath stands out as a

compulsory financial duty for Muslims who meet the threshold of wealth (nisab).

Zakaath, in particular, is a powerful redistributive tool. It requires Muslims
to give a fixed portion (commonly 2.5%) of their accumulated wealth annually to
specific categories of beneficiaries as outlined in the Qur’an. This ensures a
systematic transfer of resources from the affluent to the underprivileged, thereby
reducing wealth inequality. Zakaath is not considered a favor from the rich to the
poor, but rather the fulfillment of the poor’s rightful share in the wealth of the
community. It institutionalizes empathy, promotes solidarity, and ensures that no
segment of society is left behind.

Through Zakaath, Islam not only aims to alleviate immediate poverty but to
empower the poor and integrate them into the economic mainstream. When
properly implemented, Zakaath supports livelihoods, sustains education, and
reduces dependency. Thus, it serves as a spiritual, social, and economic pillar—
purifying wealth, strengthening social bonds, and creating a balanced society

where the dignity and needs of all individuals are respected.

2. Understanding Zakaath: Principles and Objectives

Zakaath is a compulsory annual act of charity that every eligible Muslim is

obligated to pay. It is not merely a recommendation or an act of goodwill, but one
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of the five fundamental pillars of Islam—placing it on the same level of
importance as daily prayer and fasting. Zakaath is due on specific categories of
wealth that have reached a certain minimum threshold (nisab) and have been
held for a full lunar year. This includes not only liquid assets such as cash and gold
but also livestock, agricultural produce, business inventory, and extracted
minerals—making it a comprehensive and adaptable form of wealth
redistribution across various economic sectors.

The rate of Zakaath is generally fixed at 2.5% of accumulated wealth,
although different rates apply to different types of assets. This calculated portion
is extracted from one’s surplus wealth, meaning it does not cause hardship to the
giver, while significantly benefiting the receiver. This balanced obligation ensures
that Zakaath remains an effective social safety net without being burdensome.

The term “Zakaath” itself is rich in meaning, derived from the Arabic root
“zaka,” which connotes purification, growth, and blessing. Spiritually, paying
Zakaath purifies the soul from greed and selfishness and cleanses one’s wealth
from unethical gains. Socially, it nurtures growth in the community by uplifting
the poor, enabling self-sufficiency, and enhancing mutual care. Thus, Zakaath is
both a financial obligation and a moral-spiritual exercise that strengthens the
individual’s relationship with God and society.

In essence, Zakaath serves multiple roles—as a means of individual
purification, a mechanism of social equity, a stimulant of economic flow, and a
bridge between different socio-economic classes within the Ummah. It
transforms wealth into a force for collective well-being, reinforcing the ethical

foundation of the Islamic economic system.
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Qur’anic Foundation

The foundational guidance for Zakaath distribution is provided in Surah Al-
Tawbah (9:60), which lists eight specific categories of recipients:
e The poor (al-fugaraa’)
e The needy (al-masaakeen)
e Zakaath collectors
e Those whose hearts are to be reconciled
e Those in bondage (to free slaves)
e The indebted
¢ In the cause of Allah (fee sabeelillaah)
e The wayfarer (stranded travelers)

Among these, priority is given to the poor and the needy, signifying the
central objective of Zakaath: to uplift those who are unable to meet their basic
needs. These categories are not arbitrarily chosen; they represent a broad
spectrum of socio-economic challenges—from individual poverty to systemic
vulnerabilities.

This Qur’anic classification institutionalizes a clear, ethical, and practical
framework for wealth redistribution. It ensures that Zakaath does not remain in
the hands of administrators or the wealthy, but reaches those who are genuinely
disadvantaged. It also prevents misuse by narrowly defining eligibility, thereby
upholding transparency and justice in its implementation.

The ultimate goal of this distribution system is to create a society where
wealth does not circulate only among the rich (as cautioned in Surah Al-Hashr
59:7), but flows throughout the community, fostering social harmony and

collective prosperity
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Key Objectives:

« Eradicate poverty and hunger: Zakaath directly addresses the material
needs of the poor, providing food, clothing, shelter, and other necessities.
When properly administered, it ensures that no individual or family is left
without means for survival.

« Prevent wealth concentration: Zakaath limits the excessive accumulation
of wealth by obligating the wealthy to give a portion of their assets
regularly. This redistribution reduces the economic gap between the rich
and the poor, fostering a more equitable society.

« Promote economic justice: By channeling wealth from the affluent to the
underprivileged, Zakaath fulfills a fundamental principle of justice. It
ensures that every member of society has access to opportunities and
resources, thereby enabling fair participation in economic activities.

o Cultivate empathy and solidarity: Zakaath fosters a sense of
responsibility and compassion within the Muslim community. It connects
the giver with the recipient, nurturing a bond of mutual care and reducing
social alienation. This spiritual and ethical dimension reinforces societal

cohesion and harmony.

The Socio-Economic Philosophy of Zakaath

Zakaath is not simply an act of generosity—it is a foundational socio-
economic institution in Islam designed to balance wealth distribution and
promote justice. It embodies a dual role in addressing both the causes and
consequences of poverty, making it a holistic mechanism for social

transformation.
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Preventive Role

One of the preventive functions of Zakaath is to discourage the hoarding of
wealth. By mandating that surplus wealth above a certain threshold (nisab) must
be shared annually, Islam ensures that wealth continues to circulate within
society rather than being confined to a privileged elite. This circulation stimulates
economic activity—funding small businesses, aiding families, and supporting
essential services for the underprivileged. It directly confronts the capitalist
tendency of wealth accumulation and concentration by requiring the wealthy to
remain financially accountable to their communities.

The Qur’an warns against the dangers of wealth hoarding in Surah Al-
Tawbah (9:34), stating that those who accumulate gold and silver and do not
spend it in the way of Allah will face severe consequences. Zakaath thus acts as a
spiritual and economic check against greed and materialism, reminding

individuals that their prosperity is not theirs alone—it carries social obligations.

Curative Role

Zakaath also plays a curative role, addressing the existing disparities by
meeting the immediate needs of the poor and working toward their long-term
empowerment. It provides food, shelter, healthcare, and education to those in
crisis, while also supporting sustainable development through microfinance,
vocational training, and entrepreneurship. Proper utilization of Zakaath funds
can uplift entire families out of the poverty cycle, reducing dependency and
restoring dignity.

This dual function makes Zakaath unique. It doesn’t merely relieve

symptoms of poverty but targets its structural roots by rebalancing access to
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resources and opportunities. In essence, it is both a short-term aid and a long-
term investment in human potential.
From Individualism to Collective Responsibility

Zakaath transforms the mindset of society from self-centered individualism
to compassionate collectivism. While voluntary charity (sadagah) is based on
personal choice and emotion, Zakaath is a formal duty, underscoring the principle
that social welfare is not optional—it is obligatory. This institutionalization
instills a sense of moral responsibility and shared accountability, compelling
every eligible Muslim to actively participate in the well-being of their community.
Institutionalization and Governance

Unlike optional donations, Zakaath is systematized within the Islamic legal
and political framework. In early Islamic states, Zakaath was collected and
managed by the state, ensuring organized distribution and minimizing misuse or
duplication. This governance model is essential to ensuring that Zakaath reaches
the intended recipients consistently, efficiently, and with accountability.

Modern parallels can be drawn with social security and welfare systems—
except Zakaath is morally mandated, spiritually driven, and community-led. Its
institutional nature provides a sustainable funding mechanism that, if properly

revived, can significantly reduce inequality and ensure social harmony.

Case Studies: Institutional Models of Zakaath Implementation

The effectiveness of Zakaath as a tool for poverty alleviation depends
heavily on how it is institutionalized and administered. Across various countries,
different models of Zakaath management have emerged—some through

government regulation, others via non-state actors. Below is an elaborated
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overview of key country models, showcasing both centralized and community-

driven approaches.

Malaysia

Malaysia is often cited as a model for successful Zakaath
institutionalization. Each Malaysian state has a religious council (Majlis Agama
Islam Negeri) that oversees the collection and distribution of Zakaath. These
bodies operate under a centralized legal framework and collaborate with
government departments.

« Digitized systems allow Muslims to calculate, pay, and track their Zakaath
contributions online or via mobile apps, enhancing transparency and ease
of access.

o The funds are allocated not only for basic needs but also for development-
oriented programs, such as scholarships, healthcare assistance, and small
business support.

o The integration of Zakaath into national welfare efforts has made Malaysia
a benchmark for Zakaath governance that is modern, efficient, and aligned

with Islamic values.

Pakistan

In Pakistan, Zakaath is collected as a compulsory deduction from savings

bank accounts during Ramadan under the Zakaath and Ushr Ordinance.
o The funds are channeled to a Central Zakaath Fund, managed by the Central
Zakaath Council, and then distributed through provincial and district

committees.
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o The Allocations from zakaath support public hospitals, educational
institutions, and training centers, providing services free of cost to eligible
beneficiaries.

« However, this system faces criticism for issues like political interference,
limited transparency, and exclusion of certain sectarian groups, which

highlights the need for reform in governance and accountability orders.

Sudan

Sudan has developed an agriculture-centered Zakaath system, in which
wealth from crops, livestock, and natural resources plays a central role.

o The Zakaath Chamber is a government body which is responsible for
mobilizing and distributing Zakaath revenues.

o Farmers are provided with tools, seeds, irrigation assistance, and livestock
from the fund, helping them to increase productivity and achieve economic
independence.

« Sudan’s model exemplifies how rural-focused Zakaath implementation can

boost food security and self-sufficiency in agriculture.

Indonesia

In Indonesia the National Amil Zakaath Agency (BAZNAS) functions under

a national law and is supported by the state.
o BAZNAS works alongside LAZ (private Zakaath institutions) at regional,
provincial, and national levels, creating a good system of Zakaath

governance.
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« The agency promotes corporate Zakaath and CSR (Corporate Social
Responsibility) integration, urging companies to participate in poverty
reduction through their Zakaath obligations.

« In micro-finance programs, women's empowerment projects, disaster
relief, and economic revitalization initiatives Zakaath funds are invested,

making it as a social development model.

India

India presents a unique and challenging context for Zakaath
implementation due to its secular governance, religious diversity, and the
absence of a centralized Zakaath authority.

o Zakaath in India is largely informal and not centralized, with contributions
sent directly to local mosques, madrassas, and individuals. While this model
has a strong community trust, it does not have structure and coordination.

e NGOs like the Zakat Foundation of India, Human Welfare Foundation, and
SAFA Baitul Maal have taken necessary steps to organize and
institutionalize Zakaath efforts. They fund scholarships, orphan care,
healthcare, housing, and vocational training, targeting the long-term
upliftment of weeker section Muslims.

« Eventhough India having one of the largest Muslim populations globally,
the true potential of Zakaath is not utilized properly. As there is no legal or
policy framework, data planning, and fragmented donor networks
measuring remains undone.

o Online donation portals, digital Zakaath calculators, and crowdfunding

platforms are emerging innovative solutions among urban Muslims.
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However, these tools require more awareness, user-friendly designs, and
integration into mainstream helps this to be fully effective.

« A major gap remains in impact measurement, record-maintaining, and
strategic distribution, often leading to redundancy or repeatation (where
some families receive multiple supports) and exclusion (others remain
unnoticed).

India’s case highlights the urgent need for coordination, capacity building,
and legal recognition to make Zakaath as a structured tool for poverty eradication

and economic empowerment

Integration of Zakaath into National Poverty Alleviation
Strategies

Zakaath, when managed systematically and transparently, it has the
potential to act as a powerful source for poverty alleviation programs. While it is
actually as a religious duty in Islam, its structure and impact resembles as a socio-
economic tool capable of filling crucial gaps in public welfare systems, especially

in regions where government support is limited or unevenly distributed.

Complementing National Social Security Systems

In many countries particularly those with large Muslim populations,
government-led social protection programmes often face resource gaps, delays,
and inefficiencies. In such contexts, a well-regulated and institutionally managed
Zakaath system can provide timely and targeted support to needy groups such as
the poor, widows, orphans, the elders, and physically challenged persons . It can
function simultaneously or in collaboration with existing welfare programs,
hence expanding the overall coverage and outreach of social support.

When integrated thoughtfully, Zakaath can act as a buffer against economic

shocks, such as natural disasters, pandemics, inflation, or job losses, providing
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immediate relief to affected communities while the government mobilizes longer-

term interventions.

Requirements for Integration

For Zakaath to be effectively integrated into national poverty reduction

strategies, several key structural and policy steps are necessary:
e Legal Frameworks:

Zakaath should be recognized within the legal and financial structure of the
country as a legitimate source of public welfare funding. This may include
establishing Zakaath boards or authorities through national or state legislation,
with clear regulations for collection, management, and distribution. Legal

recognition ensures consistency, accountability, and broader participation.

e Collaboration with NGOs and Development Agencies:

Civil society organizations, especially those which are already active in relief and
development work, can collaborate with Zakaath institutions to enhance delivery,
monitor impact, and reach marginalized communities more efficiently. These
collaborations can create synergies between religious giving and professionalized
development work, ensuring that Zakaath funds are used not only for handouts
but also for sustainable empowerment programs.

o Transparency and Outcome Measurement:
To build public trust and encourage greater participation, Zakaath
institutions must operate with high standards of transparency and
accountability. This includes audited reports, digital tracking of donations,
regular impact assessments, and public disclosure of fund utilization.

Utilizing technologies such as blockchain, data analytics, and mobile
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platforms can enhance transparency, improve achieving target, and reduce

fraud or duplication.

Link to the United Nations Sustainable Development Goals (SDGs)

The objectives of Zakaath naturally align with several key United Nations

Sustainable Development Goals, including:

SDG 1: No Poverty - Zakaath directly contributes to eradicate extreme
poverty by providing financial support to those without sufficient means
for survival.

SDG 2: Zero Hunger - Through the provision of food assistance and
support for agriculture-based livelihoods, Zakaath can remove hunger and
promote food security.

SDG 10: Reduced Inequalities - Zakaath functions as a redistributive
mechanism that fills the gap between the wealthy and the poor, focusing
greater equity in access to opportunities and resources.

By aligning Zakaath with national and global development frameworks, it

becomes more than a religious ritual—it evolves into a strategic instrument for

inclusive growth, equity, and human development

Challenges in Zakaath Implementation

Lack of centralized collection in many Muslim countries
Limited public trust in Zakaath institutions
Absence of standardized accounting and transparency mechanisms

Difficulty in identifying genuine beneficiaries
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Challenges in the Indian Context:

Fragmented Zakaath collection with most contributions made informally
through mosques or individuals

Absence of an official Zakaath authority to regulate and monitor
disbursement

Lack of awareness among donors about calculating and distributing
Zakaath correctly

Duplication of aid due to poor record-keeping, with some families receiving
repeated support while others are neglected

Sociopolitical sensitivities and minority status making it difficult to
establish centralized Muslim charitable institutions

Urban-rural disparity in access to Zakaath support, with rural poor often
excluded

Limited use of technology for tracking, auditing, and verifying recipients

Recommendations

o s W e

Establish national Zakaath authorities with legal mandates
Incorporate blockchain and Al for transparent fund management
Engage civil society in awareness campaigns

Conduct impact assessments and publish reports

Build capacity among Zakaath administrators and collectors

Conclusion

Zakaath is not merely a ritualistic act of worship confined to the individual

sphere—it is a comprehensive socio-economic institution that lies at the heart of

Islamic social justice. Rooted in the principles of compassion, equity, and
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responsibility, Zakaath has the potential to bring about transformative change
when applied thoughtfully and systematically.

As a divinely mandated system, Zakaath ensures that wealth does not
remain concentrated in the hands of a few but flows regularly to those in need,
thus addressing both the symptoms and root causes of poverty. It connects
religious obligation with financial action, creating a unique framework where
spiritual fulfillment joins with economic justice. The system not only uplifts the
poor but also purifies the wealth of the giver, promoting a more empathetic and
cohesive society.

However, to realize its full potential, Zakaath must move beyond personal
giving and become institutionalized with transparency, efficiency, and
accountability. When it is integrated into national development policies and
poverty reduction programs through formal Zakaath bodies, NGO collaborations,
technological platforms, and legal frameworks, it can serve as a reliable source of
social protection, especially in countries with large Muslim populations and high
poverty rates.

Today, the world faces growing inequality. While a few hold most of the
wealth, billions struggle for basics like food and shelter. Zakaah provides a fair,
community-based answer ensuring wealth is shared, strengthening unity, and
creating prosperity for all.

Zakaah's ideas apply to everyone. Though it comes from Islam, its key
principles—sharing wealth fairly, being responsible with money, and helping
society match modern efforts to fight poverty. These values could guide solutions
for all communities, not just Muslim ones.

Bringing Zakaah back to life isn't just about faith it's about fixing unfair

economies, creating honest leadership, and respecting every person's worth.
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When we apply this ancient system to today's problems while staying true to its

Quranic roots, Zakaah becomes a powerful answer to poverty that never goes out

of date.
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Abstract:

This article explores the profound connection between the Enneagram
personality types and Quranic insights. Each Enneagram type is examined
through the lens of Qur'anic verses, Tafsir and Prophetic traditions, illustrating
how understanding the self can aid in spiritual refinement. Drawing upon Quranic
personalities, Islamic ethics, and the pursuit of Ihsan (excellence), this paper aims
to show how the Quran reflects on Enneagram framework to support self-

awareness, emotional intelligence, and divine connection.

Keywords

Enneagram, tazkiyah, self-awareness, pious

Introduction

In Islam Tazkiyah al-Nafs — the purification and carve of the soul, is a
central goal. The soul, as described in the Qur’an, is layered with tendencies
toward both good and evil. The science of personality, provides insight into these
tendencies, offering a framework to recognize inner strengths and struggles. The

Enneagram is the tool to find Human Personality. It divides human behavior into

Vol- 5, Issue-1 Al-Bukhari Journal of Arabic and Islamic Studies Jan=Jum. 2025
75


mailto:tfathima_sais_jan2025@crescent.education
mailto:hainadwi@crescent.education

ISSN:2583-2379
2025 guisigel — il o Yt et 519 eyl (5| e Jodi aaadl - geolilf adall

nine distinct types, each with its own motivations, fears, and spiritual path. In
Islam, these traits must be aligned with divine purpose and purified through
worship, self-control, and remembrance of Allah. This article illustrate about the

strengths of Enneagram numbers in the sight of Holy Quran.

Type 1 - The Perfectionist

Also known as The Reformer, Type 1 is defined by principled, ethical, a
strong sense of right and wrong, a desire to improve, self-control, and a critical
inner voice. They wish to upgrade the world by their influence.

This personality resonates in the Qur’an as Taqwa (fear of Allah). Allah says

532810 53130 15142 T o101 e 38 0 ey 5 Lol 10 nnd i il ol
Osland Loy s 4 &) T 4575

“O you who have believed, be persistently standing firm for Allah,
witnesses in justice, and do not let the of a people prevent you from being just.
Be just; that is nearer to righteousness. And fear Allah; indeed, Allah is aware

of what you do.”

Here Allah mentor us the things to gain Taqwa. He says us to ‘standing firm
for Allah’ means to firm in just for only the face of Allah, not for the sake of people.
Then ‘witnesses in justice and do not let the hatred of a people prevent you from
being just.” observing justice without any discrimination colour, race, wealth,
inheritance. Be just even your people and friends has enmity on you. The things

make an individual Muthaqgeen.

Surah Al-Ma’idah 5:8
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Imam Ali ibn Abi Talib (RA) in Khutbah al-Muttageen describes the
muttageen as pre-eminence who always speak the truth and right. They deny
themselves the things prohibited from Allah. They desires are few. They accepts
the suffering patiently for the sake of eternal bliss. To improve their mind and
overcome shortcomings they read Quran in nights.

This emphasizes integrity, justice, and self-control which are core values for

the muthaqeen which reflects Perfectionist trait from Holy Quran.

Type 2 - The Helper

Type 2 people are caring, interpersonal, and driven by a desire to be
needed. They are sincere, self-sacrificing, and generous makes them deeply
involved with others with hope, dreams, and needs. They take special care and
support to others rather on themselves. This make them feel richest, most
meaningful to live. People are attracted to them like bees to honey.

Allah says about righteous people have these personality. We can able to
analyze these traits from following ayat.

a5 Lol USius - 433 o plalall G gantaly vl a3 p&aakad o) sdh ¥ 155 p&ie Ju i ¥

"And they give food in spite of love for it to the needy, the orphan, and
the captive, [saying], 'We feed you only for the countenance of Allah. We wish

"1

not from you reward or gratitude.

He says ‘and they give food, in spite of their love for it’. It has been said that
even they have love and desire on food they prioritize others before them. “To
the poor, the orphan and the captive” they give food for needy people whether they

are believers or non-believers. “We feed you seeking Allah’s Face only”, means

Surah Insan 76.9\
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hoping on the reward of Allah and His pleasure. “We wish for no reward, nor
thanks from you” meaning, they do not seek any reward from them in return for
it. They also are not seeking for you to thank us in front of the people.

This is a beautiful example of the selfless helper, done not for fame, passion,
gratitude, giving without expectation of return. Prophet Muhammed (SAW) said:
“The best charity is that which you give while you are healthy, covetous, hoping

H,]

for wealth and fearing poverty”'. This means, in the account of your love for

wealth, your eagerness for it and your need for it giving charity is the best charity
of all. The helpers are naturally seek appreciation so this ayat teaches us the ideal

goal to love and help as an act of worship, not for validation.

Type 3 - The Achiever

Achievers are driven, goal-oriented, and success-focused. Threes strives do
achieve success in many areas of life. They are the exemplar of human nature and
people often look up to them because of their personal winnings. They perceive
heavenly feel in developing themselves and others and contribute their ability to
the world. They are role model because of the extraordinary in embodiment of
social value qualities. Achievers have a goal in focus and know how to push
themselves.

In the Islamic, success is not defined by public recognition or status, but by
the sincerity of action and the impact it has on oneself and others. Surah Al-Asr

(103:1-3) beautifully illustrates this principle:
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Sahih Al-Bukari 1419
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By time, indeed, mankind is in loss, Except for those who believe and do
righteous deeds and encourage each other to truth and encourage each other
to patience."

Allah swears by time and says, “That man is in Khusr”, which means in ‘loss
and destruction’. ‘Except those who believe and do righteous good deeds”. So Allah
makes an exception, among the species of man being in loss, for those who believe
in their hearts and work righteous deeds with their limbs. “And recommend one
another to the truth”, this is to perform acts of obedience and avoid the forbidden
things. “And recommend one another to patience”, meaning, with the plots, the
evils, and the harms of those who harm people due to their commanding them to
do good and forbidding them from evil.

Prophet Muhammad (PBUH) said: "The best of people are those that bring

most benefit to the rest of mankind.”” This ayah captures the essence of

meaningful achievement: it is not merely about personal success, but about living
with purpose, uplifting others, and contributing to a greater good. For Type 3s,
this verse offers a spiritual redirection—from seeking worldly validation to
becoming someone whose efforts benefit both themselves and their community.
True accomplishment, in Islam, is not just in being admired, but in helping others
rise with you on the path of truth and perseverance. Spiritually, their growth lies
in transitioning from ego-driven ambition to sincere, Allah-centered striving.
Achievers must shift from being performance-driven to purpose-driven, aiming

for spiritual success.

Sunan al-Darimi, Hadith 213\
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Type 4 - The Individualist

The Individualist are introspective, emotionally deep, and drawn to
meaning and beauty. They are different from others. They see often themselves
as uniquely talented, possessing special. They may feel socially awkward but they
deeply wish to connect with people who can understand them and their feelings.
They begin to build their own identity around how unlike everyone else they are.
Their spiritual path is one of authentic self-expression and divine connection
through reflection.

This internal world of reflection and longing aligns closely with Surah
Ala‘Imran (3:191), where Allah describes those who constantly remember Him
and reflect deeply on the creation of the heavens and the earth, acknowledging
that nothing was created in vain.
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“They are those who remember Allah while standing, sitting, and lying
on their sides and give thought to the creation of the heavens and the earth,

ll1

“O our lord, you did not create this aimlessly

These people remember Allah in all situations, in their heart and speech
and think deeply about the creation of the heavens and the Earth, contemplating
about signs in the sky and earth that testify to the might, ability, knowledge,
wisdom, will and mercy of the Creator. Allah criticizes those who do not
contemplate about His creation, which testifies to His existence, Attributes,
Shari ah, His decree and Ayat. They supplicate "Our Lord! You have not created
this without purpose,” You did not create all this in jest and play. Rather, you

created it in truth, so that you recompense those who do evil in kind, and reward

Surah Ala-Imran 3:191\
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those who do righteous deeds with what is better. When people look carefully at
the order of the universe, it becomes clear to them that it is an order permeated
by wisdom and intelligent purpose. It is altogether inconsistent with wisdom that
the man endowed with moral consciousness and freedom of choice, the man
gifted with reason and discretion, should not be held answerable for his deeds.
This kind of reflection leads people to develop a strong conviction that the After-
life is a reality. This verse reflects the poetic spirituality and introspection of Type
4s. They find Allah not just in rules but in beauty, solitude, and personal dhikr.
This verse captures the spiritual yearning of the Individualist—to live a life of
depth, meaning, and divine connection. It reminds Type 4s that their emotional
sensitivity and longing for authenticity find purpose when directed toward
recognizing the signs of Allah in creation, and seeking closeness to Him through

reflection and remembrance.

Type 5 - The Investigator

The Investigator is intellectual, observant, and contemplative. Type 5s are
seekers of knowledge, often withdrawn and deeply curious about the purpose of
life. They are extremely curious and enjoy investing why things happens. They
always needs to learn, to take in information about the world. A day without
learning is like a day without sunshine. They immerse themselves in observation,
and gain self-confidence.

Allah (SWT) says the true believers’ goal is to gain the pleasure of Allah and
Prophet, enter the heaven, and escape from his anger and hellfire. Allah says the
real designation of the believer is Akirah

<2,
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“Whoever desires the Hereafter and strives for it while being a believer

- their effort is appreciated.”’

He says “and whoever desires the Hereafter” means wanting the Hereafter
and its blessings and delights, “and strives for it” with the necessary effort like he
would start reviving his heart. “While he is a believer” means, his heart has faith,
i.e.,, he believes in the reward and punishment, then such are “the ones whose
striving shall be appreciated”, means rewarded by Allah. To attain his goal he will
revive his heart. Reviving and strengthening faith in one’s heart are many and
varied, including doing a lot of acts of worship and righteous deeds, by seeking it
in the right way, which is following the Messenger. This personality aligns with
those who seek the truth of the Hereafter and devote their minds and actions

toward it.

Type 6 - The Loyalist

Loyalists are security-oriented, responsible, and deeply committed. They
look for trustworthy authority and feel safest when guided by it. Sixes are most
loyal to their friends. They will go down with the ship and hang on the
relationships. They have most trouble contacting their own inner guidance. As a
results, they search for proper mentor to guide them. The Loyalist's path is to
transform fear into trust, anxiety into faith, and dependence on people into
dependence on Allah.

The Loyalist, resonates deeply with Quranic guidance such as Surah An-

Nisa which encourages obedience and trust in divine and legitimate authority.

Ko 8T 515 JseiT Isalols 4T I gadol i34l GoaddT G

Surah Al-Isra 17:19\
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“0O you who have believed, obey Allah and obey the Messenger and those

in authority among you...”"

“Obey Allah” in the Islamic order of life, God alone is the focus of loyalty and
obedience. A Muslim is the servant of God before anything else, and obedience
and loyalty to God constitute the centre and axis of both the individual and
collective life of a Muslim. All loyalties which may tend to challenge the primacy
of man’s loyalty to God must be rejected. This has been expressed by the Prophet
(peace be on him) in the following words: ‘There may be no obedience to any

creature in disobedience to the Creator’.2

“Obedience to Prophets”, to receive the command, injunctions of Allah is
through the his messenger. Hence, we can obey God only if we obey a Prophet.
“Those in authority among you”, Muslims are further need to obey fellow Muslims
in charge. Those infused with authority (ulu al-amr) include all those entrusted
with directing Muslims in matters of common concern.

Type 6 individuals tend to seek security by aligning themselves with
trusted authorities. This verse emphasizes the importance of placing trust and
obedience in divine and legitimate leadership—starting with Allah, then His

Messenger (&), and then those in rightful authority.

Type 7 - The Enthusiast

Enthusiasts are joyful, energetic, and seek excitement. They are optimistic,
love new experiences, and often avoid pain. They are extremely practical and
involved in multitude of projects at any given time. Their minds move rapidly

from one idea to the next making them gifted at brainstorming and synthesizing

Surah An-Nisa 4:59
" Muslim, ‘Iman’, 37; Ahmad b. Hanbal, Musnad, vol. 3, p. 472 - Ed.¥
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information. Spiritually, they find depth when they embrace tawakkul (trust in
Allah) and understand the wisdom behind trials.

GstlT U5l T e Baaiiine s e piaily i Wih 255 47 e €65 Y1 W g

“And why should we not rely upon Allah while He has guided us to our
ways? And upon Allah let those who would rely [indeed] rely.”

“And why should we not put our trust in Allah”, after he had tutored us to the
best, most clear and plain way, and we shall certainly bear with patience all the
pain, damage, abused statements you may cause us, “and in Allah (alone) let those
who trust, put their trust” he is the one who protect, console and pamper us in all
the situations.

For the Enthusiast, this is a call to shift from seeking happiness in external
stimulation to finding lasting joy in divine reliance. It encourages embracing
hardship as a means of spiritual growth rather than avoiding it. Trusting Allah,
even in uncertainty, brings inner stability that frees the soul from fear and
anxiety. The verse reminds them that Allah’s guidance is sufficient, and that true
joy comes not from constant movement but from spiritual stillness and trust in
the One who knows best. In this way, Type 7 can purify their soul through a
journey of surrender and transforming restlessness into resilience, and
distraction into divine presence. Trust in Allah helps Enthusiasts overcome fear
of discomfort and find joy in surrender. Their energy becomes purposeful when

guided by spiritual trust and gratitude.

Surah Ibrahim 14:12\
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Type 8 - The Challenger

Challengers are assertive, strong, and leadership-oriented. At their best,
they use their strength to uplift others, defend the weak, and stand for justice.
Eights enjoy taking the challenges on themselves. They have the physical and
psychological capacities to manage all the endeavors. They have enormous will
power and vitality. They use their ample energy to effect changes in their habitat
and tend to leave a mark behind them.

Gidsd G 598 Ty e il iy Bl e s

“And we made from among them leaders guiding by our command,

when they were patient and when they were certain of our signs.”

It mean they were patient in obeying to the commands of Allah and
avoiding what He prohibited, and they believed in His Messengers and mimicked
what they brought, there were among them leaders who nurtured others to the
truth by the command of Allah, calling for goodness, command what is good and
forbidding what is wrong.

The Prophet (PBUH) said: “The best of your leaders are those you love and
who love you, who invoke God’s blessings upon you and you invoke His blessings
upon them. And the worst of your leaders are those you hate and who hate you,
whom you curse and who curse you.’ It was asked, ‘Shouldn’t we overthrow them
with the sword? He replied, ‘Not as long as they establish prayer among you. If

you see from your rulers something you dislike, hate their acts but do not disobey

Surah As-Sajdah 32:24
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them.”"True leadership in Islam is not domination but guidance rooted in

patience, conviction, and responsibility.

Type 9 - The Peacemaker

Peacemakers are calm, accepting, and harmony-seeking. They are deeply
motivated to avoid conflict and maintain unity. Their basic desire is to maintain
inner stability and peace of mind. Peacemakers are divinely encouraged to
actively engage in reconciliation, not passivity. Their struggle is to avoid
complacency and take initiative in promoting unity and harmony. They know
balance in life, and no reason to mess with it.

Islam praises and encourages those who reconcile and make peace.
Gyans p&lal AT 154315 o&3551 o Toiliald 353 &5t 3)
“The believers are but brothers, so make peace between your brothers.

And fear Allah that you may receive mercy.””

In light of this ayat Allah says believers are brothers for another believer.
He will make peace if he is met with any conflict, disputes between brothers. This
is a divine command: if any conflict arises between believers, others must step in
to reconcile them. “Prophet Muhammed (SAW) said: Help your brother, whether
he is an oppressor or he is oppressed. I asked, "0 Allah's Messenger! It is right that
[ help him if he is oppressed, but how should I help him if he is an oppressor. He
said, by preventing him from oppressing others; this is how you help him in this

case” .

Sahih Muslim 18551
Surah Al-Hujurat 49:10¥
Sahih Bukari: 2444y
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Peace and unity are not optional, they are a religious duty. A reminder to
stay conscious of Allah, that He sees our intentions and efforts in conflict

resolution. A peacemaker must be sincere and just, not biased.

Conclusion

The Enneagram, when integrated with the principles of Tazkiyah, provides
a powerful lens for spiritual growth. Each type holds divine potential — when
purified, it becomes a vehicle toward Thsan, and when corrupted, a barrier to it.
The Qur'an and Sunnah offer guidance to every soul type, encouraging self-
awareness, sincere striving, and submission to Allah. By aligning personality with
I[slamic values, believers can purify their hearts, develop strong character, and

journey towards Allah with understanding and purpose.
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Abstract:

parenting in Islam is steeped in a sound knowledge of teachings and hadith
of prophet which is integrative in nature and encompasses holistic moral
education and self actualization of the spirit.

prophet Muhammad ( peace be upon him) presented him as exemplifying
balance in parenting. It involved both affection and Guiding and involved balance
in devotion and instruction. He Inspire affection towards the young and
emphasized the cultivation of islamic morals as well as emotional and
psychological maturity.

The importance of this study is in aiding Muslim parents dealing with the
complex issues of child upbringing in this age of modernity, globalization, and
multicultural interactions. The historical and spiritual context of prophetic
parenting practices, when integrated with contemporary parenting, guides
parents towards effective and Islamic-centered approaches that meet the unique

challenges and leverage the opportunities of today's world.
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Introduction

parenting in most culture is a very critical function in the moral and the
cultural behavior of the people. It is a religious duty in islam and stems from
spiritual guidance and the prophetic example. Approaches to Parenting
islamically is not merely a social function of the community, It is a sacred

obligation which integrates psychological and spiritual dimensions of the child.

It embraces even the biological and Islamic education, spiritual
development, emotional development as well as personal development. In the
present era of fast change, faith based guardian face new challenges such as
contemporary media the modern media, the changing traditions, and greater
interactions along with contact with.

Islam places great significance on Muslim families to be the core unit of
society. Allah (SWT) has said,

“0O you who have believed , protect yourself and your families from a fire
whose fuel is people and stones ...” (surah tahrim 66:6)

The contemporary world makes it increasingly hard for Muslim families to
observe Islamic principles. Often the principles of Islam are not holistically
acknowledged, with many only partaking in the outer garments of Islam. In
response to these challenges, Islamic parents need to apply the teachings of the
Prophet to everyday life, and instill a genuine belief in these principles.

The Prophet & said:

“Every one of you is a shepherd and every one of you is responsible for his
flock...”
(Sahih al-Bukhari, Hadith 893; Sahih Muslim, Hadith 1829)
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This Hadith underscores the great responsibility put on the shoulders of
parents to protect and nurture the faith and spirituality of a child.

Itis vital to understand and explain that there are many underlying reasons
that challenge the traditional principles Muslim parents follow, and the ways in
which these principles are put into practice. Middle Eastern parents have
observed the world’s dramatic shift due to unprecedented factors like modern

technology, social norms, and multi-culturalism.

Impact on society and communal obligation

Children learn from home and in the case where Islam is the religion in
question. It is the responsibility of the core guardian to ensure that the Islamic
practices and morals of the religion are rightly instilled in the children. Islam
enables the guardians to indulge in the religion using the modern resources that
are present in the world like the internet.

The Prophet & said:

“Command your children to pray when they become seven years old...”

(Abu Dawood, Hadith 495)

The Islamic teachings on parenting that are practiced ought to instill the
children with the desire and motivation to learn the tilawat - e- Qur’an, namaz
and all the rituals that the religion entails like zakath, Hajj, and many others.
I[slamic tutors and scholars are also essential for the guardians to assist them in
intertwining the Islam morals with the present world for them to be functional in
society.

Islamic conception of upbringing the family unit is with an obligation of

honor.
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I[slamic culture and laws put an unparalleled importance on raising the
coming generation as not as for mere replacement but as a custodial culture

obligation.

Islamic view of parenting as a Trust of Responsibility

Islamic jurisprudence clearly sheds light on the value of raising a child. It is
not merely seen as a biological function but a cultural responsibility that is to be
cared for by the custodian of the child. This view enables caregiving to transform
from a mundane task in to an act of worship with the possibility of immense
merits in this life and the Hereafter.

“We have permitted to man the lust of wealth and children sahada minad
djonsi haayat...”

(Surah Al-Kahf 18:46)

The essence of this verse is that as part of the worldly undertaking, there's
a child to care for. This is a significant reward in a responsibility given by the
creator and this intrinsic sense of obligation demonstrates a great deal of spiritual
depth to child care and upbringing.

Dhakara al llah fi aaya to zainul aayat, alad dholmi'

Children are among the bounties of Allah to mankind.

"To Allah belongs the dominion of the heavens and the earth. He creates
what He wills. He gives to whom He wills female [children], and He gives to whom
He wills males."

(Surah Ash-Shura 42:49)

The Qur'an states clearly that neither gender is superior to the other; both
are considered blessings. The term used in Arabic "He grants" in He grants
something to Allah conveys yahabu” also implies a gift. Allah grants one

something to honor the person warmly.
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Islamic law and Rights of the child

Within the Islamic legal framework is included the basic rights of children
which incorporates the right to food, safeguarding, education, and being treated
fairly. It therefore provides distinct and enforceable duties for parents to meet
these basic needs. This aspect of law illustrates the significant religious position
of parents in Islam, who are obliged to provide prospects, proper parenting, and
education for the future generations. Islam considers this as a shared duty which
enhances the community’s welfare and strength, and not merely individual or

private.

Stepping Stone for Successful parenting

To foster and properly raise children in a righteous manner and to ensure
overall health and education, there needs to be a wholesome relationship and
communication between the parent and the children. A parent holds three
fundamental responsibilities for their child.

1. Their Health
2. Their Safety
3. Their Religion
As has been relayed, Prophet Muhammad, peace be upon him, once said:
“He is not of us who does not have mercy on young children...” (Sunan Abi
Dawood, Hadith 4943).
This Hadith elucidates well the relationship between parents and children.
Marriage, health, and many other vital areas of life desired by many,
require, at the very least, a sense of compassion and support from all parties. This

is the essence of sunnah for the parents in Islam.
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Role of the Sunnah in Child Rearing

Prophet had a strong influence and promoted the learning in aspects of the
holy Qur'an,the basic principles and practices of islam and acquisitions of
practical skills,which could be applied to lead a life .He ( PBUH) Showed the
significance of emphasizing knowledge, particularly on the primary importance
of knowledge to both the spiritual and material well-being of both the individuals
and the community.His orientation toward learning created a significant and
enduring precedent regarding the importance of literacy and intellectual growth,
given that it should be regarded as a life process

When discipline is required,it is treated in prophetic sunnah with lot of
guidance, patience and moderations.The principle of responsibility was explained
and incalculated, but rather than employing harshness, punishment,or
humiliation in front of others,all the stress was on correcting the actions through
kindness, understanding,and patience beyond measurement.The discipline
strategy used by the prophet to make children realize the difference between
what is wrong,to make them feel responsible for the deeds they do,to emphasize
the important of positive reinforcement,and finally to follow Good examples.

The authentic accounts of the Prophet Muhammad designed from his words
and actions provide the teachings of the scriptures of Islam with a credible basis

and are authentic exegeses of the doctrines of Islam with regard to child rearing.

"The best of you is the one who is best to his family and [ am the best
amoung you to my family."

(Sunan Ibn Majah, Hadith 1977)

These authentic reports illustrate meticulously the numerous benefits that

arise from parenting endeavors through mentorship and dedication. The actions
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and sayings of holy prophet often highlights the benefits of nurturing morality as
a gift from Allah of perpetual reward (sadaqa tul jariyah).

“When a person dies, all their deeds end except three: a continuing charity,
beneficial knowledge, and a righteous child who prays for them.”

(Sahih Muslim, Hadith 1631)

This angle underscores the guardians' enduring efforts (barakah) and their

ceaseless gifts.

Conclusion

The perspective of Islam as a parenting guide, particularly drawn from the
actions and sayings of prophet Muhammad, peace be upon him, aids in in
upholding the dignity of parenting as well as merging the spiritual growth into
our children.

This serves as a foundational element that instills a healthy confidence in
the Divine, the assured possibility of spiritual reward and bounties, the children’s
fundamental and irrevocable privileges, and a society that is balanced, just, and
successful in its essence. Such a perspective enriches Muslim parents with strong
motivations, critical principles, and a legal basis to raise, embody and instill the
[slamic way of life to their families.
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Abstract

This research paper aims to reveal the educational, spiritual and linguistic richness
found in the Arabic poetry of Indian scholars, with a particular focus on the poetic work of Ash-
Sha‘ir Al-‘Alim Al-Hajj An-Nahwi I.L.Syed Ahmed Muthu Vapa al-Fasi (may Allah have mercy on
him). His poem in praise of Madrasah Hamidhiya in Kayalpattinam reflects deep Islamic values,
mastery of classical Arabic, and a profound appreciation for institutions of knowledge.

The poem highlights the Madrasah'’s role as a beacon of guidance, producing scholars,
Qur'an memorizers, and those proficient in Arabic grammar and jurisprudence. Through
powerful metaphors, eloquent language, and balanced rhythm, the poet expresses love, respect,
and admiration for the Madrasah and its mission.

This paper explores how such poetry serves not only as literary expression but also as
a tool of cultural identity, religious education, and communal unity. It illustrates how Arabic
language anashid composed by Indian scholars continue to echo the legacy of classical Arabic
literature, aligning with the tradition of prophetic praise and educational celebration.

Key words:
Arabic Poetry, Prophetic Praise, Madrasah Hamidhiya, Educational Nasheeds, Muthu

Vapa al-Fasi
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Abstract:

The Sangam literatures of the exalted and classical Tamil language serve as
a time mirror reflecting the culture of the Sangam-era Tamils. In Tamil literature,
the Ettuthokai (Eight Anthologies) and Pathuppaattu (Ten Idylls) hold a special
place, history, and value. A unique feature of these works is that they were
composed by more than four hundred poets. Among the Sangam literatures, the
Narrinai holds a distinctive place of its own. The aim of this article is to examine
the structure and classification of the Narrinai.

In this article, all the poems of the Narrinai have been classified based on
the number of lines, the types of statements, the number of poets—particularly
the number of women poets—and the thematic landscape (thinai). Furthermore,
it has been established, with supporting evidence, that the statements of the

thozhi (female friend) are predominant in the Narrinai.
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